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PREFACE

The first volume of this work was published in 1978 and
was generously received by the scholars, interested both in
Jainism and the early Indian history and religion. In that
volume, the history of Jainism from the earliest times upto
1000 A.D., was given. In the present volume, an attempt
has been made to write the history of this Religion from
1000 A.D. to 1600 A.D, In the last chapter, of this volume,
we have given a descriptive account of the well-known Jain
Tirthas (sacred places) in the alphabetical order and nearly
three hundred places have been discussed, A third volume
on Philosophy and Art will be published in due course.

We, once more, thank our readers both for their good
and adverse criticisms of the earlier volume.

Asim Kumar Chatterjee
Calcutta, Residence :—24F, Jyotish Roy Road,
31-10-83. Calcutta-700053,
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CHAPTER 1

JAINISM IN NORTH INDIA
(1000—1300 A.D.)

Jainism, as we have already pointed out in the first
volume of this work,* was quite popular in the post.Gupta
period in Gujarat, Rajasthan and parts of Bengal aad
Orissa. However, in other parts of Northern India, this
religion was fighting a losing battle for existence, The
ruling dynasties, except in Gujarat and Rajasthan did
nothing for the promotion of this religion. And even in
these two states, only a few kings did something for the
welfare of this religion, In this chapter, we will review the
history of this religion in different states of Northern India
and we will take up Gujarat first,

SECTION A: JAINISM IN GUJARAT

The tremendous popularity of Jainism in Gujarat during
the period under review, is fully proved not only by a
remarkable number of inscriptions, but also by numerous
literary works, which were composed or copied during
this period. A great number of Jain savants, of this
pericd, were inhabitants of Gujarat. Let us first discuss the
condition of this religion in Gujarat in the eleventh century.

The Varupa$armaka grant of 975 A.D, proves that
Camupdarija, the son of Mglardja, had a soft corner for
the religion of the Jinas, However, this grant was issued
by him as a ywvar@dja during the reign of his father, No
inscription, issued during the actual reign of Camundarija,
(99€-1008) is known, However, the evidence of the
Varupadarmaka grant, regarding Camupdaraja’s weakness
for the Jain religion, is corroborated by the evidence of
the Prabhavakacarita®, which represents one Jain munié
Virasori as his guru, We further learn from the same
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sourced that king Cimundaraja, who was childless, became
the father of Vallabha and other princes, because of the
spiritual power of that Jain muni, His minister called Vira
was also a devoted follower of this great Jain savant,
Hemacandra, however, in his celebrated Dyyasrayakavya®
describes this king as a devotee of Siva. His pilgrimage to
Varapasi, described by Abhayatilaka (1254) also supports
Hemacandra’s evidence,® It therefore appears that this
particular king, in spite of being a Saiva, had some genuine
passion for the religion of the Tirthankaras,

The next king Vallabha (1008 A.D.), who had a very
short reign of only six months,” was probably a good Sajva.
His younger brother Durlabharija, who also ascended the
throne in 1008 A.D., had a total rule of 14 years. This
king, undoubtedly, was favourably inclined towards the
Jain religion. From several sources®, we leara that during
his reign, a great debate took place in the Vikrama year
1080, corresponding to 1024 A.D. The debate was held in
the court of this king at Anahilapitaka. In this debate, the
. celebrated Svetambara savant Jine§vara, who was the chief
disciple of the great Vardhamanasuri, defeated the Caitya-
vasins® (a prominent Jain Sect). As a result of this victory,
Jine$vara came to be recognised as the leading exponent
of the Jain philosophy in Northern India. The literary
activities of Jineévara will be discussed in the chapter on
the Svetambara literature, After this debate, the group led
by. Jinesvara, came to be known as the Kharatara sect. That
Durlabha had definite passion for the religion of the Jinas
is also conclusively proved by the very valuable evidence
of Hemacandra, who describes him in his Dyyaérayakavya'®
as a disciple of JineSvara,

After Durlabha, the throne passed to his nephew
Bbima I, who had a pretty Iong reign of nearly 44 years,
The magnificent temple of Abu was built during his reignin
the Vikrama year 1088, corresponding to 1031 A.D, This is
kxnown from several literary and epigraphic sources.** The
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original temple of this place, which was dedicated to
Rsabha, was built by Dandadhipa Vimala, as we learn from
our sources, Vimala’s father Vira was a minister of
Durlabbaraja and was a disciple of the saint Virasuri, as we
-learn from the Prabhdvakacaritg.*® This Vimala was on¢ of
the greatest patrons of Jainism in the first half of the
eleventh century in Northern India. He had also great
deference for Ambika, who was the popular Jain mother-
goddess. The earliest known Jain inscription*® of this
temple.complex at Abu has thedate V.S, 1119, corresponding
to 1062 A.D., which falls within the reign-period of Bhima L,
A very good number of inscriptions belonging to the 12th
and 13th centuries A.ID.,** are preserved in this great
temple-complex, some of which will be noticed laterin
this chapter.

A recently-discovered Jain inscription®® of the time of
Bbima I definitely proves that this distinguished Caulukya
monarch was a patron of the Jain religion. The inscription,
known as the Poliyad plates, ar¢ now preserved in the
Rajkot Museum of Gujarat, It has the date V.S, 1112,
corresponding to April, 1056, The inscription records a
grant made by the king himself in favour of the Jain
monastery, situated in the city of Vayada, It also mentions
a merchant called Sadika. The grant is addressed to the
Brahmanas and the peopie of 116 villages, attached to the
city of Vayada. Lines 11-15 state that the grant made in
favour of the Jain temple-complex {Vayadadhisthana) should
be protected by the descendants of kings and others, Thse
writer Vatesvara of this inscription is also the writer of
another copper-plate of the same king,*® and the Dataka
of this inscription viz. Mahas@ndhivigrahika Bhogaditya is
also mentioned in the Palanpur plates'”, of the same king,

The inscription, mentioned above, does not say to which
Tirthankara, the Jain, temple of Viyada was dedicated. But
we know from Jinaprabha’s Vividhatirthakalpa® that
vayada was well-known for the temple of Mabévira. This
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is also confirmed by the evidence of the Kharataragaccha-
Brhadgurvavali**, according to which Vayada was quite well~
known for the temple of Jivanta Svami Mahdvira (Lord
Mahivira before he became a recluse). That work further
informs?® us that this temple was visited by the great Jina-
candrasiiri, the head of the Kharataragaccha in the Vikrama
year 1368, corresponding to 1310 A.D. This temple is
again mentioned®* in connexion with the activities of the
monks of the same gaccha in the Vikrama vears 1380 and
1381, corresponding to 1322 and 1323 A.D. On the
Viyadatirtha, we will have something more to say in the
chapter on the Jain Tirthas.

The Prabhavakacarita,?® composed in Vikrama Sarhvat
1334, corresponding to 1276 A.D., by Prabhdcandra, gives
the interesting information that the $Svetambara saint
Suracarya was a friend and cousin of Bhima I, The same
king also patromised Abhayadeva, the  well-known
commentator of the Anga texts.?® A few other Jain writers
of this time also received patronage from Bhima I and this
will be discussed elsewhere in this book,

Bhima I was succeeded around 1064 A.D, by his youngest
son Karpa 4 He had a total reign of nearly thirty years,
and Jainism continued to flourish in Gujarat during his time.
Although no Jain inscription of his reign is known, we have
a few dated Jain manuscripts of his reign. At least two of
them mention him by name. A manuscript of Nisithasutra-
curni®® of Jinaddsagapi was copied at Kdrlyagrama in the
vikrama Sasvat 1145, corresponding to 1087 A.ID, Another
Jain manuscript viz. Yogadrstisamuccaya®® of *Svetabhiksho-
rdcarya Haribhadrasya® was copied at Apahilapitaka in the
‘anspicions reign’ of Karnadeva in the very next yéar Le.
1146 V.S., corresponding to 1088 A.D. Quite a few other
Jain manuscripts®”, were also apparently copied during his
reign ; but the ruling king is not mentioned in the colophons

of those manuscripts,
According to the statement of Rajasekhara (1424 A.D),
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the commentator of Sridhara’s Nydyakandali, Karpa was a
patron of Abhayadevastri and conferred on him the biruda
of Maladhari*® We further learn from the Prabandhacinta-
mani®® that at Kargavatl (the town founded by Karga) there
was a well.known temple of Aristanemi, However, the
tradition®® that represents Karga as the disciple of Vardha-
minisiri must be wrong, as that Jain muni died during the
reign of Bhima I on mount Abu, long before K rpa’s
accession, Hemacandra, who flourished only a few years
after Karpa, states in his DyyaSraya®’ that Karga was a
devout Vaisnava.

The next king Jayasimha Siddhardja, who had a long
reign of nearly fifty years (V.S. 1150-1200)°* was one of the
greatest Hindu monarchs of Northern India of his time.
"Althogh a devout $aiva®®, he was at the same time, & sincere
friend of the Jains and this religion reached the zenith of
popularity during his long and prosperous reign., Let us
first take note of some of the important dated Jain manus-
cripts, which were written or copied during his reign.

A mannscript of Niithasitracrpi®® was copied in V.8.
1157 (1098 A.D.) in the ‘victorious reign of &r1 Jayasingha’
by a monk named Devaprasada at Bhrgukaccha (Broach),
In the Vikrama year 1164, corresponding to 1106 A.D., was
written Jivasamasavrtti*® by Maladhari Hemacandra, who
must be distinguished from his junior and more famous
contemporary, viz. Kalikalasarvajia Hemacandra, Maladhari
Hemacandra, according to a few contemporary sources®®,
exercised great influence on Jayasihha, We are told®”
that, at his suggestion, Jayasihha restored the annual grant
to Jain temples. We further learn®® that the great Caulukya
king set up golden knobs on the Jain temples out of
deference for Maladhari Hemacandra. This king also had
attended the funeral procession of this great Svetimbara
monk.?? Two other works*® of Maladhari Hemacandra
were written in V.S. 1170 and 1175, during the reign of
-Jayasithha Siddharaja.



6 " COMPREHENSIVE HISTORY OF JAINISM

Another celebrated Jain philosopher of the early 12th
century, who was patronised by Jayasimiha, was the great
Devasiiri, who became a thorn in the flesh of the non-Jain
philosophers, for his great debating skill. The career of
this savant has been described in several Jain texts including
the Prabhavakacarita®*, Prabandhacintamani**, Purdtana-
prabandhasangraha*® and also the well-known play Mudrita-
kumudracandra.**  According to the Prabhavakacarita‘®,
Devasiri (also simply called Srideva) scored several
victories over his opponents in different towns of modern
states of Rajasthan, Madhya Pradesh and Gujarat, At
Satyapura, he defeated Sagara of Kashmir; the Saiva
philosopher Dhandha was vanguished at Dhavalaka; at
Nigapura (Nagaur) he succeeded in defeating the Diganmbara
philosopher Gugacandra. At Citrakita he disposed of the
Bhagavata philosopher Sivabhati and at Gopagiri,
Gangddhara. Devasiri, according to the same text, also
scored victories over Brahmin philosopbers Padmakara at
Pugkarini and Kyspa at Bbhrguksetra. At least one of these
successes of Devastri, mentioned in the Prabhavakacarita, is
confirmed by Mudrita-Kumudacandra.*® That play informs
us that the Digambara Gupacandra was defeated by
Devasiiti in the court of Argoraja of Sapadalaksa, who was
the patron of Yaéascandra, the author of this drama.

However, the greatest achievement of Devasiiri was his
victory over Kumudacandra, the great Digambara dialecti-
cian of Karpata country and the preceptor (guru) of
Jayakedin, the maternal grandfather of Javasimba.*™ The
debate was beld in the Vikrama Sarhvat 1181 at Pattana in
the court of Siddharaja. It appears that several savanots of
Gujarat, including the poet Sripala and Kalikalasarvajiia
Hemacandra, were present during this debate between the
two great giants, belonging to the two major Jain seets.*®
Before the debate, a mutual agreement was made that if
Devasuri was vanquished, the Svetimbaras should adopt
the views and practices of the Digambaras, but if the
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Digambaras were beaten, they should leave the country.
According to the Prabandhac'ntumani®, the dvetambaras had
left no stone unturned to humiliate and unnerve Kumudra-
candra before the actual debate, Devasiri even did not
hesitate to send his bead pupil called Ratnaprabha to
disturb Kumudcandra in his sleep,®® We further learn
from the relevant sources that the queen-mother Mayanalia-
devi, who was at first a patron of Kumudacandra, as the
latter was her father’s guru, ceased to favour the Digambara
monk, because of the machinations of Devasiri and
Hemacandra. There is little doubt that Kumudacandra
found himself surrounded by his wily opponents in the
court of Siddhardja. The result was a foregone conclusion ;
we are told that Kumudacandra died a few days after this
debate. Had this debate been taken place in Karpataka,
the result would have been certainly different,

King Jayasimhha, we are told by our authorities®*,
honoured Devasiri in various ways after this great eveat,
According to the Prabhavakacarita®?, the minister Aduka,
with the permission of the king, buiit a magnificent temple
of Nibheya ie. Rgabha at Pattana, which was conscerated
by four saints (including probably Devasuri himself} two
years after that remarkable victory over Kumudacandra i.e.
in V.S. 1183, According to the Prafandhacintzmani the king,
after this victory of Srideva (this form of the name is used
everywhere in the Frabandhacintamani) accompanied him to
his house, after he had performed his adorations to the
temple of the Lord Mahiavira, built by the rich merchant
Thahada (who had distributed there lakh coics among the
beggats of the town immediately after this victory of
Devasiri).?® The king also, according to the same text,
gave the learned doctor, by way of reward, twelve villages
and a shawl and other presents, though he was not willing
to receive them. That this victory of Devasari was
considered very significant, is proved by the following words
of the great Hemacandra—"*
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“If truly the snowbright Devasiiri had not conguered
Kumudacandra, not a single Svetambara in the world
would have worn a covering on his loins™,

Among other achievements of Devastiri was the con-
secration of the temple of SImandbasvamin {a mythical
Tirthankara of the Mahavideha region} at Dhavalaka, built
by Udayana.*®* The temple of Lord Mahavira of Pattana,
built by Thabhada, which has already been referred to, was
actually consecrated by Devasgriin V.S, 1178 i.e, 3 years
before that famous encounter.®®

Quite a few celebrated Jain saints and literary figures
were also respected by Jayasirhha, We should at first refer
to the celebrated Abhayadeva Maladbéari, the guru of
Hemacandra Maladhiri., We have already seen that the
biruda of Maladhari was conferred on this saint by Karpa,
the father and predecessor of Jayasimha, This Svetﬁmba;a '
saint was indeed one of the most august religious per-
sonalities of Western India of the eleventh century. Am
authentic account of his achievements has been preserved
in the voluminous poem of Srl:andraswri, the pupil of his
pupil Hemacandra Maladbari, composed in V.S, 1193.
According to this nearly contemporary account®?,
Abhayadeva was one of the most dominant religious figures
not only of Gujarat, but other neighbouring states, We
are told that he never owned more than one suit of clothes
(in two pieces) at a time, and that he was as dirty without,
as he was pure and purifying within. Hence his name
‘Maladbhirin’®, the Filthy one. He was held in high honour
by the chief men of Amapa and Apahilavada cities, and at
his request king Bhuvanapdla remitted the taxes, levied on
the worshippers in Jain temples, This Bhuvanapila is
evidently identical with the Gwalior Kacchapaghiata king
Miladeva (1035.55 A,D.), who was also known as Bhuvana-
pala.5® This shows that even the Gwalior area came
under the influence of this teacher. We further Iearn from
Sricandra tbat at his request, king Jayasithha ordered that
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throughout all his dominions, no living being should be put
10 death on these five days—the 8th and the 10th of the
bright and light halves of the month and the 5th of the light
half. This shows that Jayasithha was very deeply influenced
by the teachings of this particular saint. Another king,
who was influenced by this great Svetimbara teacher was
Prthviraja. Sricandra tells us that it was at his suggestion,
that sovereign, adorned with a golden pot the Jain temple
at Rapastambhapura (Rapasthambore, near Ajmer), This
king is identical with the Cahamana Sakambhari king of the
same name j.e, Prithvirdaja I, who is not only mentioned in
the Prthvirgja-Vijaya®® but also in an inscription®® of V. S.
1162,

Sricandra also gives a long and very poetic description
-of Abhayadeva’s self-imposed death, We are told that even
king Jayasimha, sccompanied by his court, stood at the
western battlements of Apahilavada. to watch the funeral
proccssion of this monk, After the cremation, the ashes
were distributed among the eager people standing around,
for protection against fever and evils of every sort, Those
who could not get part of the ashes, were fain to be satisfied
with part of the soil, op which the pyre had stood,®*
Peterson also records a tradition, according to which
Abhayadeva had converted one thousand Brahmapas to the
Jain faith and afterwards caused a temple of Lord
Mahavira to be built in the city of Medats (near Ajmer).%*?

Quite a good number of other Svetambara saints and
authors were also honoured by Jayasirmha. The most
prominent among such saints was Viracdrya, whose,
.career has been narrated in the Prabhdvakacaritg.®®
According to this account, he was almost a personal friend
of Jayasimha Siddharadja ; in his successful career, spanning
over a number of years, he scored victories over the
Buddhists, Digambaras and some philosophers of orthodox
sthool. A number of celebrated Jain poets and dramatists
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were also contemporaries of Jayasithha and they will be
discussed in the chapter on the Svetambara literature.

We have already seen, that according to Hemacandra's
Dvyasraya, which is a contemporary work, Jayasifhha was
basically a Saiva. This is fully cenfirmed by the epigraphs,
and contemporary manuscripts where he has been given
the title of parame$vara. We have also the extremely
valuable  contemporary evidence of Hemacandra's
Dvyudrdya,®* which not only describes him as a worshipper
of Siva and also his excavating of Sahasralinga tank.®* The
FPrabandhacintgmapi®® gives a detailed description of the
great temple of Rudramahilaya, which was built by
Jayasirhha., But both the Dvpdfrivae®” and the FPrabandha-
cintdmani®® also speak of Siddharija’s deference for the
religion of the Jinas. According to Hemacandra, Jayasimhha
built at Siddhapura a temple of Lord Mahidvira and he
served the Sangha there, A number of ministers and
officials of this king were directly involved in the propaga-
tion of the religion of the Jinas. The most prominent of
such officers of Siddharaja was Sajjana,®® who was
appointed by the king as the governor (dendddhipati) of
Suridstra. This gentleman, who had an inveterate faith in
the Nirgrantha doctrine, we are told, devoted the proceeds
of the taxes for there -years, to building on the holy
mountain Girpar, a new stone temple of Neminiétha in place
of the old wooden one. In the fourth year, the king
summoned him to Pattana and asked him for the money
collected in three years. He offered the king money equal
in amount, which he had obtained from the merchants, This
greatly pleased the king. Afterwards, Sajjana presented
silken bansners to the temples of both Urjayanta (Girnar}
and Satrufijaya (Palitana), According to the author of the
Vividhatirthakalpa,”® the new temple of Neminatha at
Girnar, also called Raivataka, was built by him in the
Vikrama year 1185, Indraji’* refers to a lain inscription
of Sajjana at Girpar dated in the year 1176, the existence of
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which has been denied by Parikh*® and which has
apparently not yet been published.”® We have, on the
other hand, an undated Jain inscription”* of Jayasirhba from
Girnar, which does not mention Sajjana. It should here be
pointed out that Jayasimha had made Sajjana the governor
of Surastra after killing Khangara,”® We will have to say
something more on Sajjana in connexion with Kumairapala,

Another important Jain minister of Jayasimha was
Udayana, From the relevant sources we learn that he was
associated with Hemacandra from the latter’s childhood.”®
He was a fabulously wealthy merchant and is represented
in the Jain Prabandha literature as the builder of several
temples. One of his most magnificent achievements was
the building of the temple called Udayanavibira at
Karpivatl, which contained the icons of all the Tirthan-
karas,”” Regarding his famous sons, who played a vital
part in the propagation of the Jain religion, we will have
something to say in connexion with Kumdirapila,

Aunother important Jain official of Jayasithha was
Mufijala.”® He was also associated with King Karna’s
administration. He is mentioned as mahamatya in a Jain
manuscript copied in Vikrama Samvat 1146 during the reigo
of Karpa.”™® However, regarding his pious activities, we do
not learn much. Another influential Jain administrator of
this time was $antu, also known as Sampatkara. He was
associated like Mujijila, with both Karpa and Jayasimha.
The Prabandhacimtamoni®® not only depicts him as a skilful
minister but also as a devoted Jain layman. At Agahilapura
he had built a temple®®, which was named after him.
Merutufga®? also tells us a beautiful story, according to
which he had converted a corrupt Svetimbara monk, who
under his influence received ordination at the hands of
Maladhari Hemacandra. That this minister used to visit
Jain Tirthas is also proved by the evidence of the Prabandha-
cintgmani.®® 1t is also of great interest to note that this
particular Jain minister is mentioned as the administrator
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of Latadeda in a Jain work, written in Vikrama Sammvat 1179,
during the reign of Jayasimha.®* Yet another influential
administrator of this time, who took a keen interest in the
activities of the Jain church, was Ajuka.®® We have already
seen that he was present during that famous debate between
Kumudacandra and Devastari, He is mentioned in the
colophon of a copy of the Uitarddhyayana made in V. S,
1179 as a mahimBtya of Jayasimha.®® With his advice and
assent, Jayasimha visited Satrufijaya and gave a grant to
the temple of Adinatha.®”

Siddharéja, therefore, according to the above discussion,
was a true friend of the Jains and had a great number of
ministers, who were the followers of this religion. However,
his greatest and most intimate companion, in the later days,
was the great Hemacandra, who was popularly koown as
Kalikalasarvajiia ‘omniscient of the Kali Age’, Regarding
the date of Hemacandra’s first meeting with Siddhardja,
there is some confusion., According to Merutunga®®, the
first meeting between the two remarkable men took place
after Jayasiwha's conquest of Malava®”? in Vikrama Sagmvat
1182, As Biihler®® has noted, the verse with which
according to Merutunga, Hemacandra first greeted
Jayasimha, during their first meeting, is actually found in
the 24th pada of Hemacandra's grammar. It is, however a
fact, and as we have already noted, Hemacandra was
present in Jayasimha's court during the debate between
"Kumudacandra and Devasuri in the Vikrama vear Li§],
But it is quite probable that Hemacandra was then not
officially introduced to Jayasimha. The account of Hema-
candra’s first meeting with the king, as narrated in the
Prabhavaka:arita®* of Prabhacandra and Kumgrapdlacariia®®
of Jinamagpdana (V.S, 1492} appears to be somewhat fanciful
and Biihler too, doubts the veracity of their statements. ®®
In any case, it appears, that it is only in the later period of
his reign that Jayasijmha came to be aequainted with
Hemacandra.
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Hemacandra wrote his monumental work on grammar
entitled Siddhakemacandra during the closing period of
Jayasimha’s reign, We learn from the verse No, 35 of the
Prafasti of the grammar®* that this work was compiled at
the request of Siddhardja who was *“‘tortured by the mass
of the Sciences of words, which were too long, to difficult to
be studied and scattered”., The names of both the royal
patron and the author are preserved in the very title of
this great work on grammar, which is undoubtedly the
most practical work on this very dry and abstruse subject.
In the chapter on literature, we will have to say something
more ¢n this monumental work on Hemacandra.

Probably in the last year of his reign, Siddhardja visited
theJain Tirthas, situated on Girnar and Satruiijaya, He
granted twelve villages®® for the temple of Adinitha at
Satrufijaya. According fo all the available accounts, he died
in Vikrama 1200 and was followed by Kumarapala, a great-
great-grandson of Bhima 1.

Kumarapiala, who ruled from the middle of the 12th
century A.D., up to the beginning of the last quarter of that
century, was one of the most colourful personalities of that
age. According to the Jain literary sources,”® he was
almost fifty at the time of his accession. Probably in his
early career, he could not even dream of becoming the
successor of Siddharija, as he was only a very distant
relation of that illustrious monarch. But the impossible
became possible, partly because Jayasimha had no son, and
more probably because of Kumiarapila’s own mesmeric
personality, We are, however, not concerned with his
earlier career, about which they are so many stories,®” but
with his li‘e as the king of Gujarat, There is no proof that
he had any special love for the Jajns, when he became the
successor of Jayasimha, However, the relevant sources
indicate that he had few genuine Jain friends, including
Udayana and the great Hemacandra, who probably helped
bim to secure the throne of the Caulukyas, The role played
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by these two remarkable persons in shaping the career of
Kumarapila, cannot be overlooked. All the authorities
including Prabhicandra,®® Merutunga,®® Jayasinha®®® and
Jinamangdana®®* assert that the rich Jain minister Udayana
and the illustrious Hemacandra did everything to make
Kumarapila realise his supreme ambition. Hemacandra,
himself, however, has not said anything on his earlier
intercourse with Kumairapala, which is not unnatural. In
any case, there is no sufficient reason to disbelieve the
stories, according to which, Udayana, Hemacandra and a
few other persons belonging to the Jain religion,*°? made
Kumarapala, the king of Gujarat,

Kumarapala, who was a great conqueror, is uniformly
described as a devoted Saiva in the earlier inscriptions and
colophons of Jain manuscripts, The inscription?®® of Bhiva
Brhaspati found at Veraval (Somnath} and dated 1169 A.D,,
describes Kumirapila as the foremost of the Mihesvara
kings, According to his earlier Chitorgarh stone inscrip-
tion°4, dated 1150 A D., Kumairapila after worshipping
Samiddhedvara (Siva) donated a village near Citrakiata. The
Nadol grant, dated 1156 A.D., directly confers on him the
title Umapativaralabdhaprasaida,*®® This particular title,
showing Kumarapala’s actual religious belief, is repeated in
a number of contemporary colophons®*®® of Jain manus-
cripts, beginning from V.S. 1208. In a manuscript of the
Prihvicandracaritra*®® we get a new title viz. Parvatipriva
varalabdhaprasida. His contemporary Hemacandra also
in his Dvydéraya testifies to his zeal for the Saiva religion *°®
Merutufiga. a staunch Jain, also refers'®® to his love for
the Saiva religion and his “building activities, including the
restoration of the famous Siva temple of Somanétha.

But this great Saiva monarch, in his later years, gradually
came under the influence of the Jain religion. According
to the account in the Prabhdvakacarita**® it was Vagbhata,
the son of Udayana, who first requested XKumdirapala to
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worship Ajitasvaimir, the Jain Tirthadkara, when he was
engaged in war against Arnofija, the Cahamapa king of
4akambhari, Put we should remember that Arnoraja was
bumbled before V.S. 1208, the date of a Jain manuscript
entitled Pirjavidhana,*'* which refers to his victory over the
king of dakambhari, Kumdirapala continued to assume
$aiva titles, long after his victory over the S$akambhari king.
Therefore, it is difficult to accept the ¢laim of the author
‘of the Prabhavaka that Kumiarapidla became 2 Jain before
his final victory over the king of Sakambhari, Much more
important and significant is the statement of Yasahpala, the
author of the play Mohardjaperdjaya,**® who gives the
exact date of the conversion of this monarch to the Jain
faith viz. Vikrama Ssmhvat 1216 or 1160 A.D. The passage
containing this date of the Mohardjaparajaya, a play written
in the short reign of Ajayayala (V.S. 12:9-32) is quoted in
Jinamangdana’s Kumarag@lacarita,**® Since this wotk was
written by a contemporary of both Kumarapala and Hema-
_candra, its evidence cannot be questioned. It should further
be remembered that in a Jain grant of the time of Kuméira-
pala,1'4 dated V.S. 1213, found from Nadol in Rajasthan,
‘Kumirapala is not given any Jain title. In the Jain manus-
-cript entitled Prhvicandracaritra**®,dated V.S, 1212, Kumira-
pala is also given &aiva titles. Therefore, it would be quite
.reasonable to accept the surmise of Biihler that Kumairapila
‘accepted Jainism only after his conquests were over.13¢
Before we make a detailed discussion regarding Kumara-
pala’s religious activities after his conversion to Jain
religion, we should reproduce the relevant passages of
Hemacandra’s Mabaviracarita,*” which is the 10th parvan
of his celebrated Trisastisalakdzurusacaritra. These verses
.give 2 short yet autheptic account of Ku mérap?la’s religious
activities. Hemacandra here makes Lord Mahavira deliver
a prophecy on Kumarapila's reign. We are reproducing
below the passage :—**when, O Abhaya, 1669 years will have
passed after my Nirvapa, then there will live in that city
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(Anahilapura), the long-armed king Kumarapala, the moon
of the Caulukya line, a powerful lord of all. This large-
hearted one, a hero in the fulfilment of the law, in
generosity and in the battle, will lead his people to the
highest prosperity, protecting it as a father. Very clever
and yet of upright mind, is his majesty, fiery as the sun and
yet filled with the peace of the soul, punishing arrogant
attacks, and yet always ready to forgive, he will protect
the world for a long time. He will make his people like
unto himself, firm in the fulfilment of the law,evenasa
wise teacher trains 2 good pupil. Graiting protection to
those, who seek it, and like as a brother to the wives of
other men (paranarisehodarah), he will esteem the sacred law
above riches and as life, On account of his bravery, his
fulfilment of the law, his generosity, his mercy, his might
and manly virtues, he will stand without a rival. He will
conquer the region of Kubera, as far as the kingdom of the
Turuskas, that of Indra, as far as the river of gods, that of
Yama, as far as the Vindhya, and the west, as far as the
ocean, Once this prince will see, the teacher Hemacandra,
who has arisen from the race of Municandra, in the
Vajrasakha, Delighted at the sight of him, as the peacock is
delighted at the appearance of the clouds (taddardanst
pramuditah kekivambudadar$anar), this good man will hasten
to do honour daily to that monk. This king will go with
his minister of the Jaina faith to honour that Suri, whilst
the latter is preaching in the temple of the Jina about the
sacred law. There be will, though ignorant of the truth,
pray to the god, and honour that teacher with a naturally
pure heart, After he has heard with delight, the noble
sermon about the law from his lips, he will take the minor
vows and will then strive after the vow of perfection. After
enlightenment has come to him, he will learn to live the life
of the faithful, and resting in the audience-chamber, will
ever delight himself with the speeches about the sacred law.
He will keep everyday to the vows, particularly to those
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relating to rice, vagetables, fruits and others, and will
generally practise chastity. This wise man will not only
avoid courtesans, but will admonish his lawful wives to
practise chastity. According to the instruction of that monk
( Hemacandra ), he, who knows the general principles ( of
the faith ), the doctrine of that, which has soul, and of that,
which has no soul, and so forth, will, like a teacher, pre-
cure enlightenment for others also. Even the Brahmanas
of the Papduranga (sect) and others, who hate the Arhat,
will, at his command, become equal to those, who are born
in the faith. This man, learned in the law, will, after having
taken the vow of a believer, not take his meals, without
having worshipped in the Jaina temples, and without having
bowed before the teachers. He will not take the property
of men, who have died, without leaving sons {eputramria-
pursdi sa dravigarn na grahispati)., That is the result of
right insight, for {( only ) those without insight, are never
satisfied. He himself will give up hunting, which ¢ven the
Papdus and others did not give up; and all other people
will give it up, at his command. As he has prohibited the
harming of living creatures, there can be no thought of
injury and other things like that ; even a man of the lowest
birth, will not kill even bugs, lice and the like. After he
has forbidden hunting, game of all kinds will chew the cud
in the forest, undisturbed as cows in the cow-shed, He,
who equals Indra in might, will always insist upon the care
of all living beings, whether they live in water, or land
ot in air, Even the creatures, which eat from their birth,
will, as a result of his command, forget the very mention
of meat like evil dream, - Spirituous drinks (the enjoyment
of which ) has not been given up by the Dadirhas, though
they believe in the Jina, will be prohibited everywhere by
this (prince) with the pure soul, So thoroughly will he stop
the preparation of spirituous drinks throughout the world,
that even the potter will no Ionger make liquor jugs. The

drunkards, who ars impoverished because of their passion
q
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for intoxicants, will prosper again, after they have given
up drink athis command. He will destroy the very name
of dice, which Nala ard other princes had not given up,
like the name of a personal fce, So long as his glorious
reign lasts, there will be no pigeor-race and no cock-fights,
In almost every village, he, whose wealth is immeasurable,
will adorn the eatth with temples of Jina.**® On the whole
earth, as far as the ocean, he will cause the statues of the
Arhat, to be borne in procession on cars, in every village,
in every town, After he had continually given away money,
and redeemed every one’s cebts, he will introduce his era
on the earth. .. Through his devotion to the Gods, king
Kumarapala will resemble thy father; O Abhaya, in the
Bharata Land.**®”

We should remember that the above-quoted verses were
written in the very life-time of Kumarar ala, by a person
who was looked upon as the greate:t literary figure of that
day. We have also seen that, according to the very reliable
account of the Mohardjopardjaya, Kumarapila became a Jain
in the Vikrama 1216, correpending to 1160 A.D. He w:zs
then an old manp, being in his late sixties.**¢ According
to the upanimous testimony of all Jain writers, he embraced
Jainism under the icfluence of Hemacandra. As noticed
earlier, beth the works viz the Trisagsi Salakapurusacaritra and
Mol ar@japardjaya represent Hemacandra as the preceptor
of Kumrararila. Another work of Hemacandra viz, the
Yogadactira pointedly relets 1o the fact, that it was written
at the 1equest of the Caulukya king Kumarapala***, This
is also confirmed by the colophon of the Trisastisalakit-
purusacaritra*®®,

A careful analysis of our long quotation from Hema-
candra’'s Mahdviracarita would confirm the statement of
Biihler2®® that Kumararala did his best to make his
kingdcm a ‘model Jain-state’., The emphasis on Ahirhsa, as
outlined in the above-mentioned work, shows that this king
in the later part of his life, fully renounced his ancestral
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Saiva religion and became a diehard Jain. In the earlier
Dvydsraya'®* also, we are told, that Kumarapala com pletely
forbade the sacrifice of life, Even the Brihmanas were
not allowed to sacrifice lives in ygjfias. The trade of those,
who sold flesh was stopped ; but they were given adequate
compensation. This account of the Dvyasraya (which was
apparently written*?* after V. §. 1216, the year of Kumara-
pala’s conversion), is fully confirmed by all works,
beginning with the Mahaviracarita. Even the men of lowest
birth (antyaje) were not allowed to kill lice, bugs and the
like. All living beings were taken care of and hunting was
totally forbidden, The voluminous Kumarapalapratibodha™*®®
also refers 1o the amiri, promulgated by Kumiarapala, This
particular work was written only a few years after the
death of Kumarapala, The Prabhdvekacarita®®” informs us
that one Laksa, the bearer of betel-bow (sthegidhara) of
Kelhaga, the prince of Naddila, was put to death for placing
a dish of raw meat before the Lolirka Caitya of
Apnahilapura, According to another interesting story, told
in the Prabgndhacintdmani,**® a rich man of Sapadalaksa once
killed a louse, which was made over to him by his wife,
while she was brushing hair, The official whose business
it was, that no harm was done to living creatures {amarika-
ripasicakula) dragged the merchant to the king, who on the
advice of Hemacandra, was deprived of all his wealth,
which was used for building a temple called Yakavihira,
Such ridiculous stories occur almost everywhere in the Jain
literature, It should further be noted that the author of
the Mohardjaparajaya®® also pointedly mentions that injury
to living creatures was forbidden for twelve years. But
according to Merutunga?®, it was forbidden for fourteen
years.

A Stone inscription1®? dated in the Vikrama Sarvat
1209, corresponding to 1153 A,D,, of the reign of Rajadhiraja
Kumdrapala, found from Kiradu (the ancient Kiratakipa)
in western Rajasthan, records that Mabdrdja Alhagadeva, on
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Sivaratri Caturdadl and certain specified dates (including
Astami ad Ekada$i) gave security for the lives of animals
(prapinamabhayapradanari). The expressin amari is used in
this connexion. No life was to he taken, under penalty of
fine, for persons belonging to the royal family, and of capital
punishment for others. We should remember that at the
time of the engraving of this epigraph, Kumirapila was a
Saiva (he is actually given here his usual Saiva epithets).
It appears that Albapadeva himself took this vital decision
regarding amari. But it was surely approved by his over-
lord Kumarapile. We will have something more to say on
this feudatory king, elsewhere in this chapter,

There is another epigraph'®®, found from Ratanpur in
W. Rajasthan, of the reign of Kumérapala, which records an
order of Girijadevi, wife of Punapiksadeva, the successor
of Rayapila (Naddula Cahamana) prohibiting slaughter of
animals on some specified dates. The violation of the ordet
was to be punished with fines. On the Amavasya day, even
the potters were ordered not to burn their pots, It is
interesting to note, that like the inscription of Alhagadeva,
this epigraph also prohibits killing of animals on the llth
and 14th day of both the dark and bright halves of the
month., The edict was made public through Pitiga and
Saliga, the two sons of the Jain (susravakah) gentleman
Subhankara, a resident of Nadalapura, belonging to
Pragvata lineage. The inscription unfortunately is undated ;
but the opening lines prove that it was engraved duting the
rule of Kumdrapala, It should, however, be remembered
that this is a aiva epigraph. We should further note that
the epigraph of Alhagadeva, prohibiting animal-siaughter,
was also made public by these two brothers viz. Piitiga and
Siliga, the sons of the Jain gentleman called Subhankara.
That both these amari epigraphs were made public through
these two brothers, was overlooked by ail the previous
scholars. It is surely a fact that these two Jain brothers,
who were residents of the old town of Naddiila in the
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Marwar area of Western Rajasthan, took active part in the
movement againstkilling of animals, during the early period
of the reign of Kumairapila,

One of the most important reforms of Kuméarapala, after
he became a Jain, was to abolish the ancient custom®®® of
forfeiting the property of childless persons. In the long
passage from the Mahaviracdrita of Hemacandra, quoted
ahove, this particular reform of Kumairapala has been
pointedly mentioned, The play Mohardiapardjaya™®*,
composed only a few years after the death of Kumara-
palai®®, also gives details regarding this particular reform
of Kumarapala, In the comprebensive and the voluminous
work of Somaprabhacarya called Kumirapdlapratibodha'®®
{(or more correctly*®”, Jinadharmapratibodha), written in the
Vikrama year 1241, i.e. only some eleven years after the
death of Kumarapala, this particular act of Kumarapila is
mentioned. Needless to say, in the later works also, this
particular reform has been referred to.

Immediately after his conversion, the old king started
constructing temples, dedicated to the Tirthankaras. Two
magnificent temples, dedicated respectively to Parévanitha
and Neminftha, were built, at a huge cost, in the capital
Pattana. Tha temple, of Pargvanitha, consisted of a large
inner (containing the white marble icon of Lord Par$vanitha)
and 24 adjoining smaller temples, dedicated the Tirthas-
karas, A good description of this particular temple-
complex, known as Kuméravihdra, will be found in the
works of Somaprabhiicirya®®® and Prabhacandra®®®. It is
mentioned also by Merutunga**®, According to Prabhé-
candral*®, the opening ceremony of this large temple was
performed by Hemacandra, This particular temple has also
been mentioned by Hemacandra in his Dvyasraya**?. The
learned pupil of Hemacandra viz, Ramacandra, wrote a
grand description on this particular shrine called Kumara-
vikdradatakat*®. Anotber pupil of Hemacandra viz. Yardha-
managayi also wrote a poem, in praise of this temple called
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Kumaraviharaprasasti***. The second magonificent Jain temple
in the capital, -called Tribhuvanavibara, was probably
built a year or two after Kumaravihara. It was named
after Kumarapala’s father Tribhuvanapila, The centre
shrine was dedicated to the 22nd Tirthankara viz, Nemindtha
and there were seventy-two smaller shrines in that large
temple-complex. A useful description of this temple will
be found in the voluminous work of Somaprabhacdrya*4®,
We are told by the author of the Moharajapardjaya'*®, that
this temple was built for the expiation of the sin of flesh~
eating, to which Kuméarapala was much addicted, before
his conversion. This temple is also mentioned by Prabha-
candra®*”.

The Jalor stone inscription®*?® discloses the fact that in
the Vikrama year 1221, Kumarapala had built 2 Jain vikdre
containing an image of Parévanitha on the fort of Kaicana-
giri, belonging to Javalipura. We further learn from the
same epigraph that it was built by the king, at the request
of Prabhu Hemasiri, We have here an epigraphic confirma-
tion of Hemacandra’s close association with Kumarapila,
who is significantly given here the title of paramarhata (2
devout JYain). According to this epigraph, the temple of
this place was known as Kumdravihira, which shows that it
was named after this great Jain monarch, It should here be
pointed out that this epigraph is the earliest dated record in
which Kumgjrapila is given Jain titles. However, this
particular epigraph was incised a few decades after the
building of Kumaravihira at Jivalipura. The colophon of a
Jain manuscript entitled Jiatadharmakatht tathd Ratnacida-
kathat*® is dated in the Vikrama year 1221, This particular
colophon gives Kumirapala two important titles, which
fully confirm tbe evidence of the Jalor inscription. The
titles are Jinasasanaprabhavaka and Paramadravaka, Two other
Jain manuvscripts dated respectively in the Yikrama years
1227 and 1228 aiso give Kumarapala typical Jain epithets.
The manuscript, dated V.S. 1227, is entitled Santinatha-
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cqritra 1*¢ [t was written at Apahilapitaka during the reign
of su$rdvaka Kumarapila. The other manuscript, containing
the texts of the two works viz. Yoza$astra and Vitaragasioira
gives Kumirapala, the epithet paramarhatg*®*, It is highly
interestingtoaote that, according to the Moha @japa-3jaya*®?,
Hemacandra composed these two particular works, ex-
clusively for Kumarapila, In a manuscript of the Yoga-
Sastravrteit®S, written in the Vikrama year 1251, we get the
following information —*Srijinafanaprabhavaka Sri Kumara-
palabhiipa’avidhapitasya Sri Hemacandraswriracitasya Sriyoga-
$astraiya Vrettipustakam lekhitam'ti” The interaal evideace
of the Yogasastra and its vriti also indicate that this great
philosophical text was composed for Kumarapala'®*, by
that great master,

A temple dedicated to Tirthankara Ajitanitha, was built
by Kumarapila, on Taranga hills, some 26 miles north-east
of Siddhapura. Several works like the Pradhdvakacarita®®,
Pradhandhacintamani*s® and the Purad'anaprabandha;aigra-
ha'*" pointedly mention the fact, that the famous Ajitas-
vimin temple on this picturesque hill, was built by Kumdra-
pila. In the well-known Tirthakalpa*®® of Jinaprabha, we
come across the expression Tarane visvakotisilayarm Sridjitah.
This famous shrine was visited by the great Kharatara
Asirya Jinefvarat®®, in the Vikrama year 1326, correspond-
ing to 1270 A,D. His successor Jinaprabodha visited it in
V.S. 1333, corresponding to 1277 A.D.*®° The next Acirya
of this sect viz Jinacandra*®! visited the temple in V.S,
1347, corresponding to 1290 A.D.

Like all devoted Jains, Kumarapila made piigrimages to
the two great Jain Tirthas viz. Girnar ( Raivataka) and
Palitana (Satrufijaya). Somaprabhicirya in his Kumarapala-
pratibodha*®® refers to the fact that during his pilgrimage
to Saurdsira temples, he first halted at Girinagara ; however
for bodily infirmity he could not reach the top and seat
his minister Bihada to perform worship on his behalf. The
same author informs us that thereafter Kumarapila ordered
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his governor at Saurdstra to build steps for Girnar, which
according to the Tirthakalpat®®, was completed in V.8, 1220
Kumairapila's pilgrimage to Satrufijayais recorded both
in the Moharajapardjaya*®* and Kumarapalapratibodha*®®, not
to speak of other later works. According to the latter
work, Bihada repaired the temple of Rsabha, on behalf of
the king at this place

Prom a short episode, recorded in the Purdrasapratandha-
sangraha®®®, we can have an idea about some of the brilliant
Jain contemporaries of this great monarch, We are told
by its author that during his religious tour of the sacred
Jain places of Gujarat, be was accompanied by the following
persons—the son of Udayana viz. Vagbhata, who is given
the epitheat cafurvimdati prasade karapakah (the builder
of 24 great temples), Abhada (the merchant), Sripila of
the Pragvata family ( who is given the epithet Sadbhagdcakra-
varti ), his son Siddhapila ( the great poet), Koapardin ( the
treasurer ), Prahladana of the Paramsra {family ( the founder
of the town of Prahlidanapura ), Pratapamalla (the
daukitra of the king ), Chadaka { the billiopaire tycoon), Jina-
candra { of the Kharatara gaccha), Dharmasgri of the
Caitra gaccha, Hemacandra himself and a few other promi-
nent nuns. Some of these personalities will be discussed
elsewhere in the present work. However, a few words
should be recorded on the poet Sripala. This gentleman was
one of the greatest literary figures of Gujarat of that age,
He was the author of the Yadnagar Pragfastit®? of Kumara-
pila, dated V.S. 1238 (¢. 1151 A.D.), FProm this epigraph
we learn that he was the adopted brother of Siddharaja.
This is confirmed by the evidence of Somaprabhacirya, who
wrote his work in V.S. 1241, in the vasatf of Sripala®® This
particular work also gives a good deal of information about
his son Siddhapila, who was very close to Kumirapila,
The son of this Siddhapila was the playwright Vijayapila,
the author of the two-act play Draupadisvayarmvara®®®, We
should also mention here another very prominent Jain
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literary figure, who was a contemporary of Kumaiarapiala
viz, Ramacandra, the great disciple of Hemacandra,
popularly known as the author of one hundred treatises.
Regarding his tragic death, we will have something more to
say, later in this chapter.

Let us remember that Kumarapila became a Jain only
in the second half of his reign ; but in these fourt¢en years,
he succeeded in turning Gujarat, into a model Jain state.
Like Agoka, he became an apostle of peace, after achieving
glory in the battlefield. He was, however, extremely
fortunate in having a guru like Hemacandra, whose achieve-
ments will be discussed in the chapter on the Svetambara
literature,

Kumarapala was succeeded in 1173 A.D (V. S. 1229) by
his son®"® Ajayapala, who is generally represented in the
Jain literature as an enemy of the religion of the Arhats.
Although, he had a short reign of omly three years, he
succeeded in destroying a large number of Jain edifices in
that short rule, Let us here try to assess the authenticity
of the sources, which depict him as an arch-villain,

Merutunga, the celebrated author of the Prabandha-
cintdmani, has uniformly represented Ajayapila as a great
enemy of Jainism, According to him*’?, Ajayapila
destroyed a large number of Jain shrines, The Purdtang-
prabandtasangraka'™®  also supports the testimony of
Merutuniga, Rajasekhara in his Prabandhake$a'™ also
practically says the same thing The most heinous crime,
committed by Ajayapila, according to Merutunga, was the
exccution of the great Svetambaraz saint Rimacandra, the
famous disciple of Hemacandra, popularly known as the
author of ‘a hundred treatises (prabandhasatakarid), who was
placed by that *low villain of a king’ on a heated plate of
copper, The same treatment was meted out also to
- Kapardin, who was, however a Brahmin "¢ The Jain
works!’%, however add, how a few clever Jains succeeded
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in saving the famous Ajitanditha temple, built by Kumira-
pila at TAranga hills, from that iconoclast.

However, it should not be supposed that all the Jains of
those days, were against Ajayapila. We have theevidence of
the Moharajaparajaya'™®, a contemporary work, and written
long, long before the Prabandhacintimani, which describes its
author as a ‘swan to the lotus feet of Ajayadevacakravartl’.
This shows that Yagahpila, who was such an admirer of
Kumarapala, was also a great favourite of his successor.
Another Jain author, called Masikyacandra, tells us in his
Parsvanathacaritra,®™” composed in Vikrama Sarhvat 1276,
that one Vardhamina, was the ornament in the courts of
both Kumaiarapila and Ajayapila, and brightened the courts
of these two monarchs by his talks on the Jain philosophy.

That Ajayapala was a devout Hindu and a believer in
the Brahmagical religion, is proved by the testimony of the
Surathotsava, composed by the great Brahmin Acirya
Somesvara, According to Someévara,*”® -during the reign
of Ajayapila, there was daily worship of Siva and the
Brahmins were well-rewarded, We further learn from the
same source that Somesdvara’s father Kumira, a great
devotee of Siva, was a hot favourite of Ajayapala. It was
apparently during Ajayapila’s reign, that the paternal uncle
of Somedvara viz. Sarvadeva, had immersed the remains of
Kumarapila in the sacred Ganges.*?® It appears that
immediately after the succession of Ajayapala, there started
a Brahmagical revival, and this is also suggested by a line
of Sridhara’'s Devapattana prafas,'®° according to which
Ajayadeva caused the trec of the Vedic religion (Naigema-
dharmavrksa) to grow again, The implication of this
passage in quite clear. Apparently during the reign of his
immediate predecessor viz. Kumarapala, the Brahmanpical
religion had received & sctback, an inference, which is also
supported by a number of §lokas of the Brahmakhagda*®! of
the Skanda Purana. A crucial passage of this work*®?
pointedly mentions the fact, that Kumirapila had renounced
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Brahmanical religion, because of his hatred for bloody
sacrifices, performed by orthodox Brahmanas. He started
patronising the Jains and neglecting the Brahmangical rites.
An absurd story is told in this connexion ; that Purdna
further asserts that afterwards, Kumirapila once more
embraced Brahmapical fzith and began patronising the
orthodox Brahmapas, It appears that this story of Kumara-
pila’s renunciation of Brahmapgical faith, and hisreadmission
to that religion, was added to this section of the Skanda
Purana, some time after the demise of that king,and probably
during the very reign of Ajayapala, a sworn enemy of the
Jains, during whose time ‘the tree of the Vedic religion’
started growing again, to quote, once more, the words of
Sridhara. The very fact that the remains of the Jain
Kumarapala were immersed in the Ganges by an orthodox
Brahmaga, also indirectly shows that there was some sort
of religious revolution after the death of that king. The
Jains once more, became vulperable after the death of that
intellectual giant viz. Hemacandra, whose Vitardgastotra®®®
is actually referred to in a passage®®* of that Purdga,
mentioned abov:. There is reasen to suppose that Hema-
candra and his discipies were actively engaged in the
politics of the kingdom, during the Iater period of Kumara-
pila’s rule,*®® They were against Ajayapala’s nomination,
as the successor of Kumarapdla, This explains why he
gradually became anti-Jain. He was however murdered
after a reign of only three years in 1175 A.D.*%% It is
significant to note, that although, a few dated Jain manus.
cripts of his reign are known, he is not mentjoned by name
there,!®” We should aisc note, that Ajayapila, killed
another Jain gentleman, called Amrabhata, the son of
Udayana, 2 migister during Kumarapéla's time.*#®

After Ajayapala, his son Milardja Il ruled for two
years. We have at least one Jain work, which was defiaitely
written during his reign. The Digambara writer Sricandra
wrote his Apabhamséa work, called the Kathdkosa, during the
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tule of this king, Formerly, scholars were of the opinion
that this text was written during the rule of Malaridja 1.
Hiralal,*®® who first brought this work to the notice of the
scholarly world, erronecusly ascribed it to the reign
Mulardja 1, forgetiing that drikirti, one of the earlier
spiritual predecessors of the author Sricandra, is described
in the prasasti, as being honoured by Bhoja and Gangeya,
both flourishing after Maulardja I. Therefore, Malardja in
whose reign, the Kathakoa of Sricandra was written, is none
other than Malaraja 1, who ruled from 1175 to 1177 A.D.
We will afterwards see that Srikirti and monks of his line
are mentioned in a Jain inscription of the timne of Bhima 1],

Duriog the long reign of nearly sixty years, of the next
king viz. Bhima II (I178-124! A.D2,), the Jain religion, once
more, received a fresh impetus. We not only have a
number of dated Jain inscriptions of his reign, but also a
good number of Jain works, which were either written or
copied during his rule, Let us first take note of the dated
Jain manuscripts, which mention him by name. A mapus-
cript of the FParjusenakalpa®®®, was written in the Vikrama
Samvat 1247 at Bhrgukaccha during the reign of ‘Samasta-
rdjavalivirajita mahdrdjadhirdja  Umdpativaralabdhaprasdda
jangamajanardana Pratdpacaturbhuja Srimad® Bhimadeva. Next
we have a dated manuscript of the Yoyasasiravrttit®, copied
at Darbhavati, in V,S. 1251, during the reign of ‘Maharija
Sri Bhimadeva’. The third mapuscript of his reign, which
mentions him, is a copy of the Sadasitiprakarapavriti'®®,
which was written at the capital Anahilapdtaka during the
*reign of samastardjavalivira jita maharajadhirdja Sri Bhimadeva’
in the year V.S, 1258, Three years afterwards (V. S. 1261),
was copied a manuscript of the Jayantivettit®® at Anahila-
pataka during the reign of Mahargjadhirgjea Bhimadeva. A
manuscript of the Upade$akandalivriti, written by Balacandra,
was copied in V.S. 129> during the reign of samastaraja-
valipirvath mahardjadhiraja Sri Bhimadeva*®*. In the same
year (i.e. V.S. 1296), was copied a manuscript of the
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Sargrahapitikat®® of Malayagiri at Vidyutpura, tbe capitatl
of Mahimandaledvara Ranaka Viramadeva, during the
auspiciously victorious reign of ‘rdjgvalisamalarkrta maha-
rzjadhkiraja Srimad Bhimadeva®,

We have a number of Jain inscriptions, in which Bhima II
is mentioned by name. It should, however, he pointed out
that, with the exception of Kumarapala, no Caulukya king
was Jain by religion. However, unlike his father Ajayapala,
he was not an intolerant man and in spite of his Brahmanpical
leanings,’®® he did not prevent the devout Jains from
following their own religious practices. Among the two
important Mount Abu inscriptions of his reign, only one
mentions him by name.'®” The other inscription of the
same date®®®, indirectly refers to him. However, as both
these well-known Abu inscriptions of V.S, 1287 are
connected with the religious activities of the two famous
brothers viz, Tejahpila and Vastupala, we will notice them
elsewhere in this chapter,

A recently-discovered undated Digambara inscription of
the reign of Bhima II from Veraval'®®, proves that this king
did not hesitate to patronise the Digambara saints.
Unfortunately, the Jeft half of the stone slab, bearing the
inscription is lost, and as a result, approximately 28 letters
of each line are missing. A number of Digambara saints of
the Nandisangha, belonging to the lineage of Kundakunda,
have been mentioned. It further appears from this mutilated
stone inscription, that Digambara saints of this particular
Sangha were patronised by the Caulukya kings, beginniog
from Milargja . A temple, named after this king was in
existence at Apahilapura from the 10th century A.D.?°° It
has been suggested?®® that the earliest pontiff of this line
viz. Stikirti is to be identified with the homonymous
Digambara guru, mentioned in the Apabhaméa Kathakosa,
composed by Sricandra,?°? where that particular saint has
been described as honoured by the two great kiogs viz.
Bhoja and Gangeya, which proves that $rikirti lived in the
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first quarter of the 11th century, Itis of great interestto
note, that this particular epigraph, mentions the temple of
Candraprabha of Prabhasa, which was sacred to both the
Digambaras and the Svetimbaras, This epigraph quotes a
verse from Madanakirti’s Sasanacatustrimsiks,*°® composed
a few decades earlier, according to which, the water used
in the bath of the image of Candraprabha had the power to
cure leprosy. We should further note that according to
both the Vividhatirthakalpa®®* and the Purdtanapratanda-
sangreha®°®, the original image of Candraprabha was taken
to Prabbésa from Valabhi, just before its destruction by the
perfidious Muslim iconoclasts, in the Vikrama Sarhvat 845,
corresponding to 787 A.D.

The reign of Bhima II ecoincided with the religious
activities of the two great Jain ministers of Gujarat viz.
Vastupala and Tejahpala. Their activities have been
enlogised in innumerable works, written both in Sanskrit
and regional languages. Fottunately for us, the details
regarding the religions activities of these two famous
brothers, are preserved in the writings of a few writers,
who were their exact contemporaries. Therefore, there is
little doubt that these accounts are quite reliable, although
at times, there may be some exaggeration,

Although there is some confusion regarding the early
career of these two brothers,*°° it is quite evident that by
V.S. 1276 i.e. 1219 A D., they were in the service of Lavapa-
prasada, the famous governor of Bhima 1I, and his son
Viradhavala.?®” We are, however, not concerned here
with the political activities of Vastupila and Tejahpala, but
with their religious activities. All the authors, who have
written on them, have consistently represented them as
great champions of the Jain faith and a number of epigraphs
also have confirmed this fact, Let us first see what the
contemporary author Arisithha, the writer of the Sukrta-
sankirtana,®°® composed in V.S, 1285, has to say on the
religious activities of Vastupdla, The eleventh chapter of
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this book gives a very useful list of pious works done by
Vastupila, We are first told that he first restored the
temple of Par§vandtha at Anahilaviida, which was formerly
built by Vanardja in the 8th century, This statement of
Arisithha as Bithler notes,®*?? is alo supported by Jinaharsa,
the anthor of the Vasturalacarira,?*° written in V.S, 1497,211
Jinaharga further adds that the restoration of the temple
took place after Vastupdla had defeated the Muslims near
Abu, which according to Biihler,?*® took place probably
in A D. 1226-27,

Arisithha then enumerates the works done by the great
minister Vastupala at the famous Stambhatirtha or Cambay.
We are told that the minister, at first, erected a golden,
gilded fiag-staff on the temple of Bhimeda, This statement
has also been supported by Jinaharsa.?*® Then Arisithha?4
speaks of the erection of an uttanapatia before Bhattaditya
and of a golden wreath on his bead. Jinaharsa also gives
the same information.?'®* Then we are informed of the
excavation of 2 well in the temple-grcve. 1In the temple of
Sun-god of this city, Vastupdla, according to ArisizhhaZ2®
and Jinaharsa,®*” erected a mapdapa or vestibule, overlaid
with stucco, In the Siva Vaidyanatha temple of this town,
he repaired the mandara and also renovated the temple
itself. This information comes from both Arisimha??® apd
Jinaharga ®*° This shows that Vastupdla had also great
respect for the gods of the Brahmapical pantheon. We will
afterwards see that this great minister also repaired the
dilapidated Hindu temples ¢lsewhere in Gujarat, Next,
according to Arisihha,??® Vastupila erected high enclosures
for the sale of sour milk at Stambhatirtha, It is interesting
to note that this statement is not only supported by
Jinaharsa,®** but also by the Brahmin poet Somegvara.??2
It is probable that these bigh enclosures were built to
protect the wares from contamipation by the low-caste
peorle.®?® Arisithha then speaks of the building of two
asylums (upasrayas) for Jain monks.224 Somesvara in bis
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Kirtikaumudi®®® also rtefers to the fact that Vastupila had
built many pausadhaialas at Stambhatirtha, Lastly, Vastupila
built a drinking-hall with windows on two sides ;2?® this is
also supported by the author of the Kirtikaumudi***

At Dhavalakkapura (modern Dholka), Vastupila,
according to Arisimha®?® and Jinabarsa®?® built a temple,
dedicated to the first Tirthankara Adindtha, The latter
writer calls this temple by the name Satrufijaydvatara.2®®
At the same place, Vastupala, according to Arisizhha, built
a4 pump-room, a water-reserveir and two asylums for the
Jain monks. 252, It is interesting to note that at Dhavalakka-
pura that minister also repaired a Siva temple,?®® which
once more proves his catholicity.

The building activities of Vastupala at Satruiijaya are
enumerated in the next few wverses (XI. 15-26) of the
Sukrtasankirtana. We are told that on this mountain, he
built altogether four temples dedicated to Nemin&tha,
Pariva, Suvrata and Vira, Erection of all these four temples
are also referred to by Jinaharsa.?®® The first two temples
are also mentioned by the poet of the Kirtikaumudi.?®* The
verse 15 of the Sukrtasankirtana refers to the erection of an
Indramandapa before the original temple of Adinatha, which
is also mentioned by Jinaharsa.?®® That Vastupila had a
genuine love for the Goddess of learning, is proved by the
fact that on both the famous hills viz. Satrufijaya and
Girnar, he erected two statues of Sarasvati. The erection
of the first statue is mentioned by Arisithha®*® and that of
the second, in one Girnar inscription,®®” dated V.5. 1288,
Vastupdla also erected statues of his ancestors at
Satrufijaya®®8; he algo erected his own statue and also that
of his brother Tejahpila and the king Viradhavala,?®* Both
Somedvara®4® and Jinaharsa®*® coofirm this statement,
Among other things, which Vastupala built at Satruiijaya,
mention may be made of a golden forapa and several other
sculptures reptesenting the mountain  summits of
datrufijaya.?*? At Pilitana, Vastupdla excavated a large



TAINTSM TN NORTH INDIA 33

tank, built an asylum for Jain monks and also erected a
pump-room ( prap2 ).2** The, excavation of the tank has
also been mentioned by both Somefvara®‘* and Jina-
harga®*®. That indefatigable ‘minister also built a large
tank at a place called Arkapilita or Ankaviliya, which
Biihler identifies with the village of the same name, that lies
on the old road from Dholka to Satrufijaya®¢®,

Arisihha refers to the fact that Vastupila built on
Girnar, two temples, dedicated to ParS§va and Rsgabha®*7,
These two temples are also meationed in the Girnar ins-
criptions®4®, which, however, mention a few other Jain
temples, built by him on that sacred mountain. 1t has been
argued that Arisirhha wrote his poem, at a time, when the
other temples of Girnar, were not yet built, According fo
the Girnar inscription dated, V.S. 1288, Vastupila had built
a temple of Mahavira and several other beautiful scul-
ptures including those of Sarasvatl and a few Jinas and
also his ancestors®*®. The author .of the Vividhatirtha-
xalpa®*® also gives a vivid description of the building
activities of Vastupala and his brother Tejahpila on Urjae
yania or Girpar. It is clear from Jinaprabha’s account that
the temple of Paréva, built by Vastupila on Urjayanta,
was named after his father Afaraja, That writer also gives
us the information that the Adindtha temple of Urjayanta,
built by Vastupala, was called Saturdjayavatara. Vastupila
built a temple of Paréva®s® at a place called Stambhana
( probably Thamana near Umreth ). Jinaharsa,**2 however,
says that Vastupila had deposited 1003 dindras in the trea.
sury of Parévanitha temple of this place, for the purpose of
the restoration and not that he himself had erected it.

At Darbhavati or Dabhoi, Vastupala, according to
Arisithha,?®® placed gold capitals on the temple of Siva
vaidyanatha, because the old ones were carried off by the
king of Milava ; he also erected there a statue of the Sun-
god. According to Jinaharsa®®*, however, these works
were done by Tejahpila. According to Arisitmha, Vastupila

3
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built on Mount Abu, a temple of Malladeva®55. Malladeva
was the name of Vastupéla’s ¢lder brother, who died after
giving birth to a son called Porpasimba. The temple on
Abu was actually built by Tejahpala and not Vastupdla,
as we will see afterwards. We will bave something more to
say, on this temple, in the next section of this chapter.

Some very useful details regarding Vastupala's religious
activities are given in the well-known Prabandhacint@mani
of Merutunga, Unlike Arisithha, Merutuniga was a complete
bistorian, Therefore his testimony has a special importance.
According to him?®5®, Vastupila built at Padaliptapura
( Palitana ) a temple of Mahavira, At Modhera he built
two statues at the temple of Lord Mabhivira®®’, He also
built at the famous Sakunikdvihara {at Broach ) a series
of double courtyards, We are further told that at the holy
batbing place of Satyapura ( Sanchor), he built a silver-
arch and cells suitable for the monks and chapels, in
memory of his seven dead sisters. Merutufiga also gives
details?®® regarding Vastupala’s works at Satrufijays (also
caljed by the name Nandiévara), which are confirmed by
the account given by Arisimha. His building activities at
Urjayanta are also given by him. That Vastupila, like
Kumarapale, was respectful to Siva, is also evident from
Merutufiga’s account®s®.

All the relevant accounts show that even the Digambaras,
were on friendly terms, with these two brothers. According
to Merutupga®®®, some 300 Digambaras accompanied
Vastupala, when he, as Sanghapati, went to holy places like
$atrufjaya and Girnar, In connexion with one of Vastu-
pala’s pilgrimages, we are told**?, that the following monks
of different gacchas accompanied him—Naracandrasuri and
Jinadattasari of the Vayada gaccha, Santisiiri of the Shapde-
raka gaccha and Vardhamanasari, the Sun of the Gallakas’,
According to all the authorities?®®, Vijayasena of the
Nagendra gaccha was the guru of these two famous Jain
brothers. Arisirhha gives the interesting information®®
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that formerly it was forbidden to the Jain pilgrims to enter
the city of Vamanasthali ( modern Banthli on the way
from Junagarh to Prabhasa ). Vastupila had this “godless
writings” destroyed. This proves that even after Hema-
candra and Kumdrapala, there were regions in Gujarat,
where the Jaina monks were treated as persona non grata.

Jinaprabha, in his Vividhatirthakalpa®®* tells us that these
two brothers built 984 pausadha$aias, 500 ivory thrones
{ probably meant for the tirthankara images), 717 Brahma-
dalas, 700 satrakdras ( alms-houses ), 3002 Saiva temples
{ Mahe§varzyatanam), 1304 Jain temples, three libraries
{ Sarasvatibhandagara ). He also repaired, according to Jina-
prabha®®®, 2300 dilapidated Jain shrines. His religious
activities embraced a very large area and they extended to
Sriparvata in the South, Prabhasa in the West, Kedara in
the North and Virapasl in the East, Most of these details,
supplied by Jinaprabha, are confirmed by both Rija-
$ekhara®*® and Jinahaiga®®?. The author or the Praban-
dhakosa®®® further informs us that three libraries of Vastu-
pila were set up respectively at Dholka, Stambhatirtha
{ Cambay ) and Pattana ( Patan ).

Some other interssting details, regarding Vastupala's
religious activities, are supplied by Jinaharsa in his Vastu-
pdlacarita®®®, According to him, Vastupila set up the
images of Vira and Santi at Aéapalli; in the same town,
he set up the images of the principal deities in the temples
of Santu and Viayatiya; Tejahpila, his brother, set up the
image of milandyaka ( principal deity ) in the Jain temple
at Tharipadra ; at Serisa near Kalol ( North Gujarat),
Vastupila set up the images of Neminatha and Parévanatha,
At Vijapur ( Rajasthan ) he placed golden knobs on the
temples of Mahdvira and Adindtha, On the Taranga hills,
he set up the images of Adinitha and Nemiratha in Kumara-
pala’s temple. In his native place, he repaired all the Jain
and non-Jain temples. At Mindal, he built a temple of
Adipatha. At Agahilapattana, he set up the image of the
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Midanayaka in the temple of Paficisara -Parévapitha ; at
Bhimapalli, he built a chariot to take out the images of Jina
in the public, At Prahladanapura or Pilapapura and
Candrdvati, he built two Jain shrines. In the temples of
Avanti and Nasik, he set up the images of the Tirthankazas.
At Khadiralaya, he built the temples of Adinitha and Maha-
vira ; at Jhavat, he built a temple of Nemindtha and at
dankhapura, he built a temple of Santinatha.

Regarding the poets, who were patronised by Vastupéla
and Tejahpala, we have to say many things in a later
chapter. But it should be mentioned here, that both Gf them
were great patrons of literature, Vastupéla, in particular,
was himeelf an accomplished poet, being the author of
the Naranarayapdnanda and other shorter poems, It should
here he emphasised that even non-Jain literary figures like
Somesdvara and Harihara were his intimate friends®7°.
Among the Jain poets, who were patronised by these
brothers, we should mention Ya$ovira, Arisimha, Amara-
candra, Udayaprabha, Bilacandra etc.

The great Vastupila died in V.S. 1296 or 1240 A. D,
and his brother Telappala, died, in all probability, in the
vikrama year 1304 or 1248 A. D27

Regarding the religious leanings of Viradhavala, who
was the patron of these two great ministers, we can say
this much, that he was greatly respected by the Jains.
Since his images appear in the buildings, erected by his
Jain ministers, we can take it for granted, that he was
favourably inclined towards Jainism. The Darbhavati
Pradasti, included in Vastapalacarita®™* of Jinaharsa, men-
tions a Jain temple called, VireSvara, which was named
after Viradhavala.

The next king Visaladeva ( V. S. 1295 to 1318 ), was de-
finitely not favourably inclined towards the religion of the
Jinas, During his reign, he appointed a Brahmin as Chief
Minister, who replaced Tejahpdla®"®, According to a story,
recorded by Rajaéekhara®”*, the uncle of this king, called
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Simha, was an enemy of the Jains. A manuscript®’®, dated
V.S. 1303, shows that up to that year Tejahpala wasthe
mahamaiya of Visaladeva, Shortly after this date, we find
a Brahmin called Nagada acting as the mahamatya®"® of
Visaladeva, However a number of Jain manuscripts were
written during his reign®"",

The reign of Visaladeva coincided with the activities of
another great Jain layman, called Jagadu, who was an
immensely rich merchant. His pious activities have been
told in a l4th-century work called the Jagaducgrita®"®.
The authenticity of this work, written by Sarvananda, is
proved by the fact, that it correctly represents both Visala-
deva of Gujarat and Sultan Nasiruddin of Delhi as Jagadu’s
contemporaries??®, Jagadu’s pious achievements are also
related in another l4th-century work called the Upadela-
tarangini*®®, composed by Ratnamandira, According to
the Jagaducarita®®*, a number of the religious activities of
this Jain merchant, were done at Bhadreévara in Cutch. We
are told that he adorned at this town, the sacred temple
of Viranitha with a golden knob and a gold staff. He also
built a new temple at that town containing 24 images of
Tirthankaras. He gave a gold covering for the image of
Pardvanitha in the same place, and also repaired the tanks,
built by king Kumarapila and Milarija and the step-well
of Karpa at Bhadredvara. Jagadu, we are further told, made
a garden for supplying flowers for the worship of Jine
icons at Bhadre$vara. Among his other pious works at
Bhadresvara, we can mention the building of Paugadhaald
and a mosque for the Muslims. This spirit of catholicity,
which was utterly absent in Muslim rulers of those days,
was also shown by Vastupila, -the great Jain minister of
Viradhavala?®?, and much earlier by the celebrated Jaya-
sirhha Siddharaja®®®, At Vardhamina ( modern Wadhawana
in Saurdgtra ), according to the poet, Jagadu built two Jain
temples. At other places also, he built Jain temples. This
celebrated merchant also made three pilgrimages to Girnar
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and Satrpfijaya. This pious merchant came to the rescue
of contemporary Muslim and Hindu rulers like Nasiruddla
and Visaladeva in the Vikrama years 1313-15 by supply-
ing them huge quantity of grains from his own granaries?®*.

After Visaladeva, the next Vidghela ruler Arjunadeva
ruled from V. S, 1318 to 1331, Several Jain manuscripts of
his reign are known, In V.S, 1318 the 7th parvan of Hema-~
candra’s Trisastisalakapurusacarita was copied during the
reign of Mahdrdigdhiraja Sridrjunakalyznavijayardjye®®®. In

"the very next year ( 'V, 5. 1319), a copy of Katharatnasdgara
by Naracandrasari was made at Sripattana during the
victorious reign of Maharijadhiraja Arjunadeva®®®. We
have also Jain manuscripts of his reign dated V, S, 1325,
1326, 1327, 1329 etc.28" We have also a Jain inscription®8®
from Girnar of his reign dated V. 8, 1330, when Pidlha was
transacting the business of seal in Sauristra, It records
the grant of the right of engraving inscriptions in the temple
of Nemindtha and other sacred places on the hill of Girnar,
to sitradhara Haripala, son of sigfradhara Gora, belonging to
Meviada community by Udayaprabha and other Jain priests
and the paficakula, headed by Dhaadbd, That Arjunadeva was
friendly towards the Jains, is also proved by the fact, that he
bitterly mourned the death of the Jain merchant Jagadu.?9®

The next ruler Sdrangadeva?®® ryled for twenty years
( 1275-95 A.D. ), and several great Jain poets and writers
were his contemporaries. The earliest Jain work of his
reigo is the Satakatippanaka®®* by Municandra, which was
composed in V,S. 1334 at Sripattana ( Patan ). Next, we
have a copy of the 20th Book of Hemacandra's Dvyasrdya-
kavya, written in V. 8. 1335 at the same place®®?, Manus-
cripts of other Jain works of his reign, are dated in V, S,
1336, 1339, 1343, 1346, etc??®.

During the time of this king, a remarkable family of
merchants, originally hailing from Avanti janspada, served
the cause of Jainism for several generations. A 14th century
work called the Upadefatarangini®®* represents a merchant
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called Deda, his son Pethagda and his grandson Jhapnjhana
as great patrons of this religion, For his generosity, Dzda
came to be called by the name ‘Kanakagiri’®**®, At Deva-
giri he had built a Paugadhasald for the Jain monks. His
son Pethada had, as his guru, Dharmaghosasfiri, and on the
advice of that Jain saint, Pethada, we are told, built 84 Jain
shrines in different places of India. A perusal of the rele-
vant $lokas, quoted from the Upadedataranginl by Desai®®®,
shows that even at places like Hastinipura, Sarpiaraka,
Jalandhara, Setubandha, Pratigthina etc, he built Jain
temples. The temple at Devagiri with an image of Lord
Mahivira was completed in V.8. 1335. He also built on
Satruﬁjaya, a temple of Sintinitha, His son Jhanjhana was
also a disciple of Dharmaghosasari and built several Jain
temples and visited along with his guru several Jain tirthas
~of Rajasthan and Gujarat. His meeting with king Saranga-
deva in V.8. 1340 is recorded in the Upadesataraagipi®®”.
We will afterwards see that in a Jain inscription from
Mount Abun, dated V.S, 1350, Sarangadeva is mentioned as
the suzerain king. Regarding the Jain writers, who flouri-
shed during this period, we will have to say something in
the chapter on Literature,

SECTION B: JAINISM IN RAJASTHAN

As we have already seen in the first volume of the
present work, Jainism became popular with masses in
Rajasthan, even from pre-Christian times. Like Gujarat,
the marchant community, in particular, strongly espoused
the cause of this religion, which was basically based on the
doctrine of Ahithsd. From quite early times, several places
of Rajasthan came to be associated with this religious
system, and even now some of those places are known as
Jain Tirthas. We will have to take cognizance of these
sacred places, associated with Jainism, in a separate chapter
of the present volume. Let us first discuss the position of
this religion, during the time of the various branches of the
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Cahamina dynasty, We should note that this particular
dynasty ruled in major areas of Rajasthan, in the period
under roview,

(i Jainism During the Sakambhari Cahamanas :—The
dakambhari Cihamanas were the most important among
the various branches of the Cahamana family, Almost all
the kings of this dynasty were strong champions of
traditional Hinduism. The very reliable work Prihvirdia-
vifaya (1200 A.D.), represents the early rulers of this
dynasty as good Saivas.?®® But they were never hostile to
other religious systems. This is indirectly proved by a
number of Jaina Tirthas, which existed in the Cahaména
kingdom, from early medieval times. Some of these rirthas
will be discussed in a later chapter of the present work,
The earliest Sakambhari ruler, who did something for the
Jain religion, was Prthyirdja 1 (early 12th cemtury). We
learn from the Munisuvratacarita (V.S. 1193) and some other
works that Prthvirdja I had golden cupolas put on the Jain
temples of Ranathambhor 2°® This definitely proves that
Prthviraja 1, who assumed high titles,®°° and who basically
was a Saiva,®°? had also some genuine respect for the
religion of the Jinas,

The next ruler of this family viz. Ajayardja was, like his
father, Prthvirdja I, bad some genuine love for the religion
of the Jinas. This is known from more than one source.
We learn from the Kharataragacchapaftivali®*®? of Jinapila
that he permitted the Jains to build temples in the newly-
founded city of Ajayameru (Ajmer). The same work
informs us that he presented & golden Kalada to the temple
of Par§vanatha of that place.®®® The same king, according
to another source,’®* acted as a judge in the religious
discussion between the Svetambara saint Dharmaghogasiri
and his Digambara opponent Gupacandra. The city of
Ajayameru, which was first built by this king, was known
as a strong centre of Jainism from early mediaeval times,
According to the very well-known Bijolia Rock inscrip-
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tion®°* of 1170 A D,, a great temple, dedicated to Lord
Vardhamdna was built, in the first half of the 12th century
at Ajayameru, by several members of a Jain family,
belonging to Priagvaia kula. It is interesting to note that
this very temple of Ajmer has been mentioned in an
inscription of V.S. 1221, found from Phalodhi (ancient Phala-
vardhika),®°® Several early Jain manuscripts were copied
at Ajayameru. The earliest of such manuscripts®°? s
dated V.S. 1207. Another Jain work called Upadesapada-
fika*°® was copied at Ajayameru during the reign of
Vigraharaja IV in the Vikrama year 1212, A third Jain
manuscript was copied 2t Ajayameru®°® in the Vikrama
year 1216, A somewhat earlier Jain manuscript was copied
at a place called Prthvipura, which was near Ajayameru in
the vear V.S. 1198, during the reign of Arporaja.8'® This
great town is also mentioned several times in connexion
wiih the activities of the Svetimbara monks, belonging to
the Kharatara gaccha.®*!

After Ajayaraja, his son Argordja ascended the Sikam-
bhari throne, Although a devoted Saiva®:2, he had some
respect for the Jains, According to the Kharataragaccha.
brhadgurvavali*'®, the great Kharatara Acdrya Jinadatta was
honoured by this king, He gave the followers of this
gaccha an extensive plot of land for the coastruction of a
temple at Ajayamern.®’* The Svetimbara philosopher
Dharmaghosa Siari received a jayagpaira from him after
defeating the Digambara rival Gupacandra,®’® We have
already seen that a Jain manuscript was copied during his
reign in the year V.S. 1198,

The next ruler was the parricide Jagaddeva, who had
an extremely short reign.8*® After him, another son of
Arporaja, viz. Vigraharija IV, ruled at least from V.S. 1210
to 1220, We have alreadvy seen that a Jain manuscript
was copied at Ajayamern during his reign in V.S, 1212,
We further know from the Dharmaghogasiristuti of
Raviprabha that Vigraharaja IV hoisted a flagstaff on a
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Jain temple called Rajavihara at Ajayameru.®*” This
surely proves his direct patronage of this religion. From
the same source, we further learn that, on the request of
Dharmaghoga Siri, Vigraharaja IV prohibited the slaughter
of animals on the EkAdasi day,®*?®

The next ruler Aparagiangeya ruled for a few days and
was succeeded by Pythvirdja I, the son of Jagaddeva. In
spite of his leaning towards Saivism, he, like his prede-
cessors, had a soft corner for the Jain religion, The well-
known Bijolia Rock inscription®'® of his successor
Somesvara, informs us, that he donated a village called
Morajhari to the Jain temple of Parsvanitha at Bijolia.
After Prthviraja 1, his uncle Someévara, the only surviving
son of Argordja, ruled from V.S. 1226 to 1234, His
patronage of the Jain religion is proved by the well-known
Bijolia inscription of V.S. 1225, which is probabiy the first
year of his reign, The same epigraph gives the informa-
tion that he donated to the temple of BRBijolia (ancient
Vindhyavalli or Vijayavalll, now in Bhilwara district of
Rajasthan}, in V.S. 1226, a village called Revagi.®2°

The son and successor of Someévara was Prthvicdja 111,
who was & remarkable ruler in every respect. That he
was deeply interested in the Jain religion, is proved by the
very valuable evidence of the Kharataragaccha-brhadgurva-
vali®®1, which gives a detailed account of the debate, held
in his court at Ajmer, in the Vikrama year 1239, corres-
ponding to 1183 A D, This account shows that Prthviraja III
had Jain officers like Ramadeva, who were held in high
esteem (rajamanyena) by the monarch himself. In the debate,
heid in his court, the great Kpkaratara saint Jinapati
defeated Padmaprabha, another Svetdmbara teacher be-
longing to Ukes$a or Upakesa gaccha. The monarch was so
impressed by the scholarship of that brilliant young scholar
(Jinapati was born®*? in V.S. 1210), that he travelled all the
way from Nardnayana ( ¢4 Kms N, E. of Ajmer }to Ajaya-
meru to bestow the jayaratra on Jinapatisiri. On this happy
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occasion, we are told, Magpdalesvara Rimadeva had spent
16,000 parutthadrammas®*®.

(ii) Jainism under the Cahamdnas 6f Ngdol : The Ciha-
manas of Nadol?2*( in S.W. Rajasthan ), played an impor-
tant part in the political life of Rajasthan in the mediaevel
period. Some of their rulers openly supported the cause
of the Jain religion. The earliest Jain record of this dynasty,
appears to be the Sevadi ( 5 miles to the S,E of Bali) ins-
cription®®® of Asarija dated V.S. 1167, which is incised on
the lintel of the door of a subsidiary shrine in the front
corridor of the temple of Lord Mahavira at Sevadi. The
epigraph records a gift, made for the daily worship of
Dharmanitha, the 15th Tirthankara, There was apparently
a small shrine of this Tirthankara in the larger temple of
Lord Mahdvira at Seviadi, popularly known as Samipatiya
caitya ( see the second line of this epigraph ). The record
not only refers to the king A$varaja, who has been given the
high-sounding title of mahardjadhiraja ), but also to his son
Katukarija. A second and more important epigraph?®® from
the same place, pointedly mentions the temple of Lord
Mabgvira ( Virandtha ), which has been compared with
paradise ( svargasamoparr). It was undoubtedly a very
beautiful shrine of this town ( i.e, Sevddi or Samipdil ). The
epigraph bears the date V.85, 1172, corresponding to 1115
A.D. Like the former epigraph, it also mentions Afvarija
and his son Katukardja. The epigraph actvally records
the benefaction of eight drammas by the prince Katukaraja
on the Siva-rdtri day, in the month of Miagha, for the
worship of Santinitha, It is obvious that there was a smaller
temple, dedicated to this Tirthankara in the Vira temple of
this place.

It is intersting to note that this epigraph mentions
Sanderaka gaccha, which was apparently associated with the
town of Sagderav, 10 miles N. W. of Bali. It was an im-
portant Svetambara gaccha®??. The epigraph refers to an
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army general ( balddhipa), called Yadodeva, who was a
devout Jain.

The next important king of this dynasty, connected with
the Jain religion, was Rayapila, for whom, we have dates
ranging from V.S. 1189 to V.S, 1202. Five of his Jain epi-
graphs are known, and all of them have been found from
Nadlai ( eight miles to the North-west of Desuri), now a
small village. From the evidence of inscriptions, we now
know, that it was known as Nadiiladagikd and also Nanda-
kulavatl. The earliest Jain epigraph®2® of Rayapala’s reign
is dated ia V.S. 1189, corresponding to 1133 AD. It records
the gift by two sons of mahardjadhiraja Rayapila, called
Rudrapila and Amrtapila, in conjunction with their queen-
mother Manaladevi, The gift was of two palikas, out of
those due to the royal family, from each oil-machine
{ghanaka) and was made for the Jain saints in and outside
Naduladagika, The epigraph proves the involvement of the
above.mentioned important members of the royal family in
Jain religious affairs. It should here be noted that this
epigraph was originally incised in the old Mahéavira temple,
although, at present, it is dedicated to Adindtha®®*®,

Next, we have the inscription®®® of Riyapala, dated in
V.S. 1195, found from the Nemipsitha temple of Nadlai, The
inscription opens with the words oth namah Sarvajiidya and
this Sarvajiia here is Neminitha, the 22nd Tirthanikara. The
epigraph records that for the lamp ( dipa ), incense (dhipa),
offering { naivedya ), flowers ( puspa ) etc. of Sri Neminatha,
one Thakkura Rajadeva granted, for his spiritual merit,
one-twentieth part of the income, derived from the loads on
bullocks, going on their way or ceming to Nadlai. Then
a request is made to future rulers, for the preservation of
the grant, ‘The next inscription®2*, connected with
Jainism of the reign of Rayapala, is dated in V.S. 1200 and
was found from Nadlai ( Adindtha temple ). It records that
the rauta Réijadeva ( the same person, mentioned in the epi-
graph of V.8, 1185 ), who had come on the occasion of the
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car-festival ( Rathaydtra ), wade for the sake of his mother,
in the presence of the bankers ( mahdjanas), and other
people of the village, a religious benefaction, consisting of
one virmopaka coin, from the value of the y3ilas, accruing
to him, and two palikds of oil, due to him from every
ghanaka or oil mill, Tbe car-festival, as we have already
seen®3%, was a holy festival, of the Jains, like the Hindus
and Buddhists. Anpother Jain epigraph®®® of the same year
viz, V.§. 1200 ( belonging to the reign of Rayapala ), has
been found from the same temple. It records a gift to the
temple of Mahavira ( now known as Adindtha temple) at
Nadiiladagiki. The riwa Réjadeva is also mentioned in
this epigraph, The last Jain epigraph®®* of the reign of this
king, is dated in the Vikrama year 1202, corresponding to
1146 A.D. It was also discovered from the Adinidtha temple
of Nadlai and contains a record of the pious deeds of Rija-
deva, for the sake of the Mah@vira temple of Nadlai,

The next ruler of this dynasty, with definite Jain
leanings, was Alhagadeva, for whom we have two Jain
copper plate grants from Nadol, bearing the date V.5. 1218,
corresponding to 1161 A.D, The first copper plate?s®
records a donation of five drammas by Alhaga (called here
mahargtja) to the temple of Mahdvira, belonging to Shayde-
raka gaccha at Naddala Mahisthdna, It is apparent from
this inscription that Nadel was considered a great Jain
tirtha and the temple of Mahivira, mentioned here, still
exists at Nadol 2®® The second copper plate?*” of the
same date i.e, V.S. 1218, records that Ragjaku’q (king) Zlhana-
deva and the kumdara (the cldest son and the crown.prince)
Kelhapadeva, were pleased to give to the rajaputra Kirtipila
{the youngest son of Alhaga), twelve villages near Nadol.
We are further told that rdjgputra Kirtipale, on his turn,
after worshipping Divikara (the Sun-god)and Mahes$vara
(who is described as cargcara-guruk), granted a yearly sum
of two grammas, from each of the twelve villages tothe
Jina Mahivira of Naddiilai (Nadol). This inscription shows
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that almost all members of the family of king Alhana, had
great respect for the religion of the Jinas.

In the earliest part of this chapter, in connexion with the
great Kumirapala, we had the opportunity to discuss the
Kiradu inscription of Zlhapa, which he had issued asa
feudatory of Kumarapdla, This epigraph, not only proves
that Alhapa had a supreme respect for the Jain religion,
but his sons too, regarded non-violence as a way of life.
We are told in the last portion of this epigraph®®# that the
order regarding amari, issued by Alhans, was approved by
Kelhapa and Gajasithha, his first and second sons, As we
have already seen, his youngest son viz. Kirtipala was a
devout follower of Jainism.

Kelhapa, the eldest son and successor of Alhaga, was
also a patron of Jainism. We have already seen, that he,
as crown-prince, had approved the amari epigraph, issued
during the reign of his father. His earliest Jain epigraph®®®
is dated in V.S, 1221 and was found from Sipderav, some
ten miles North-west of Bali. This place is traditionally
associated with the well-known Shanderaka gaccha, which,
is also mentioned, as we have already seen, in an inscription
of Alhaga. This particular epigraph refers to a grant by
the queen-mother Analadevi to the milangyaka Mahivira of
this tirtha. A few others, some of whom were relatives of
the queen, who belonged to the Rash{rakifa family,*4° also
granted many gifts to the temple. It therefore appears that
the members of the paternal family of the queen-mother were
devotedJains. The queen’s grant was made from the king’s
personal property (rajakiya-bhoga). This proves that Kelhaga
himself had real love for the religion of the Jinas,

From Lalrai near Bali, we have two Jain inscriptions®4%
of the same date (V.S. 1233), belonging to the reign of
Kelhanadeva, Both the epigraphs disclose that there was
a temple of Santindtha at this place. This temple is now
represented by the ruins of this place, It is interesting to
note that, in one of the epigraphs,®4? Kelhana is given the



TAINISM IN NORTH INDIA 47

iitle of makarajadhiraja. Both the epigraphs refer to the
two nephews of Kelhaga viz. Lakhanaralbha and Abhayapala,
sons of Kirtipala, who as we have already noticed, was a
patron of Jainism. These two princes, like their father,
were doubtless good supporters of the religion of the Jinas.
The first epigraph also refers to the parrd (festival) of
Sintindtha. This temple was undoubtediy an important
place of worship in this area.

The fourth Jain epigraph®:® of Kelhapa’s reign, once
more, comes from Sapderav. It is dated in V.8, 1236 of the
time of mahgrajadhiraja Kelhana, This epigraph discloses
the existence of a big temple of Lord Parévanitha at
Shapderaka, The fifth Jain epigraph of this king’s reign®**
also bears the same date, that is V.8, 1236, It refers to the
temple of Saficikddevi (at Osia). This goddess was the
family deity of the Jains of Osia. The sixth and the last
Jain epigraph®4® of Kelhapa’s reign is dated in V.S, 1249,
corresponding to 1192 A,D. It was discovered from Paladi
(Sirohi district). The epigraph refers to a temple of Lord
Mahévira,

(i) Jainism under the Cahamdnas of Jalor : Jalor or the
ancient Javalipura, was connected with Jainism, from pretty
early period.?#® A branch of the Cahamanas started ruling
at this place by the fourth quarter of the i2th century AD,
This branch was founded by Kirtipdla, one of the sons of
Alhapa, who, as we have already seen, had some weakness
for the Jain religion, His son was Samarasithha, for whom
we have two Jain inscriptions. The first is dated V.8, 1239
and is from Jalor.®*? This is an interesting Jain record as it
not only opens with an invocation to Nabheya (Rishabha-
deva), the first Tirthankara, but it also mentions the saint
Pirgabhadra, the pupil of Candrasiiri, who has been
described as the foremost of the Candragaccha, There is
little doubt that Candrasiri was the founder of this gaccha,
We are also told about the merchant Yasdovira, of the famous
$rimala family. The epigraph refers to the erection of a
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mandapa by Yasovira and other devout members of the
gosthi. Yadovirais further described as a paramadrdvaka
(line 5), which shows that he was a devout Jain, The second
epigraph, also from Jalor,®*® actually contains four
different dates., This particular epigraph has been noted
by us in connexion with Kuméirapila, who had originally
built the temple of Parivanatha on Kaficanagiri (Suvarpagirk
near Jalor) in the Vikrama year 1221, In the year V.S.
1242, we are told, this temple was rebuilt by Yasovira (son
of Pasu and therefore different from Yadovira of the earlier
Jalor epigraph of V.S. 1239), in accordance with the orders
(@defena) of mahdrdja Samarasithha. This directly shows that
Samarasitmha, like his father Kirtipila, was sincere patron
of Jainism, There are two other dates (viz, V.S. 1256 ad
1268) in this inscription, which speak of some other pious
activities in this temple-complex. 1t should, however, not
be supposed that Samarasithha was a Jain by religion. That
he was a devout Hindu and a.follower of the orthodox
religion, is proved by the famous Sundhka hill inscription,®4®
which mentions the fact that he had weighed himself against
gold during the Soma festival.

The successor of Samarasithha was Udayasimha, For his
reign, we bave no Jain inscription, but one dated Jain
manuscript, This work is dated in V.S, 1306(1243 AD.)
of the mahardjakula Udayasimha.®® Jinadatta wrote his
Vivekavilasa during the reign of Udayasihha.®*®** That
Udayasimba was a very good admirer of the Svetambara
religion is now fully proved by the evidence of the
Kharataragaccha-brhadgurdvali,?®® We are told thatin the
year V.S, 1310, the Kharatara Acdrya Jinesvara I}
consecrated, in the presence of Udayasirhha at Javialipura,
several images of the Jimas and other great Jain saints,
including those of his predecessors like Jinadatta and others.
In V.S. 1314 also, Jinesvara II was honoured by Udaya-
sihha,®5® The name of this king also occurs in the Pura-
tanaprabandhasangraka®®¢, where, we are told, that his
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minister Ya$ovira had caused to be built an image of
Mahivira at Candanavihira,?®® sitpated near Svarpagiri
(the hill near Jalor), Udayasihia’s patronage of Saivism
is known from Sundha hill inscription,®®?

After Udayasimmha, his son Ciéciga became the king of
Jalor. Of his four dated Jain records, historically the
Sundha hill inscription®®”, composed by the Jain saiat
Jayamangala of the Brhad-gac:ha in the year V.S. 1319, is
the most important. Although composed by a Jain, it is
basically a Hindu record, The second Jain record®*® of
his reign, comes from Jalor, dated V.S. 1323 (1264 A.D),
which refers to a gift given by mahatiara Narapati to the
well~known Candanavihira of Javalipura. This particular
vikdra is also mentioned in an earlier Jalor epigraph®s® of
V.S. 1320, Ratnapura near Jaswantapur has yielded a Jain
epigraph®®® of Céciga dated V.S. 1333. It records the grant
of a piece of land to meet the e¢xpenses of the festival of
Parévanatha®®® in the reign of mahamandale$vara Cacigadeva,
~ The oldtown of Bhinmal also has yielded a Jain epigraph®®*
of Ciciga’s time. It is dated in V.S. 1333 and refers to a
grant for worshipping Lord Mahdvica of this place. The
temple of Mahd@vira of this placc has been mentioned in
much earlier works..®8?

It should here be pointed out that the earliest date for
Cacigadeva is V.S, 1316 and not 1319, as supposed by
previous scholars.®** The earlier date is now supplied by
the Kharataragaccha-brhadgurvavali®®® in which year, we are
told, Jinesvara II visited the temple of Saatinitha on
Svarpagiri, near Jalor, during the reign of dri Cacigadeva,

The next ruler of this line was S&mantasirhha, for whom
we have several Jain epigraphs. These inscriptions range
from V,S. 1345 to 1359, corresponding to 1288 to 1302 A.D,
However, we have an earlier date for this king, supplied by
the Kharataragaccha-brhadgurvAvaii®®® and this date is V.S,
1342, In this year, Jinacandra III of the Kharatara gaccha
had met Samantasithha at Javalipura. The earliest epigraph

4
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of V.S. 1345, was discovered from Hathugdi (Godwar
district). This particular place, as we have already noticed
in our earlier volume,®®? yielded an inscription of the 10th
century A D, In the present epigraph®®® there is a reference
to a temple of Mahavira, although in the epigraph of the
10th century, a temple of Rishabha of this place was
mentioned. An inscription from Ratnapura, bearing the
date V S, 1348, mentions & grant in favour of Parévandtha of
that place, during the reign of mahdrdjakula. Samanta-
sithha.3®® Two epigraphs of the time of Simantasimha,
bearing the same date (V.S. 1352), discov:red from Barmer,
are also Jain inscriptions®7° and have the same language.
The temple of Adinatha of Barmer was visited by the
Kharatara Acirya Jine§vara in V.S. 1283, according to the
Kharataragaccha-brhadgurvlvali.*™  An  inscripijon from
Jalor,*"® mentions the temple of Pardvanatha on Suvarpa-
giri, which received some grant from one Narapati in V.5,
1351, during the reign of this king. The last Jain
epigraph,®”® which mentions this king, has come from
Vaghipa (Sirohi district) and bears. the date Y.5. 13359,
corresponding to 1302 AD. The epigraph mentions the
festival of $antindtha of the village of Vighasina. The last
known king of this dynasty viz. Kanhadadeva®'* was a
feudatory of Ala-Ud-din and nothing, practically, is known
about him.

Regarding the Cihamanas of Rapastambhapura, we can
say this much, that Jainism was not neglected by the rulers
and people of that place. That Jain temples existed in large
number in Ranastambhapura, is proved by the evidence of
a contemporary Jain work.?”® The great Hammira (1283-
130.), according to Nayacandra, in spite of his devotion for
the orthodox religion, did not forget to worship Rishabha-
deva, when he was on his digvijaya.®"® According to a
Digambara Jain epigraph, the saint Dharmacandra was
honoured by Hammira.3"® That a Jain writer like Naya-
candra is so full of praise for him, is also indicative of his
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excellent relationship with the members of that
community,®7*

Jainism wunder the Paramdras of Rajasthan :—Several
branches of the Paramira dynasty ruled in various places of
Rajasthan, in the period under review. We should at first
review the condition of Jainism during the rule of the
Paramaras of Candravati (near ABU). The first epigraphic
record of this dynastyis a2 Jain epigraph®7?, dated V.S. 1024,
corresponding to 967 A,D., which is found inscribed on the
pedestal of an image of Mahavira at Varkand in the reign
of Kyspardja, That in the eleventh century, Candravati was
a Jain centre, is indirectly proved by the fact that in 1038
A.D. {V.S. 1095) Dhane§varamuni, the pupil of Buddhisagara
and Jinesvara wrote his Kathdsurasundari at Candrivat]®e®
In later times also Jain works were written or copied at
Candrédvatl.®®' This place was also connected with the
activities of the monks of the Kharatara gaccha.®®? We
learn from the Vividhatirthakalpa®®® that this place was well-

known for the temple of Candraprabha, We are not sure
~ whether this town came to be named after this Tirthankara.
The temple of Rishabha at Candravati has been mentioned
both in the Tirthamala®** (1443 AD,) and the KB ®%% The
Jhalodi inscription of Dharavarsha®®®, belonging to the
Param@ra line of Candravatl, dated V.S, 1255, mentions the
Vira temple of Candravati,

Amoog the later Paramara kings of Candrivatl, Dhara-
varsha, who ruled from 1163 to 1219 A.D,, is particularly
associated with Jainism. His Jhaloqi inscription, already
mentioned above, opens with a prayer to Vardhamana, a
temple of whom existed at that time at Candrivati. We
have at Arasaya (Sirohi district) another epigraph®®7, which
mentions the setting up of an image of Sumatinitha in the
victorious reign of S$ri Dhardvarsha, A manuscript of
Jhdtadharmakatha®®® was copied during the reign ‘Sri
Dhardvarsha’ who has been described as a feudatory
(Kumarapalaladevaprasadaspada) of Kumarapala, in the year
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V.S. 1221. That the Paramaras had genuine respect for the
teaching of the Jinas, is also proved by the Jhalodi inscrip-
tion, referred to above, In this epigraph, the composer
Tilakaprabhasiri has been described?8? as *worshipped by
the Paramiras’,

Another later Abu Paramira king viz. Somasithha has
been referred to in two contemporary Jain manuscripts®??,
dated V.S. 1279 and 1289 respectively, A successor of
Somasimba, viz. Visaladeva, took personal interest for the
cause of this religion, An epigraph3®! of V.S. 1345 refers
to the bestowing of two fields for the expenses of Lord
Par$vanitha at Dattdpi, when Visaladeva (called here
mahdrdjadhirdja) was ruling at Candravatj, as a feudatory of
Sarangadeva (Caulukya). Another epigraph,?®? dated V.S.
1350, found on a stone in the outer wall of the temple No, 13
of the Vimala temple-complex at Abu, states that Visala-
deva, acting as a feundatory of Sarangadeva, bestowed in the
region of Ashfadagasatamagdala (Mt, Abu) a land grant,
The details of the land-grant prove that it is 2 Jain record.

The Paramdras of Banswara (Viégada) also took some
interest in Jain religion. A Jain temple inscription from
Arthuna (28 miles to the west of Banswara) has a date V.S,
1159, probably of the reign of Camundaraja of this line,**?
Another inscription,®®* preserved in the Rajputana
museem, recerds the installation of an image of Vrsabha
(Adindtha) in the reign of Vijayaraja, a king of the linecage
of Vagada Paramaras, in the year 1166 of the Vikrama era.
This particular epigraph refers further to the building of a
temple of Vysabhanatha at Uthaika (Arthuna) by one
Bhiishana, & pious Jain, some of his predecessors also were
good Jain laymen,

Jainism under the Guhilas of Rajasthan s We have already
seen in the first volume of this work2®%, that the Guhilas of
Rajasthan were good patrons of the Jain religion. Ameng
the later Guhila kings, Samantasimha is known from a Jain
epigraph®®®, found at Sanderav (ancient Shagpderaka in Bali
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district). This particular inscription is found on a pillar of
the Mahavira temple of this place, which is also mentioned
in other epigraphs2°” There were also other temples,
dedicated to Tirthankaras like Santinitha and Parévandtha
in this place. Another Guhila king viz. Jaitrasithha is
mentioned in two Jain manuscripts,3°® bearing the dates
V.S. 1284 and 1309 respectively. The next king Tejahsimha
is known from two Jain epigraphs, one found at Ghagsa
near Chitor apd the second from that famous fort. The
first epigraph found at Ghagsa®*®®, is dated V.8, 1322,
corresponding to 1265 A.D. It discloses the name of one
Ratnaprabhasiri of Caitra Gaccha. This particular gaccha
is also mentioned in the Ratnapura epigraph*°° of the time
of Cacigadeva, dated V.S. 1333, which has also already been
noticed above, The Chitor epigraph*®* of Tejahsimha has
the date V.S, 1324, It is claimed that the stone, bearing the
Jain inscription, originally belonged to the temple of Lord
Mahavira of Chitor. This particular temple of Mahavira at
Chitor was connected with the activities of the monks of
' the Kharatara gacchs, from quite early times.¢®* The
association of the famous fort of Chitor with Jajnism dates
back from the days of the celebrated Haribhadra, as we
have noticed inthe first volume of the present work,“°® That
Ratpaprabhasiiri was respected by both the vaghelas and
the Guhilas, is apparent from the famous Chirwa
epigraph*®4, dated V.S. 1330, of the time Tejahsirha’s son
Samarasimha. This particular epigraph disclosesthe fact that
Ratpaprabha was honoured by both Vidvaladeva and Tejah-
sittha. Another epigraph*®® of the time of Samarasimha is
found at Chitor. It records the construction of a temple of
Parévanitha at that place, by the queen.mother Jayatalladevi
in V.S, 1335, The inscription further records a grant of
land by king Samarasithha for the construction of a
mopastery by Pradyumpasiiri. This surely proves the
personal interest, this king took, in the weifare of the
$vetimbara Jain religior. Samarasimha’s cordial relation
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with the monks of the Kharatara gaccha is disclosed by that
extremely interesting work the Kharataragacchabrhad-
gurvali «°®

(iii) Jainismin Madhya Pradesh : Unlike Rajasthan and
Gujarat, most of the Jains of Madhya Pradesh, Maha-
rashtra, Uttar Pradesh and other parts of India, owed
allegiance to the Digambara sect, As a matter of fact, the
&vetimbaras were never popular in the regions, now known
as Madhya Pradesh., Among the dynasties, which were
prominent in Madhya Pradesh, during the period under
review (1000-1300), we may mention the Candellas, the
Paramiaras and the Kalacuris. Let us first discuss the
condition of the Jain religion, in the regions, ruled by the
Candellas.

We have seen in the earlier volume*®” of the present
work, that Jainism was popular in the Candella kingdom,
even before 1000 A,.D. We have also seen that even the
celebrated Dhanga was quite respectful towards the monks,
belonging to the Digambara sect. Although we have
practically no literary reference to the Jains in the Candelia
territory, a few epigraphs, belonging to the time of the later
Candella kings, enable us to have some idea about the state
of the Jain religion in the regions, ruled by the kings of
this dynasty, Chronoclogically, the first Jain Candella
epigraph of our period, is the Darbat Sa&ntindtha image
inscription*®® of V.S. 1132 (Hamirpur district). The
epigraph is incised on a marble frieze, contzing a sitting
lion on each side. It records the installation of animage
of $anti (the Jain Tirthankara) by Sreshrhins Pahila and Jiju,
belonging to a group of hereditary ministers in the reign
of Candella Kirtivarman (C 1078-1100 A.D.). It also refers
to the Digambara sage Vasavendu. For the reign of Kirtivar-
man, we have apother epigraph*°®, from the famous Jain
centre of Deogarh, situated in the newly-created Lalitpur
district of U,P. The epigraph is dated in the Vikrama
Saihvat 1154,
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Next, we have a short inscription from Khajuraho,**®

which mentions Sreshrhin Pagidhara of the Grahapati family,
and his sons Sreshthing Trivikrama, Alhapga and Lakshmi.
dhara, all of whom were surely devoted Jains, The
epigraph gives us the date V.8. 1205, Por the reign of
Madanavarman, we have two Jain epigraphs, one dated
Vv.S. 1211 and the other V.S, 1215, The earlier epigraph*’?
from Mahoba, records the dedication of an image of
Neminitha, made by ripekdra Lakhapa in the reign of
Madanavarman, The second epigraph of the reign of
Madanavarman,**? dated V.5. 1215, found from Khajuraho,
records the dedication of an image of Sambhavandtha in the
prosperous reign of Srim&n Madanavarmadeva by Sadhu
Silhe, son of Pahilla of Grahapati vamfa, This Pahilla was
the son of Sreshfhin Dedu, The name Pahilla is found ia the
epigraph of Dhanga,**® discussed in the previous volume.
It appears that the members of the Vai§ya Grahapati family,
of the Candella kingdom, were dedicated Jains, and were
bent or promoting the cause of the Digambara religion, in
this part of Madhya Pradesh. The epigraph, under
discussion, also mentions several sons of Silhe viz,
Mahagana, Mahicandra, Sricandra, Jinacandra, and Udaya-
candra and adds that all of them were devoted to the
Tirthankara Sambhavanitha (Sambhanatham pronamanti
nityam). We have also a short epigraph*** from Mahoba,
with the date V.8, 1220, which discloses the name of a
dedicated Jain called Ratnapila,

From Mahoba, we have another fain epigraph,4t® which
not only gives the date V.S, 1224, but also refers to the
reigning king Paramardideva, who has been described as
the K@lafjarddhipati. It is interesting to note, that the
Candella king Paramardi is also mentioned in the colophon
of a Digambara work called Dhanyskumdracaritra,**®
composed by Gunabhadra, We further Iearn from the same
source that Gupabhadra was the disciple of Nemisena and
the grand-disciple of Migikyasena, and that his work was
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composed at the town of Vilasapurl, which has been
deseribed as adorned with Jina temples. This proves that
this particular town, which was under the occupation of
Paramardi, was a great Digambara centre and that the ruler
was, in all probability, a patron of this religion. We have
several other small Jain epigraphs**7, from the Candella
territory, which also show the popularity of the Jain
religion in this part of Central India, The large number of
Jain icons, discovered from the Candella kingdom, also
indirectly prove our poini, However, it has to be admitted
that Jainism was only popular among the Vai§yas and after
1300 A.D., it practically vanished {rom this part of India,
This is also indirectly proved by the play Prabodhacandro-
daya,**® which was staged before Kirtivarman, sometime
in the last quarter of the eleventh century.

The Paramaras who played a very important part in the
political and cultural history of Western Madhya Pradesh,
for several centuries, also sometimes extended qualified
support to the cause of the Jain religion, Let us not forget
that all the Paramira kings were staunch supporters of the
Brahmanical religion ; but at the same time, they wers
cultured and sensible enough, not to antagonise other
religious systems. Scveral places, ruled by the potantates
of this family, were intimately connected with the Jain
religion, and we also know of the Nirgrantha writers, who
wrote their works in the Paramdra territory.

Bhoja, the great, who started ruling from about 1000
A.D,%'? in spite of his Brahmagical leanings, had a great
catholicity of outlook, Before we discuss Bhoja's relation-
ship with contemporary Jain writers, we have to take note
of the available Jain epigraphs of his reign.

The first inscription, known as the Kalvan plates, ©?¢
was discovered from Nasik district of Maharashtra, It
refers to Bhoja’s feudatory Yadovarman and also a @manta
{who on his turn, was an officer nnder Yasovarman). The
inscription refers to the Svetdmbara dc3ryg Ammadeva and
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and also to the repairing of an old Jina temple, dedicated
to Tirthankara Suvrata, The plates also contain an
exhaustive list of various things, which were granted by
Amma for the temple. The other epigraph*??, found at
Bhojpur in Raisen district of Madhya Pradesh, records the
installation of a colossal statue of S$anti Jina: The person,
responsible for its installation, was a householder, named
Sagaranandin, while the ceremony was performed by a
Jain monk called Nemicandrasuri.

However, the above two inscriptions do not prove
Bhoja’s passion for the Jain religion. Literary evidences,
at our disposal, surely show that Bhoja was on friendly
terms with many contemporary Jain writers, According
to the Prabandhacinidmani*®®, Bhoja was a patron of Dhana-
pala, the Jain author of the celebrated prose romance
Tilakamofijari. 'The evidence of Merutunga is directly
supported by a few verses of the Tilakamasjori.**® We
further learn from the relevant passages of the same text,
that Dhanapdla was honoured by both Mufija and Bhoja.
" and for the pleasure (vinodahetoh) of the latter, he wrote his
work, The Probandhacintdmani*** farther gives the in-
formation that under the influence of Dhanapala, the great
Bhoja gave up hunting, which naturally was against the
teachings of the Tirthankaras. A few other Jain monks
also were honoured by this magnificeat monarch. According
to a $ravapa Belgola epigraph,*?® the Jain monk Prabba-
candra was worshipped by Bhoja of Dhara. Another
epigraph, discovered from Dubkund,*?® mentions a
Digambara sage called Sdntishepa, who had, defeated in the
court of Bhoja, several opponents in debate, Several
celebrated Jain authors composed their works during the
reign of Bhoja, We have already mentioned one Prabha-
candra, who was honoured by this king, according to a
Sravaga Belgola epigraph, A second Prabhicandra,
according to the colophon of the Prameyakamalamirtanda,**”
wrote that work during the reign of Bhoja of Dhard, We
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will see afterwards, that this Prabhicandra outlived Bhoja
and wrote his works also during the rule of Bhoja's
successor Jayasithha, But these two Prabhiicandras were
_not the only Jain luminaries at Dhard during Bhoja’s time,
The well-known Amitagati, who was honoured by Mufija*?*®,
was also a contemporary of Bhoja and wrote his Dharma-
parikshd*®® and the Paficasangraha*®® in V.8, 1070 and 1073
respectively, both apparently in Bhoja's time. Another
poet, Sricandra, completed his Puranasara*®® in V.S, 1070 at
Dhiri, during Bhoja’s time. He was a disciple of $rinandin
and belonged to Balstkaragapa. His other works, written
at Dhara, are also koown,**? With Dhira is also associated
Nayanandin, pupil of Magpikyanandin, who compieted his
Sudarsanacarita in Apabhams$a in V.5. 1100, while staying at
Jinavaravihara during the reign of Bhoja.*®** Nemicandra
wrote his Drav) a-anzraharik@ at Sripila Mandaleévarasrima
of Dhard*®*% during the reign of Bhoja. The poet Vira
wrote his Jambusvdmicarita*®® in Apabhrzméa during the
reign of Bhoja in Mailavadesa. That Digambaras were
highly respected by Bhoja, is also clear from the evidence of
the Kathoko$a*®® of Sricandra, according to which, one of
his spiritual predecessors viz. Srutakirti was honoured by
Bhoja and Gangeya., That Dhidrd became a great centre of
Jainism during Bhoja's time, is evident from the above
discussion, We will have something more to say on this
in our chapter on Jain Tirthas, Lastly, it is quite interesting
to note, that a Digambara Jain called Kulacandra“*™ was
the general of Bhoja®s arny.

For the reign of the next king Jayasimha, we have the
Kathakosa,*®® which was written by Prabhacandra, who, as.
we have seen, also wrote his other works during the reign
of Bhoja, The same writer also wrote bis commentary on
the Mahdpurang of Pushpadunta in the reign of Jayasimha of
Dhari.“*® For the reign of Udayaditya (1070-1086), we
have a fragmentary Jain epigraph (A.S.LA.R i918-1%, p 17).
Among other later Paramdra kings, Naravarman (1(94-
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1133 A.D) is known to have some connexion with Jainism,
According to the KB,%*° the Kharatara Acarya Jinavallabha
was honoured by this king and donated, on the advice of
that Jain monk, a large sum of money for the two Jain
temples of Citrakiita (Chitor), We have now a Jain
epigraph*** of the reign of this king, found from Bhojpur
in Raisen district, The epigraph is incised on the pedestal
of an image of Par$vapitha and is dated in V.5, 1157,
corresponding to 1100 A,D, It appears from the epigraph
that the person called Cillana, belonging to Vemaka family,.
was a devout Jain. He is represented further as the son of
Sreshthin Rima and grandson of one Nemicandra, who
appears to be identical with the monk of the same name,
mentioned in the Bhojpur epigraph ofthe time of Bhoja I,
which has already been discussed.

It appars thateven in later times, Dhird was great centre
of Jainism. The father of the Digambara poet Afadhara
viz. Sallakshapa was surely patronised by the later
Paramira king Vindhyavarmapn, This is known from a
passage of the colophon of A§adhara’s work Sagdra-Dharma-
mrta**®. The poet Asadhara himself was a prolific Jain
writer and we have several dates®**® for him. These dates.
are V.S. 1285, 1292, 1296 and 1300, Asidhara was in the
good books of the Paramsra kings and, we are told, that he
was given the title of Sarasvatiputra*** by Arjunavarman
(1211-16 A.D.). Most of his works were, however,
not written at Dhdra, but a place, near it, called
" Nalakacchapura in his colophons, which is identified by
Premi**s with Nalachi, some 20 miles from modern Dhar,
and which still has a few Jain temples and can boast of a
pumber of Jain adherents. Ag¢adhara wrote his works in
the Neminatha Caitya of Nalakacchapura. This particular
place is also mentioned in a Jain work called Karmavipaka-
tika,**® which was wriiten at Nalakacchapura in V.S, 1295
during the reign of Jaitugideva, the Paramara king, who
ruled from 1239 to 1255 A.D, Aéadhara has mentioned both.
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him and his predecessor Devapala in his works, His work
Jinayajriakalpa was completed in V.8, 1285, during the reign
of Devapidla **? His three other important works viz.
Trishashfismyti,**® Sagaradharmamyta**® and Anagaradharmi-
.mrta*®°® were completed during the reign of Jaitugideva in
the Vikrama years 1292, 1296 and 1300 respectively at the
same town viz. Nalakacchapura and the same shrine.
Another Paramira king viz, Jayavarman Il (1256-60 A.D.),
is mentioned in a Jain epigraph,*®* found at Modi near
indore.

Jainism, however, was never popular in the Kalacuri
kingdom. It is true that in the Kathdko$a*** of Sricandra,
one of his spiritual predecessors viz, Srutakirti, has been
described as having been honoured by Gangeya, the great
Kalacuri monarch, who ruled in the first few decades of the
-eleventh century, But no other Kalacuri king is known to
have patronised this particular religion. faivism was the
state religion*®? in the Kalacuri kingdom, We have only
one Kalacuri Jain epigraph®®4, found from Bahuriband in
Jabalpur district, This inscription, which is incised on a
colossal statue of Santinatha, records that during the
victorious reign of Gaydkarnadeva (middle of the 12th
century),*®® one Mahabhoja, the son of Sidhu Sarvadhara,
who had been favoured by the illostrious Maghanandin,
the crest-jewel of logicians (Yarkatarkikacudamani), erected
the temple of $intindtha. The image of S&atinitha was
consecrated by dcdrye Subhadra, who belonged to the line
of the Desi gana in the dmndya of the Candrakara*®® gearya.

Jainism in Maharashira ; The epigraphic evidence at our
disposal, suggests that Jainism was popular in Kolhapur
region of Maharashtra in the period under review. The
first Jain epigraph*®7 belongs to the reign of Balld!la (1100.
1108 A D.). Itisincised on an image of Parévanitha, found
from the Jain templeof Honnur, two miles tothe South-West
of Kagal in Kolhapur district. The characters are of the
old Kannada alphabet and we learn from the epigraph that
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Mahamandalesvara Ballila and his brother Ganpdaraditya
{(who was cvidently associated with his elder brother in:
governing the kingdom) made some donations for the Jain
Basadi constructed by Bamagivupda, the disciple of Ratri-
matikanti of the Punnagavrkshamiillagana of the illustrious
Milagana,

For the reign of Gapdaraditya (1108-1138 A.D.), we have
several iascriptions, which prove that he was indeed a great
patron of Jainism. His Td]ale plates,*5® which though not
a Jain record, dated in Saka 1032, corresponding to 1110
A.D., records, a grant for all the three gods Siva, Buddha
and Arhat (Tirthadkara), along with some other grants for
the Brahmapas. This surely shows that this king (actually
a feudatory of the Kalyapga Calukyas) was catholic in his-
religions outlook, However, his later records prove that
he was gradually being attracted to the Digambara religion,

The Kolhapur plates of Gapdariditya,*® dated Saka
1037, actually reveal the existence of a feudatory family
named Nigumba, under that king, The members of this
family were great patrons of the Jain Sangha and one of the
prominent members called Nolamba, is described as having
obtained a boon from the goddess Padmavatl, the Sasang-
devata of Pardvanatha, The inscription further shows that
Gaypdardditya himself was interested in the religious
activities of his feudatory calied Nolamba., The next
epigraph,**® dated Saka 1040, of the same king, has been
discovered from Herle in Kolhapur district. It is incised
on a stone and written in Kannada alphabet, This particular
epigraph is very important, as it reveals the names of some
of the Digambara luminaries of Kolhapur area of the early
12th century. These ascetics are Tribhuvanacandra,
Nigacandra-Saiddhantika, Balacandraevrati, Santivira--
raunidra etc. It is further clear from the epigraph that
Kolbapur in those days was regarded as a tirtha of the Jains,
The temple-complex, dedicated to Candraprabha, in this
place ie. Herle was built by Nemagdvunda and was
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pepularly known as Tribhuvanatilaka, a biruda of Gapdara-
ditya, This particular temple, it is of great interest to note,
is mentioned in the colophon of Somadeva’s Sabdarnava-
candrikdavrttit®+, composed in Saka 1127, during the reign of
Bhoja II of this dynasty, Santiviramunindra has been further
described in this epigraph as the dearye of Kolhipuratirtha
and as the disciple of Balacandra-Vratl, the previous ac@rya
of the above-mentioned Candraprabha Jindlaya. This
Bilacandra Vrati has been eulogised4®? in the Nemindtha
Puraga of Kargapirya, a minister of the Silahara Vijaya-
ditya, the son and successor of Gapdaraditya.

Next, we have the Kolhapur stone epigraph,“®® dated
Saka 1040, of the reign of Gapndaréditya, which was found
from Parévanitha temple of Kolhapur., The temple eof
Par§vanitha, mentioned in this inscription, was actually
constructed by Nimbadevarasa, a loyal feudatory of
Ganpdardditya at Kavadegolla (probably not far from
modern Kolhapur)., The epigraph actually records certain
gifts to Srutakirti Traividyadeva of the Pustakagaccha in
the Desiyagaga of the Mglasangha, who officiated as the
priest of the Jain temple called Rapanarayana in Kollipura,
This particular temple of Kolthipura was also bujlt by
Samanta Nimbadeva, according to another epigraph *®*¢
This gentleman was a devoted Jain and claims that he was
the right hand man of Gaypdaridditya, He is said to have
been favoured by Padmavati, the Sasanadevataz of Par$va-
nitha. In the Terdal epigraph**® of Gosnka, dated Saka
1045, and a Sravapa Belgola epigraph,*®® Nimbadevarasa
has been described as a disciple of Maghanandi Siddhéinta-
deva, the guru of Srutakirti Traividyadeva, the priest of
the Ripanarivana temple. Miaghanandi was actually the
former priest of thistemple,

We have an undaied epigraph*®” of the time of Gapdara-
ditya, found from the mandapa of the shrine of Seshasayi in
the backyard of the great Mahilakshmi temple of Kolhapur,
This epigraph, which begins with a prayer to Adi-Jina (i.e.
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Rshabha), records the comstruction of an Adinitha temple,
built and financed by the same Nimbadevarasa, who has
been mentioned so frequently in other epigraphs of
Gapdaraditya. This particular epigraph, further represents
this Samata of Gapdaraditya as a great Jain and supplies
the following description about him, ‘“Thus flourished the
excellent Nimbadeva, who has made the whole land full of
the temples of Jinanatha, the entire country full of Jines.
vara’s . ...the entire exceilent village full of pleasingly good
Jains, the whole surrounding full of the pervasive influence
of the words, meanings and the essence of (Jaina) tartve”,
It appears from the internal evidence of this epigraph that
it was incised in the early period of Gapdaraditya’s reign, as
it represents Maghanandi as living at the time of the writing
of this epigraph. This Maghanandi, we are further told,
was a disciple of Kulacandra, belonging to the lineage of
Komdakunda, It is of great interest to note that this
Adindtha temple of Kolhapur, mentioned in this epigraph,
is also referred to by the Svetambara savant Jinaprabha in
his Vividhatirthakalps **® The epigraph, under discussion,
gives a brilliant description of the Adi Jina temple of this
place which, however, has completely disappeared. It has
however been noted by Mirashi*®® that there is a reference
to a Jain temple, which was near the Mahalakshmi
temple of Kolhapur in another short epigraph, found from
the same temple-complex.

We have three Jain epigraphs of the reign of Vijayaditya
(1138-1175 A.D.),*7° the son and successor of Gandariditya.
The first epigraph,*?* found from Kolhapur, records a
grant by that king for the Par§vanatha temple, constructed
by Visudeva, the betel-box bearer of Samanta Kamadeva
and disciple of Mighanandi Siddhantadeva. This particular
temple was probably situated at the modern village of
Here, about 6 miles from Chandgadh,*”™® The epigraph
also refers to another disciple of Mdghanandi Siddhantadeva
called Manikyanandipandita, who was probably the priest
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of the temple, constructed by Visudeva. We also learn
from this epigraph, that the earlier name of Kolhapur was
Kshullakapura. The second Jain epigraph¢??® of Vijaya-
ditya, dated Saka 1073, was found from Bamagi, 25 miles
8. W, of Kagal in Kolhapur district. It also refers toa
Pirsva temple, which was probably situated at Madir*™*
in Kolhapur district. The epigraph mentions Samanta
Lakshmapa, the maternal uncle of the king, at whose
request the grant was made by the king, for that temple. It
also refers to Arhanandi-Siddhantadeva, the disciple of the
same Maghanandi, mentioned in other epigraphs. It appears
therefore that M3ghanandi was a very influential Jain monk,
some of whose disciples, were the priests of different Jain
temples, situated in the Kolhapur district, The third Jain
epigraph*’? of Vijayaditya (dated Saka 1075} has only 2
reference to a Jain basadi.

Bhoja II (1175-1212 AD.) of this dynasty is not
mentioned in any Jain epigraph. However in at least two
contemporary Jain literary works, his name has been
referred to. The Sabdacandrikavrtti*™® of Somadeva was
composed in Saka 1127 during the rule of ‘Srivira Bhoja-
deva’ who gets high-sounding imperial titles here. We
further learn that the work was composed in the
Tribhuvanatilaka-Jinalaya of Kollapura, We have already
referred to this Jain shrine. There is another work called
Kshapandsara,*™™ composed by Madhavacandra Traividya-
deva, which was completed at a town called Dullakapura,
during the reign of one ‘Bhojardja’ in Saka 1125, The
editor of Jainagranthapradasti Sangraha®™® Sri Jugalkishore
Mukhtar was unable 1o identify this Bhojarija. But there is
little doubt that in Saka 1125, there was only one Bhojardja
in India, and he is no other than that Kolhaput king, The
title Traividyadeva, applied to the author Madhavacandra,
reminds us of the similar titles applied to Digambara monks
in the epigraphs of Kolhapur $ilihdara kings. We further
learn from the same colophon that the work was written by
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ithe author for the benefit of Bahubali, the chief minister
{mantri$a) of this Bhojaraja. This proves that this minister,
who had a typically Jain name, had a great respect for the
Digambara religion. Dullakapura, in which this work
composed, was probably a small town somewhere near
Kolhapur,

Jainism in other parts of Northern indias 8o far as other
parts of Northern India are concerned, Jainism was fighting
a losing battle. However in Uttar Pradesh there were at
least two places, which had very large Jain temple-
complexes, We are referring to Deogarh and Mathura,
both of which had large Jain establishments from earlier
times, DLeogaih, which was known as Luacchagira*?®, in
the 9th century A.D, afterwards came to be called
Kirtigiri #®°® It is surprising that this great centre of the
Digambara religion, is not mentioned in any Digambara
literary text. Evean in the lists of the Digambara tirthas,
compiled before the 19th century, this place is completely
ignored, Hewever e¢epigraphic records, found from this
temple-complex, prove that the Jain pilgrims continued to
visit it from the mediaeval period down to modern times.

The first important‘®? epigraph, of our period, from
Deogarh has already been noticed in connexion with the
Candellas, Itis datedin V.S, 1154 ; it proves the concern
of the minister of Kirtivarman, named Vatsardja, for the
Jain religion. We have some ecarlier short epigraphs*®?,
from Deogarh, which refer to some Digambara monks like
Kedavacandra, Abhayakirti and Vasantakirti, belonging to
Kundekunda lineage. Another epigraph®®®, vyiclds the
words Gangeya-Nypa, who may or may not be identical with
the famous king of that n:me, A recently discovered
epigraph*®*, dated V.S. 1210, has the name of one Maha-
simanta Udayapala,

Mathurad, the early centre of Jainism, has yielded three
epigrachs of our period. The first dated V.8, 1038,isa
short Svelambara image inscription®®, and the second,

3
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dated V.S. 1080, is 2 Digambara record,*®® The third, dated
V.S. 1134, is a Svatambara image inscription.*®” The
Digambara epigraph is more interesting as it proves that
by V.8. 1080 (A.D>. 1022-24), the Jains, once more, started
taking active interest in Mathurd. It has been observed by
Bithler*¢® that the image was built within five years after
Mahmud’s expedition against (Hizri 409) Mathurd, which
resulted in the total destruction of that city. Probably the
great Jain establishment at Kankl1tila escaped destruction,
«for it seems hardly likely that they could have been
rebuilt so quickly”, It should, however, be remembered
that the Jains had indomitable religious zeal and their
religious history in Rajasthan proves that they were capable
of rebuilding their temples, almost immediately after their
destruction by the Muslim iconoclasts. Contemporary
literary evidence at our disposal, also proves that Mathurd
continued to exist as a centre of Jainism in the mediaeval
period,

Several Jain epigraphs, of our period, have been
discovered from other parts of Northern India and the Jain
tirthas continued to exist in Sind;, Punjab, Bengal, Bihar,
Orissa etc. Some of these tirthas will be noticed in the
chapter on ‘Jain tirthas’ in this volume,

To conclude, we must say, that except Rajasthan and
Gujarat, no other state of India offered favourable climate
for the development of this religion. We have still some
standing temples, dedicated to Jinas in Bengal, Bihar and
other parts of Northern India. There is little doubt that
small groups of Jain Sravakas continued to exist, especially
in Bengal, Bihar and Orissa. But gradually, even these
Sravakas merged with the local population and completely
forgot their original faith,



7
8.

10,

11.

12,

13,
14,

15,
16.

JAINISM IN NORTH INDIA 67

REFERENCES

Vol. I, pp. 15111.

See Acarya Girijafankara Vallabhaji, Historical Insceiptions of
Gujarar, part NI, pp. 154ff; see also linavijaya in Bhdarariya
Vidyd, |, p. 73 and Mirashi in the same journal, VI, p. 90.

Edited in 8. J. G, M, ( No. 13) by Jinavijaya (1940}, pp. 130f,

Loe cit.

See 6th Book and also I. 4., Vol. 1V, pp. 110f.

For the story of Abhayatilaka, see Majumdar, A. K. Chaulukyas
of Gujarat ( Bombay, 1976}, p. 36, We should further note that
ihe Prabhavakacarita (p. 130) depicts the great Jain saint Vardha-
wAna Shci as the contemporary of (amupgdarija.

Majumdar, ep.cit., pp. 371

For a fuller discussion on all these sources, see Jinavijaya's
Introduction to his edition of Jineévara’s Kathdkosa (S.J.G M.
No.11), pp. 18ff; see also the different original accounts of
Jinegvara's life inciuded in the same edition,

For a diccussion on the Caityavasins, see Karhdkoga ( ed. Jinavi-
jaya } Introd., pp. MY,

See 1. A., Vol 4, p. 112 ( Tth sarga ), Jifinavimala in his commen.
tary of Mahegvara's Sabdabhedaprakdsa also traces the begin-
ning of the Kharatara sect to the year V.S, 1080, corresponding
to 1024 A.D, which may be the last year of Durlabha; sce
also Majumdar, ep.cif., pp. 41-42. According to Merutuiga’s
Prabandhacintdmeni, Durlabha was basically a devous Hindu ; he
is said to have built a few magnificent Hindu temples ; see Jine-
vijaya's edition, p. 200 and also trans, by Tawney, p. 29,

See in this connexion Jinaprabha, Vividhatirthakalpa, p. 16 ; sce
also Purdtaraprabancharangraka, pp. !1-°2. Intwo inscriptions
from Abu we have descriptions of Vimala's building activities
onthe Arbuda bill; see Jinavijaya (ed.). Pracin Ialna lekha
Sargrata, Vol, 11, No. 132, and Bhandarkar’s List No, 26%

P. 131, This particular minitter is also mentioned in a few Jain
epigrapbs from Abv, te¢ Jinavijaya. op.eift,, Nos, 152-53 and
Bhandaikar, List No. 263 : sce also Kielhorn, E.J. Vol IX,
pp. 151,

sece E I, Vol. 1X, p. 148.

For the texts of these in¢ criptions, see Jinavijaya, op.cit., Nos.
112-248.

Edited by A, L, Basham in E I., Vcl, 33, pp. 2351F,

1, 4, 18, pp. 1108 ; also Bhandarkar, List No. 1464.



68

17.
13,
19.
20.
21,
22,
23,
24,

25,
26.
21.
28.
29.
30.
al.
32.
3.

34.
35,

36,

37

3.

39,
40.
4
42,
43,
44,

45.
45,

COMPREHENSIVE HISTORY OF JAINISM

EL,21, pp. 19141.

P. 86.

Bditcd by Jinavijaya in 8. J, G. M, No. 42 { Bombay, 1355 ), p. 6},
Loce.Cit.

Pp. 73,93,

See pp. 1521,

Prabhavakacarita, pp. 164f,

See Majumdar, op.clt, p. 56; The Srruggle for Emplre, p, 75 ;
Prabondhaintgnapi, p. 54.

See Jalnapustakaprafastisangrasa { edn. Jinavijaya ), p. 99,
Loc.cit,

Loc cli.

See¢ Peterson, Report on Mss, 1887, p. 274,

P. 65( Jinavijaya's edn, ) : trans. ( Tawney, p, 97 )

See Peterson, MSS, 1886-92, p, C X ; also I. 4, X1, p. 248.

See 11th Sarga ; also LA, TV, p. 235,

See Majumdar, op.cit.. pp, 671f.

See Hemacandra, Dyvyasrgya (11th Sarga ), trans, in 1,4, Vol IV,
p. 234,

See Jinavijaya, Jainapustakapratastisaigraha, Vol. T, p. 9.

Ihid,, p. 100,

See the passage of Sricandra’s Munisuvratasvdmicarita { V.5, 1193,
according to the Brhagtippanikd No. 267 ), which is almost a con-
temporary account, quoted by Peterson in his 4th Report, pp. 87,
Peterson wrongly a cribes this work of §-icaindrato V.8, 1121
{ See Yinaratnakosa, p. 311 )

See Peterson, Sth Report, pp. 14-16; also Sheth, Jalnlsm in
Gujaral, pp, 288,

See Gandhi, L B, Stddharija and Jains (N2, 19 ) included ia his
‘Collection of Historical writings’ in Gujarati, published from
Baroda { V. §,201%) ; see also Sketh, ap eir., pp. 28fL.

Sheth, loc.cit, '

See Peterson, Reports, V, pp. 1416,

See 8. J. G. M { No. 13 } ed, Jinavijaya, pp. 171-182.

Pp, 65ff { ed. Jinavijaya } ; trans. { Tawney), pp, 7.

Pp, 25l { ed. Jinavijaya ).

Yafovijayaji Jaina Grantham3i'd, No. 3 ( Varanasi, 1705), For a
discussion on this play, see Hualtzsch,, Z, D. M. &, Vol 75,
pp. 61,

P. 172,

Pp. 15 and 25 ; see alio Parikh’s Introduction, Kivyiwddsae s, I,
pp. CCXLVEIR,



47,
43.
49,
5
st

52.
31
54,

55,
55,
57,
58.

59,
0.
61.

63.
64.
65.

66.

67,
68.
69,

?0.
71.
T2,

JAINISM IN NORTH INDIA 69

See Prabhavakacarita, p. 174

Ibid., p. 197

See Tawnaey's trans., pp. 9.1,

Lo-~.cit,

Qee Pra“havaka, p. 1813 P.C, (traus,), p. 103; and Puratana-
praban thasvigraia, p. 10,

P, 131.

P, 103.

Trans. (P.C), p. 103 ; the sam: verse also occurs in Prabhavaka,
p. 180,

See Prabhavaka, p. 172.

Ibid., p. 173.

See Peterson, IV, p. 8.

See Ray, H.C., D.H.N.I {R=print), II, pp, 825( : also Choudhary,
G.C., P. H. N. I, p. /4. One of the Kavastha officers of Bhuvana-
pala is mentioned in & fragmentary Gwalior insctiption of 1161
V.5, (see LA., 15, p.202); see Kielhorn, List of Ius. of N.
India, No. 73.

See D H.N.I1I, p.1070.

See A, 81, W. C. 197190, p. 52,

According to Ras ma'a, Abhayadeva also converted the king of
Khengar, who at his instigation, Temitted the taxes,levied on
pilgrims at Girnar, (seel, pp. 154-70); sec also Peterson, 4,
p. VL.

See Peterson, 4, p. VI and alse 3, App, p. 156 and p. 2%4; see
also Kielhorn, Palm Leaf MSS Report, p. 143,

See pp. 16T,

See 11th Sargaand p, 234 of I, 4., Vol. 4.

1bid.. p. 267.

P. 61 ; See also tor some useful information on this temple,
Parikh, Kavyanuéasana 11, Introd,, CLXXXVf, For a modern
discussion on this temple, see Burgess and Cousens, Archifee-
tural Antiguity of Northera Gujarat, pp. 59-60,

Sece I.4.. 4, pp. 266f (sarga 15).

Pp, 62€ ; and 63,

For Sajjana see Prabandhacintdmanl, p. 65 ; Pardtanaprabandha-
sangraha, p. 34 ; see also the detajed article in Gujarat, on this
gentleman by L. B, Gindhi, in his Collecrion of Historical
Writings, pp, 272ff ; sec also Sheth, op.c;'t.. pp. 10f.

P.9, “

See Bombay Gazetteer, 1, part 1, p. 177,

See Kavyanusdsana, 11, Introd, p, CL XXXIL



70

73.
74.
5,
76.
7.

78.

9.
30,

Bl
82
83,
84,
85.

86,
87,
88.

89.

90.

91,
92,

93.
94.
95.
9.,

97.

98.
$9,

COMPREHENSIVE HISTORY OF JAINISM

See Majumdar, epcir., p. 442 fn, 12,

See A S.W.L 11, p, 162 ; see also Parikh, op.cit., p. CL XXIX fa.
See Vividhatirthokailpa, p. 9.

See P.C.. p. 128 {(trans.) ; Prabhgvakea, p. 14,

See P.C., p. 82 (trans) ; for more details, see Pargtanaprabandha-
sangraha, p. 32,

See for details, Sheth, op.eit, pr. 1ff ; see also Parikh, op cir, IL
Intred., p. CXC 111,

See Jainapustakaprafastisangraha ( edao. Jinavijaya ), p. 99.

See pp. 56ff { edn. Jinavijaya); see also Purdtonaprabandha-
sangraka, pp. 311

Ibid., p. 5T,

Lec.cit.

Loc.cit, .

Jainapustakaprasastisaigraha, p. 65

For details, see Sheth, op.cif,, pp. $iT; see also . Parikh, op.cit..
pp. CXCII f.

See Jinavijaya, op.cit., p. 101

See Desai, 1. 8. 1, p. 225.

See Tawney, trang,, p. 87,

We have a Ujjain inscription of Yasovarman, the Paraméra king
of Vilava, dated in the Vikeana year 1192 ( see I. 4., 19, pp. 148-
49}, Inthe very same year a Jain work called Navapadapraka-
rapalaghavrtsi catls Jayasimha ‘Avantio@itha' ( see Jinavijaya,
op.cit., p. 103 ). Therefore, thers is littie doubt that Avanti was
conquered in the Vikrama year 1192,

See Life of Hemacandricirya, p. 13 { translated from the originak
German by M. L. Patel, §ntiniketan, 1936 ),

See p, 155

The relevant verse of Jinamandana has been quoted in Biihier's
Life of Hemacardra, p. 70.

See Buhler, op.cit., pp. 134,

Quoted in Biihler's Life etc, p. 76.

See Prabhivaka, v, 194 ; Prabandhacintdmani, pp. 65f.

For a delailed discussion, see Majumdar, op.¢it, pp. 89 and
notes in pp. 4451,

For his earlier carcer, see¢ Prabiavaka, pp. 195 ; Prabandha-
cintgmani ( Tawoey ), pp- 114 ; and also Kumgrapalacaritra-
sangraha { edo. Ninavijaya, Bombay, 1956), pp. HT; pp. 340 ;
pp. 112 etc, cte,

Prabhovaka, pp. 19:1.

Prabandhacintamani, { teans, ) pp. 116 and original, pp. 91,



100.
101,
102,

103.

104,
105.
106.
107,
108,
109.
110,
i1l
113,

it
114,

115.
116.
117,
118.

115,

120.

121,

122,
123,
124,
123.
128,
127,
128,
129,
130.

131,

JAINISM IN NORTH INDIA 71

See Majumdar, op.cif., np. 941t

Kumarapdloprabandha, pp. 17-34,

See in this connexion Majumdar, op.cit., pp. 99 ; also Biihler,
op.cit., pp. 320L.

For the contents of the inscription, see Ray, D.H.N.I. Vol,II,

pp. 983f ; see also Bhavnigar Inseriptioas, pp, 183-93.

See E. I 1], pp. 421-24.

I.4., 41, pp. 202-03.

See Jinavijaya, dainapustakapraiastisangraha, pp. 1064,

Ibid,, p, 107,

See Sarga 20 ; also I, 4, 4, pp. 268f.

P. €, pp. 848,

See pp, 19841

See Jinavijaya, op.cit., p. 106,

See biihler, op.cir., pp. 35 and 90; see also Kiclhorn, Report
of 1880-81,

For the original passage, see Bahler, op.cit,, p. 90.

See l. A, 41 {1912), pp. 202-03 ; for the summary of the inscrip-

tion, see Ray, H, C, op.cit., p. 981,

See Jinavijaya, op.cit., p. 107,

See Life ¢tc,, p. 34,

See J.D.P.S, (1906-13), parvan X ; also H Johnson’s iranslation,
priyena sa pratigramapl nihstmavaibhavah

karisya:i mihimetdm jingyatanamanditim.

devabhaktya s urubhakiya taipiup saddpsobhaya

Kumirapaloh bhiipilah sa bhavigyati Bharate.

We learn from Merntunga that at the time of his aceession,

Kumarapi!a was a man of filty, see P,C., p. 78 ; trans. p. 119,

See in this connexion Buhler, op.cir., p. 39 ; also Jainapustaka-
prafastisongtaha p. 113.

Quoted in the Jainypustakasrasastisangraha, p. 140.

Op.cff.. B 43,

See translation in 7. 4,, 4, p, 268 { Sarga, 20 ).

This work is referred in the colophonof T'.8.8.P.C.

See Kumarapalacaritrasangraha, p. 119.

Pp. 210f.

P, 143 ( trapslation by Tawpey ).

Edited by C. D. Dalal ( G. 0. § No, 9).

See P.C,, p. 133,

For this epigeaph, see Bhavnagar Inscriptions, pp. 192-713 ; see
also E. 1. X1, pp. 44ff. The entire inscription has been re-
produced in Jinavijaya's Prdcin Jainalekhasargraha, Vol II.



72

132,

133.

134.
133,

136,

137.

138.
139,
140.
141.
142,
143,

‘144,

145,
146,
147.
148.

149,
150
151.
152.
153
154.
155,
156.
1537,
158.

COMPREHBNSIVE HISTORY OF JAINISM

pp. 204ff: see also his comrents in Qujarati in the same
volume, in the section entitled Avalok na, pp. 233 .

See Jinavijaya, Prdcin Jairalekhasargr aha, Yol. I, pp. 20'} fi (No.
345} ; Bhandarkar, List, No, 1523 ; sce also Fhavi nogar Inscrip-
ifons, pp. 20¢Hf.

This custom has been mentioned in several works ircliding
the Sakintald ( 6th Act, Vasurcati edn,, p. 165) and the Jain
Nirayavalika (p. 42 of the Rajkot edition }; see also Many,
IX, 159,

See G. (0. 5. IX (ed. Catutavijayi, Eercda, 1818). p. 49 {37d Actl.
It was composed during the reign of Ajayapale, the immediate
stocessor of Kumé&rar ala {See Act I, . 30

Edited by Jiravijaya in G. @, 8., No. X1V, Barc da, 1970; sce
ip this connexion a summary of the work, given by Jipavijaya
in the Kumarapalacaritrasarigraha, pp. 113ff ; see also p, 120,

This particuler pame of the work cccurs several times, in the
body of the werk. The rame Kumdrepalapr atitoc ha only occurs
in a late manuscrift {dated V.¥. 1438) of the woik; sce
Jainapusiakoprasastisengraha, v. 142,

See Krmgrapalaptatilodha. p. 144,

See p. 2C6.

See P, O. 1. 145 (trans. )

See Prabhdvaka, p. 206,

See translation in 1. 4,, 4, p. 269,

This has already been published by I, D, P, 8., Bhavnagar ; see
Yingratr. akeda, p.93.

See Peterson, 1L, p. 316.

Sce p. 144,

Act 1V, p. 93.

FPrabhavaka, p, 206.

See E. ., Voi. XI, pp. 54-55; s¢e al.o Jinavijaya, Prdcim
lainalekhasangraho, Vol 1l, Ne. 352

See lainpustakaprasastisorgraka, p. 109,

Ipid., pp. M.

Ibid., p. 110

ActV,p. 123

Jainapustakapraiastisangraha, p. 113.

See Eishler, Life etc, p. 94,

P. 207

P, 96 ( Jinavijaya's edn. ).

Pp. 411,

P, 85,



135,
1c0.
161,
162,
163.

164,
165,
166.
167,
168.
169.

170,

1.
172,
173,
174
175.
176.

177,

178,

179.
180,
181.

182
183
184,
185.
186.
181,
158,

JAINISM IN NORTH INDIA 73

See Kharata agacchabrhadgurvavali { edn. Jinavijaya ), p. 52
Ibid., p. 55.

Ibid,, p. 59.

Pp. 141

P. 9 ; the Kumdrapilapratitodha { p. 179 ) informs us that, at the
suggestion «f Siddhapsla, the son of Sripila, Kumirapils
appointed Rapiga's son Amra as the governor of Saurdgtra and
entrusted the work of buildicg steps for Girpar to him,

ath Act (p. 74 ).

Pp. 174{.

Pp. 421,

See Kielhorn in E. I, T, pp. 293 306.

Pp. 477-78.

For details on $ripZla and his illuatrious son and grandson,
see Jinavijaya's Introduction to Draupadisvayamvara ; see also
E. IL,1, p. 295,

On tha exact relationship between Kumsarapila and Ajaya-
pila, ste Majumdar, The Chawlukyas of Gujarat, pp. 127-27.

See trans, { Tawney }, pp. 151f,

Sce pp. 471,

Pp. 98E.

See for details, Merutungs, trans, pp, 15111,

See P. C., p. 96 ; Purdianaprabandhasangroha, p. 41.

Edp, Dalal {Boroda, 1918}, p. 3 { Act. 1 ).

Quoted in Majumdar ‘The Chaulukyas of Gujarat, p. 436,
see also P eterson, Reports on MSS, 1887, p. 161 and Jinaratma-
kola, pp. 244-45 ; for the date of this work, see Jipavijaya,
Jainapustakapraiastisangraha, p, 59.

See the edition in Kdvyamalaseries (K, P. Parab and Sivadatta},
canto XV, verse 30; see also R, G. Bhandarkar, Reports on
MSS, 1883-84, pp. 18-22.

Se¢a Surathotsava, XV, vs, 20,

See E.f, Vol, 2, p. 442 ( verse 21},

Sce Yangavasi ed,, Brahmakhapda, Dharmarapyakhandam, ch s,
3efl.

Brahmakhangda, Dharmaranyakhapda, 36. 62,

See Jinaratnakosa. pp. 3¢ if.

Ibid,, Brahma Khanda, Dharm3ranya, 38. 27.

For details, ses Majumadar, op.cit., pp. 124f.

Ibid,, p. 131.

See Jinavijaya, Jainapustakaprasastizaigraha, p. 111,

See £,C. (trans.), p. 153.



74

189,

190.
191.
192,
193,
19%4.
195.
196.

157
198,
199
200.
201,
202,

203.

204,

205.
206.
207.
208,

209.
210,
211,
212,
213,
214,
215

COMPREHENSIVE HISTORY OF JAINISM

See Caralogue of Sanskrit and FPrakrit MSS in C.P. and Berar,
Nagpur, 1926, Inizcd,, p. 50 ; the same mistake is repeated in
Velankat's Jingrainakofa, p. 65.

Jinavijaya, Praasti etc., p. 112,

Ibid,, pp. 24, 113

Wd., p. 113,

Ibid., pp. 25, 14,

Ibid., p. 121.

Ipid., p. 122,

As we bave already seen, he gets Saiva titles in a manuseript
of V. S. 1247, written at Bhrgukaccha. In a few inscriptions
( see I A., Vol. XI, pp. 337-40 dated V. 5. 1264 and XVIII, pp.
110 dated V. 8. 1206) he is given Vaispava titles ( cf, the
epithet Nardyandvatara ).

See Pracin Jainalel hasangraha by Jinavijaya, Vol, II, No. 65,
Ibid., No. 64,

See E.I., Vol, 33, pp, 117

See verse No, 24,

See E. 1., 33, p. 118,

See Hiralal, Catalogue of Sanskrit and Prakeit MSS in C, P, and
Berar, Nagpur, 1926, Introd., p, 50

See Tirttarande nasasigrala ( ed. by V. Johrapurkar, Sholapur,
19:5}, p. 32,

P. 85 ; according to this work, tbt originel image of Candra-
prabha was installed by Gautamasvamin, the disciple of Lord
Mahfvira ; even if we deny the veracity of this statement of
Jinaprabha, we bave to accept the fact that, theoriginal
temple of Candraprabha of Valabbi was of great antiquity.
P, 83.

See Majumdar, A. K., The Chaulukyas of Gujarat, pp, 1511
Ibid., v, 165,

See in this copnexion J, A . XXXI (1903}, pp. 47795, this
contains an English transiation of Blihler's original German
paper on this work, The work has recently been edited by
Jinavijaya in Singhi Jalna Grantham3li.

See I. 4., 3%, p. 481,

See VI 66 (J D.P. 8., S:th 1974 ).

See Jingrotnakosa, p. 315,

See I.4., 31, p. 471,

Ses Vastupalacarite, 1V. 720.

Op.cit,, Xl. 4.

V.C., V. T19,
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XI. 6.

Iv, 721,

XL 7.

IV, 718,

XI, 8.

1v. 716,

See Kirtikaumedr, 1IV. 17,
See I 4, 31, p.492; see also A, V. Kathvate’s Notesia his
edition of KX,

See XIT, 9,

1V. 36,

See XI. 10,

IV, 33.

XI. 11.

111. 457.

Loc.cit.

See X, 12-14,

., X1, vs, 12,

See VI 631-32, 656-58.
IX, 31-33,

See VL 630

See XI, 17.

Sec Jinavijays, Pradcin Ja/niz lekha sadgraha, Vol. IL, Pp, 624
XI. 18,

XL 19,

IX. 35.

VI, §33-34.

For detnils see I, 4., 31, pp. 4920 and also Sukprasaikiriana,
XI, 20, 24 ete.

See Sukprasankirtara, X1, 26-28.

IX, 36.

VL. 677.

See 1A, 31, p. 493,

XI. 30.

See Jinavijaya, op.cit,, Vol 1T, pp. 471,

Leoc.cit.

See p, 10 ( Jinavijays's edn. 5. J. G. M, No, 10 ).
See Sukrtasankireana, X1 31,

See Vastupalacarita, VI, 6935,

XI. 33,

I, 371,

XI, 34,
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256, Traos [ Tawney ), p. 153,
257, Lec.cif.

258, Loc.clt.

259, Pp, 160-61.

260. P.O., p. 158,

261. Seel, A, 31, p. 439,

267, See Arisithha, ep.cfr , 1V. 24 (1. A., 31, p. 489 ;; P. 0., {trans),
p. 157,

263, See I, A..31.p.490( X, vs.6).

264, Pp. 79 (edn. Jinavijaya)

265. Loc.cit,

266. Sece Prabondhokeda, pp. 122-30.

267. See Vastupglacarita. pp. 305-06.

268, Seep.129.

269, Pp.306-07.

270, Seeip this connexion B, J, Sandesars, Lizerary Circle of Mahd-
métya Vastupdla, pp. 44f% '

271. Ibid., pp. 321,

272. See Sandesara, op.cif.. p. 134,

873, 5ee Prabandhakofa. pp. 1251,

294, Ibid, p. 126,

215, See Jinavijaye, Jalr apustakaprasastisargraha, p. 124.

276, Ibid, p. 125,

277. Sec Jinavijaya, op.cir., Nos, 167, 191, 198, 203, 210, 211, 214 ete.

278. Eiibler, after a thorough study of this work, assigned it to the
2nd half of the 14th century ; see Majurdar, op.cit., p. 420.

279. See Book VI, verses 68.132 ; see also Sheth, op.¢it., p. 154.
280. Pp. 36 ; also Sbah. op.cit, p. 157.
281, See VI, VSS. 42.66.
282, See Purdtencprobaondl asangraka, p. (6 ;and Vividhatirthakalpa,
+{ p. 80), according {0 which, Vastupiila had built 64 mosques,
283. See Majumdar, op cit., p. 87.
284, See Jagaduearita, VI. 68-132 | see also in this connexion, Purs.
tanaprabandhasanigraha. p. 80,
285, See Jinavijaya, Jainapustakaprafastisarigraha, p, 139,
286. Ibid., No. 123,
287. Ibid, Nos, 225, 226, 227, 231 and 233,
288. See Q. 3. M. S. Vol. XIV, pp, 242-43.
2809, See Sheth, op.ct., p. 158.
290. According to A, K. Majumdar, before this king, his elder
brother, Rama, ruled for some time (See Chaulukya: of Gujarat,
p. 181,).
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