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General Editor’s Preface

For over two decades, the Department of Ancient
History, Culture and Archaeology of the University of
Allahabad has been conducting seminal researches in the
Archaeology of the Gangetic and Vindhyan Regions, and
in the social and cultural history of ancient India. These
researches have been characterised by an intellectual ap-
proach which combines rigour with sophistication in finely
balanced proportions ; and the themes taken up for explo-
ration concern fundamental facets of Man and Society in
our prehistoric and classical past.

Both the quality and the quantum of researches con-
ducted under our auspices have encouraged us to launch a
new series of publications, under the title “Studies in His-
tory, Culture and Archaeology.” In this series, we propose,
in the coming years, to issue a number of monographs
written by members of our faculty. Through the medium
of the “Studies” we seek to communicate to a wider scholar-
ly audience the results of the work being conducted in our

department, in the hope that this will stimulate discussion
and research.

Under this new series, we shall also be publishing the
work of scholars who do not belong to our Department, the
only criterion for selection in the series being academic
excellence. We hope to attract for publication manuscripts
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from senior as well as young scholars in universities and
_1 research institutions in India and abroad.

The second volume in the series entitled ‘History of
Saiva Cults in Northern India from Inscriptions (700 A. D.
to 1200 A.D.) by V. §. Pathak is being released.




Introduction

The historical origins and early development of Saiv-
Ism go back to at least the beginnings of civilisation in
India. It is well known that Marshall discovered a repre-
sentation of the ‘Pasupati’ in the remains of the Indus
civilisation. The earliest literary record in our history,
viz, the Rguvedasamhita clearly attests the worship of
Rudra. The full sublimity of Rudra is, however, unfold-
ed in the Yajurveda and even today the chanting of the
Satarudriya remains without a parallel for its moving power.
Rudra-Siva is seen to be both Apollonian and Dionysian,
the god ‘who is shadowed in immortality and death.’ In
the Svetasvataropanisad we find the first adumbrations of
the philosophical aspect of Savism. Its connections with
Yoga and Bhakti also become manifest here. In the early
post-Vedic age we learn from the Mahabharata that the
Pasupata had emerged as a distinctive spiritual path by the
side of the Paricaratra, Sankhya and Yoga. The evidence
of Megasthenes and Pataiijali confirms this.

Dr. Pathak has suggested that Srikantha, the traditional
founder of the Pasupata sect might well have been historical.
A second movement in the history of the sect was initiated
by Lakulisa and Dr. Pathak has convincingly argued that
it would be a proper interpretation of the evidence if I.aku-
lisa is placed in the second century B. C. It has similarly
been argued that Somasarman and Guhavisi originated
other powerful Saiva movements.
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While the light which Dr. Pathak sheds on the early
history and mutual relationship of the Saiva Cults is full of
interest, his main concentration in the present monograph
is on collecting epigraphic data relating to these cults from
the early medieval period and assessing its historical signi-
ficance. For any student of history it is thrilling indeed to
learn of actual lines of Saiva teachers who guided the mighty
Kalacuri and Cola rulers. Within its self-imposed limitation
Dr. Pathak’s monograph presents a brilliant treatment of
an aspect of early medieval religious history and epigraphy.

Indeed the monograph tends to whet the reader’s
appetite and we can only hope that Dr. Pathak will perhaps
one day find time and inclination to write about other as-
pects of this complex and fascinating history. It is a pity
that few scholars have been drawn to it. If iconographic,
sculptural and architectural data are combined with epi-
graphy, perhaps new details about the local variations of
cults might be revealed. For example, a good beginning
has been made in this respect about the cult of the Buddhist
godess Tara in eastern India.

The most important aspect, however, of Saiva history
undoubtedly lies in the development of Saiva literature,
doctrines and modes of worship. While Dr. Pathak has
made some highly interesting and valuable observations on
this aspect, he could not naturally be expected within the
compass of the present work to go any further in this direc-
tion. Even within these restrictions Dr. Pathak has made
an admirable and brilliant use of varied literary sources.
His use of the Tantraloka is especially revealing. It is well
known that the various streams of Saiva tradition vary not
only in superficial externalities but also in their metaphysi-
cal points of view. Some Agamas are thus dualistic while
others are non-dualistic. In this connection Dr. Pathak
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quotes an illuminating passage from Jayaratha which ex-
plains that the five faces of Siva correspond to cit, ananda,
iccha, jiagna and kriya and that the five streams of S$astra
proceed from these while the Lord is in the state of being
Sadasiva. The dualistic, non-dualistic and mixed philo-
sophies are thus variations which arise in these different
streams, all equally proceeding from the Lord.

The problem of reconciling metaphysical diversity has
been a common one in the history of Indian spiritual
thought. The Buddhists had, thus, faced this problem
within their numerous sects and schools. The Mahayana
proposed as the solution of this difficulty the principle of
‘Vineyabhedad desana-bhedah’. The Saddharma-punda-
rika gives a graphic illustration of the Great Teacher’s
Upaya-Kausalya in this respect. In course of time the Ve-
danta with its numerous schools faced the same problem
and Madhusudana Sarasvati formulated the doctrine of Pras-
thana bheda, taking his cue from a famous ancient Saiva
Stotra. The greatest of the Saiva philosophers, Abhinava-
gupta, had already attempted to reconcile metaphysical
diversity by relating it to the diversity of spiritual ex-
perience. In our own times the great savant M. M. Pt.
Gopinatha Kaviraja has spoken of the ‘synthetic gradation’
of Indian philosophy.

The fact of the matter is that Saiva philosophy, like
Buddhist or Vedantic philosophy, is not a merely specula-
tive analysis but rather an interpretation of experienced
spiritual verities. Now, despite the formal reverence paid
to the revealed word, in practice Indian spiritual seeking
has tended to go by experience. A process of interpretation
has thus been constantly necessary to reconcile the word
and personal experience. This has led to the dialectical
development of a rich spiritual tradition. The continued
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t vitality of the tradition of sadhana in India makes the study
of past philosophies and the $astras a particularly rewarding
and interesting task. Perhaps to some such an analysis of
ancient philosophical ideas in the context of spiritual ex-
perience will appear bound to remain theoretical or even
speculative in the absence of detailed historical and biogra-
phical data. Consequently whatever scraps of historical in-
formation can be gleaned in the area must appear most :
welcome. This makes Prof. Pathak’s present work of parti-
cular interest and value not merely to the epigraphist and |
historian but to the student of religion and philosophy. It
is, therefore, a matter of great pleasure that this Essay of

Dr. Pathak, has been published in the form of a monograph
in the series of publication sponsored by the Department
of Ancient History, Culture & Archaeology of the Univer-
sity of Allahabad.

i G. C. Pande




aMaewaafyar  fafed fTRasew
A4 qIYIE FAG WAAT qHSA FIATOHA
TRIoIeRel FH FOUA @gEg TE A9
daga @A gftge | enEmetsa ¢ o






SATVISM IN EARLY MEDIAEVAL INDIA AS KNOWN
FROM ARCHAEOLOGICAL SOURCES
MAINLY INSCRIPTIONS

V. 8. PATHAK

During Early Medieval Period Saivism was very popular in Northern
India. Majority of Gahadavalal, Chedi2, Chandella® and Orissa kings* were
styled as Parama-mahe$vara. Harjaravarmma and Vaidyadeva of Assam,
Vijayasena, Vallalasena of Bengal, Devapala, Paramira and Bhartrivadha
Chahamana of Western India also bore this religious epithet.

Several rulers dedicated their kingdoms either to Siva or to Saiva
ascetics. Thus, Avantivarmman® of the Mattamayiira region and a Chedi

1 Chandradeva (EI, XIV, 197-200), Madanapila (14, X1V, 101 ff),
Govindachandra (JASB, XX XI, 123-24) and Hariéchandra (ElL X,
pp. 97-98).

3 Lakshmi-Karnna (EI, II, pp. 305 ff), Yagah-Karga (EI, XII, 210 f),
Narasimbadeva (I4, XVII, pp. 211-13), Jayasiaha (I4, XVII,
224 ), Vijayasithba (L4, XVII, 227-30). :

8 Devavarmman (L4, XVI, 205 ff), Madanavarmi (I4, XVI, 202,
207-10), Parmarddi (EI, IV, pp. 135-70), Trailokya-varmmadeva
(EI, XVI, pp. 272-T1).

¢ Mahsbbavagupta Janmejaya (EI, XI. pp. 93-95), Mahasivagupta
Yayati (JBORS, II, 45-59), Mahibhavagupta II (EI, III, pp. 355-59),
Gayadatunga (JASB, 1909, V(N.S.) pp. 347-50, Ragabhaija (EI, XII,
pp. 321-25), Vidyabhasja (EI, IX, 271-77), Netrabhafija (EL, XV1IJ,
293-95), Kulastambha (EI, XII, pp. 156-59), Ranastambha (JBORS,
I, pp. 396-400).

b e qUEREIRgd 9L qar it |
R AT AT HA T T AT
e 7 gEAl at ¥ @ TeafEond |
fr aet faoroeaET EeERETREAHAT A AR
ElL, 1, p. 355
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king of Dahala had presented their kingdoms to the pontiffs of Saiva-
Siddhanta school.

The Prabandha-Chintadmant records a tradition that a Solafiki chief had
given whole of the Malava province as a present to Mahakalegvara of Ujjain
and appointed the Paramaras to administer! it. An inscription from
Achalagadha discloses the existence of Vijaya-rdjya® of a Saiva ascetic.
The Chedi records describe Vamadeva who is perhaps identical with
Vamadambhu, as Parama-Bhattaraka Mahcir&&jdh@'rdja-Pamnwévam-Vdma-
deva,

Some of the ascetics belonging to the Guhavasi line of Saiva Siddhanta
were very influential. They initiated in the faith the kings of Varmman
dynasty in the Punjab and Chedi, Paramira and Chanderi-Pratihira dynas-
ties of Central India. This line sent its branches to far off south in the
Tamil and Andhra areas where these ascetics filled the role of rdjagurus.
Inscriptions preserve an unbroken line o1 Saiva rdjagurus of the Chedi
kings running for more than two hundred and fifty years.

Sometimes, Purinas divide Saivism in three categories—(i) Vedic,
(it) Tantric and (iii) Mixed (Miéra).3 In the mixed (misra) school of Saivism,
the main deity Siva was worshipped along with other four gods. This
school is, therefore, same as the Smarta cult of the panchadevopasand. Vedic
Saiva school appears to be same as Lakulida Pagupata whereas Tantric
school was perhaps constituted by Kalanana, Kipalika and other extreme
sects. It may, however, be noted that even Lakulida Pagupata is
originally dgamic but it is described in the Purinas as Vedic because
it is comparatively more orthodox and in the beginning it recognised the
Vedic institution of Varpa. The Saiva-Siddhinta school was Agamic.

1 Farengawed o afq d sreaks av g8 aet 39T qe araaEar
TEATCWYA faten eada amedt S |
Prabandha Chintamani, p. 11
? wErde ofl U (W) T ARSI TIHHETCE TITIRE (W) T 9%
frer: FraiaieeeEy () SO W o de (v9) T MEEAR
fasaeg 4-v J. Orissa H. R., 1952, 1, p. 50
8 gifys dfew fasd forur qrped o
aalenmeTeae aifas 7@ 1
fermareraenfaaret  afw wag
T e o arfe faedal = SFmvdeg 11
geife wAaTa fast areped fg aq
Kirma Purapa as quoted in Srikarabhashya.
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SCHOOLS OF SAIVISM

The Malkapuram! Stone Ins. of the time of the Kakatiya king Rudra-
deva §. 8. 1183 mentions four schools of Saivism—(a) Saiva, (b) Kalanana,
(c) Siva-Sasana and (d) Pasupata. Lists of these schyols occur in the
Vamana? and Siva-Purianas,® the Agama-Praminya? of Yamunacharya,
the Sri-hhishya® of Ramanuja, the commentary® of Vachaspati Misra
on the Sariraka-bhashya, the Shaddarsana-Samuchchaya® of Haribhadra
Siiri and other Agamic® works.

A comparison of these lists would indicate that the four important
schools with their sub-sects were prevalent in the country :—
(a) Saiva or more precisely Saiva-Siddhinta school,
(b) Kalianana also known as Karuka,
(c) Pasupata with a branch of the Likulia Pasupata,
(d) Kapalika with its associate cult of the Soma.?

! gt AT FroEAEl A |
faenfamt  arEEEEHAACATREAT 1|
Vidvesvara, the Saiva pontif had sanctioned a land-grant for
providing meals and clothes to the students and ascetics belonging
to these four sects. JAHRS, 1IV. 147, f.

e @4 qfcerraremTEd 7R | g Freaed aggse Furtea |
draT: fagraaTneaT AT TR TR |
fan  wREagqwEn wIesEL | Vayaviya Sanhita XXIX
qa7 ATREAR &% faeg agefera | wgfaafy afgeatamrigarton:
TIAT FTTTEHT: FIHTAET: TTATEAT | FATGHT FA@HATT THE |
Agamapramanya p.
s gl Tamfowa  EfrQEEETEEETSRAEOAdead | T
aTfeorraafaaT: FgTeT: FTETHET: TETAT: FAEAid |
On Brahmasiitra 11. 2-35.
¢ HTRTATEAEATS: AT AT FTE(0F FTeF fagriaT FrfEwT i |
& o Farfz q3w wgat wafw | AR
AT R A | ey aget w1 aufeE )
S T AR AT | AT FTOTET qe A qyfeEr |
4 qIEd &R eTEe T Sgiad | Suprabhedagama, Kriyapada.
Téana Sivaguru paddhati, pt. III, Kriyapada, Ch. I, p. 6, quotes Svdya-
mbhu Tantra as follows :

I a7 qIRTE @1 | AT (IT) F HIHAA F S TR |
|

-

-3

o § g e T AR
 The Kipilikas ate associated with the Soma-cult in inscriptions as
well as in literature. - Vide, Prabodha-Chandrodaya, act 111 and see infra.
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Sometimes it is mentioned as Siva-Sasana or Mahavratadhara.l
Some south Indian inscriptions mention the “six samayas or cults” which
have been alternatively explained as (a) Bhairava, (b) Vima, (c) Kalamukha,
(d) Mahavrata, (¢) Pasupata and (f) Saiva. The last four are the
same as above. The ‘Vama’' and ‘Bhairava’ cults are not mentioned in
inscriptions. They may be same as kapalika. The Sankara-Digvijaya of

Anandagiri mentions some other six sects.? Literature contains some
more names.3

1. PASUPATA SCHOOL

1. HISTORY

A. Srikantha the Founder —

The Mahabhdrata mentions Pasupata as one of the five -religious
schools. It is stated to have been revealed by Srikantha, the consort of
Uma and sont of Brahma. The tradition recurs in several works belonging

! It may be noted thatin the Vayaviya Sarmhita quoted in fn.3 above

mahavratd-dhara occurs in place of Kailinana and distinct from
the Kapalika but vide Haridatta Sri who takes it as a name of the
Kapalika sect. There seems to be some mistake in the Vayaviya Sas-
hita, Dr. Bhandarkar seems to be indecisive. He sometimes identifies
mahayrati-dharas with Kilamukhas and sometimes with Kipilikas

(p- 168).

AEdionar: a1 W Ggafor o sywed sweeror
uT: T Fefargarier: g | gk Prae frche araioTe arh
ST | werd el gartay fosrafior: T gers
3 (a) FeorFEd ag Ffaq @ 7gEA |

g Ffafevef qar Ffagie

Tantradhikari-nirpaya, p. 2.

The Lokdyata sect has been mentioned here as a $aiva school
although different from the Soma cult.

(b) F=aw=fagrar amgarn: FrFRT 4 |
Tam‘rélaka,. XIII, V. 8. Hete Vaimala and arkata also seem to be sub-
sects or schools of Saivism.
¢ gied AN Qi 3T SRpgET |
FTAaT e fafg ammE & s
STt siFwe) aamr g1 )
SHRAATIEH=AT T T R nson  Sansiparva, 349.
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to various schools of Saivism and composed in different parts of the country.
It is recorded in the Tantraloka,! the Sivadrishti,® the Brihadyamala® the
Pingalamatat and the Siva Purdna.5 A commentary on the Saradatilaka®
begins with a salutation to Srikantha, the first teacher of the doctrine.
The Tantralok@ ‘ewise describes Srikantha as the unique teacher on the
earth. Aghoradiva, the Saiva Siddhéanta ascetic of the Chola country com-
menting upon the Ratnatraya mentions Srikantha as the Guru to be saluted
in the beginning.®

(i) Works of Srikantha :—The Tantraloka mentions the Mangalya-
Sastra in which Srikantha discussed the nature of Sakti and Saktiman.?
The same work quotes in another context some verses from a book by10

Y Kashmir Shaivism, pp. 5-6, Tantriloka, I, p. 27,
! FE 9qR AWy @AM | Fefmeagatees e
FOTATET AH2AT AT HFBEAT | ATARFT T A T n
¢ Ibid, pp. 22-23.
? FEETEEEAE: @A g |
HFG FaRT FAIA A AT N Studies in the Tantras, p. 102,
Ibid, p. 103,

' T A oW, e dmreee) & Fui W st
i | Ibid, p. 106.
b sipvd frdmmar foard = frawmm
st e STEHEFRTG 1) 9, Vapariya, Siva, Ch. IX.

* #ftFvS agE agIT G qEeTEE |
sEUAETIE g sfEEs T
Quoted in Kashmir Shaivism, p. 25n.
7 spafa EkE gF e Gfs afam:
TR weea qfaXo®a | Tantraloka, 1, p. 28.
W%mamanﬁa & WrER HiFeATd aafasig 7 e
~ofWa=w | Ramatgayan, p. 1.
| THREE SIEFCH RIS 7RI |
gf AeraER g Sfefiwvst & ¥l Tantraloka, 11, p. 347.
Jayaratha quotes verses from this work in the commentary.
10 Tn the commentary Jayaratha says that ZfF =t FvsaraifE :
“this is the statement of Sri Srikantha”

Sri Srikanthi as an authoritative Agama has also been frequently
quoted by Jayaratha :—

v stefvsatraTgEs e swe o
Tanirdloka, comm., 1, p. 39
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Srikantha. The colophon of a manuscript of the Tantrdsiral deposited
in the Nepal Darbar Library mentions Srikanthanitha, another form of
Pasupati, the great Pasupata teacher as the writer of the book.

(i) Srikantha in the Saiva Pantheon :—Like many other human
teachers Lakulida, Goraksha, etc. Srikantha is also recognised as a god
in the Saiva pantheon. Thus he is mentioned as a deity in various positions
in the Trik school. He is sometimes regarded as identical with Sadasiva
having five faces probably because he revealed the doctrine having five
sources (pafichaérotoripa)y® He is guardian-protector of Siddhi as well.3
The form of Srikantha with five faces was accepted in the Lakulida school
also. The Cintrd Pradasti mentions a temple for Srikantha paficha-mukha,
i.e. Srikantha having fivet faces. In the Saiva Siddhinta school he is
described as one of the eight Vidyeévaras.5 The Vishnudharmottara Purina
also counts him amongst Vidyeévaras.® The? Bihari Ins. describes Yuva-
raja IT who dedicated his whole empire to his Saiva Siddhanta preceptor
as always engaged in the worship of Srikantha.

1 A manuscript of the JAdnakarika forms the suite with another text

Tatvasira the colophon of which reads.
SoafageTE e AR HIRIaTaE-iFETe e

FAgETHiafa raaeg |
Bagchi, thereupon, remarks that this pretentious S:i Srikantha “has
probably nothing to do with the traditional dsharya of the Paupata
sect bearing that name.” But the description-“the incarnation
(mirtidhara) of Padupati and ‘the Great Pasupata teacher’ points towards
Stikantha of the tradition,

3 See infra p. 8
g  fragament #fiwvst gaat ag:
fafadamaamad SHEETET | Tantra. V, p. 30.

¢ shmvsisgEarafafemft | AP shematy o 1o
EIL 1, p. 284.

8 The parva-Kirandgam as quoted in Rao: EHI, II, II

App. 197.

FAramEdT  genfmaraasasias |

uFER ooz s faafvea o
® [bid, p. 197.
o aew arEdlFasfs: siwwgEmEe ) V. 69

EL 1. p. 261,




B. Lakulisa :— :

The Sarva-darsana-sangraha mentions Na (La) kulida—Pasupata
school. Lakuli$a the founder of this Pasupata school is stated as an in-
carnation of Siva in the Puranas,1 the Atma-Samarpana,® the Karavana-
Mahatmya,® the Paficharthika® commentary, the Tantraloka,® etc. He is
also mentioned in a number of inscriptions. According to the Purinas
he was the last and twenty-eighth incarnation of Siva in a brahmana family
at Kayavarahana (vulgo Karavana) in the Dabhoi Taluk of Baroda State.
Ragikara states that he preached his first sermon at Ujjain.

The Pasupata Sitras, also known as the Pafichadhyays, form the basis
of this school. As this work is attributed to him, R. (. Bhandarkar regards
Lakuli$a as the founder of the Pasupata school. He observes, “the other
general name Pasupata arose by dropping the name of the human individual
Lakulin and substituting that of the god Padupati whose incarnation he was
supposed to be, as is done in the text of the Mahabhdrata quoted above.”®
This means that the story of the promulgation of the Pagupata doctrine by
Srikantha is but a fiction

(i) Srikantha and Lakuli$a :—But the tradition of Srikantha as a
teacher of the Saiva religion occuring in the works of various schools of
Saivism from different parts of the country, the mention of his name in
the list of teachers, his description “as unique teacher on earth” and lastly
quotations from works attributed to him are very strong indications in favour
of his historicity.

Bagchi has casually suggested that “Lakulida was probably his disciple
and that these two were responsible for the foundation of the Pasupata
religion.”?

The Tantraloka associates Lakuliéa and Srikantha. It states that
Srikantha and Lakuliéa are the only two authorities on Siva Sasana.¥ The

! Vayw, ch. XXIII., Liiga, XXIV,
* Gana Kiriki, G.O.S., App. 1, p. 25.
3 Ibid, App. IV, p. 37.
4 AT WA AR EARA ST o 5hy | a9 9gw-
AAfael ST 1) TETH MR FREETET e |
etc. p.4.
Tantraloka, XIII, p. 340. £
¢ Viaisnavism etc. Coll. Works of Bhandarkar, IV, ‘p. 172.
? HBD, p. 405.

8 5
TafedargrETa Ry |
AT A T A TCOFOAN 1| Tantriloka, XII, p. 39.
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same work describes Lakuliéa with other Saiva incarnations as proclaimer
of the glories of Srikantha.l

But Lakulida does not seem to be an immediate disciple of Srikantha

‘because the accounts of Srikantha and Lakuliéa available from literature

and inscriptions do not represent them as teacher and disciple on the other
hand a tradition in the Agama quoted by Abhinavagupta records the
receiving of the doctrine by Lakula from Swachchhanda.? Moreover,

references to the Pisupata school occur centuries earlier than Lakulisa.

It seems that the Pasupata school was founded by Srikantha from
which later on several branches sprung forth. The branch started by
Lakulida was called after him as Lakuli$a Pasupata.

2. HISTORY : SCHOOLS OF SAIVISM

A. Siva Sasana School :

The Pasupata school founded by Srikantha is also called in literature
as Siva Sasana.3 It is mentioned in the Malkipuram Ins. of Rudradevat.
It is described as five-fold and as having five sources (paficha-srotoriipa).5
All other schools are described to have originated from it.

B. Lakulisa Pasupata School :

Origin of the School :—The school was founded by Lakuli$a who as
we have already seen is described as an incarnation of Siva. Puranas and
inscriptions mention Kuika, Gargya, Maitreya and Kaurusha as his
disciples.

& Ibid, p. 340.

2 Ibid, p. 383.

® Tasitraloka, 1, p. 34, XII, p. 397.

¢ St AT FOEAET R o
faenfomt  TREEEEEEEEEeT  FEnT i)

JAHRS, VI, p. 147 £
g Tafaed s afafrafate
qaE g S SmsgmvsaETd L&

Tantraloka, XII, p. 397.

The pafichasrota is explained by Jayaratha in Tastraloka, 1, p. 34 as :—
a7 fg oOreaT tv fag semewer-am-ews S dES AT aET-
AT iaE: @i GeE W s AaTHE- gl
gHAT qUgaATHGA TS ATEAAGAT
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Date of Lakulita :—R. G. Bhandarkar places the rise of the Pasupata
school in second century! B.C. while D. R. Bhandarkar suggested on the
basis of the Mathura Pillar Ins. of the time of Chandragupta II that Lakulisa
belonged to the second quarter of the first century AD.2 Although, this
later date has been accepted by most scholars, it is not yet certain.?

Diffusion of the School :—The Cintra Pradasti of Sarngadeva states
that four branches (Jatis) sprung forth from the four disciples of Lakulida.

(a) The Kusika Lineage :—Kufika was the senior-most disciple of
Lakulida. The Mathurd Ins. of Chandragupta IT mentions ascetics belonging

to his line. The Udeypur Ins.% of Naravahana V.8. 1028=978 A.D. refers
to Kusika and records that ascetics characterised by “besmearing of ashes,

1 Vaishpavism, Saivism & Other Minor Religions, p. 116.
* EI, XXI, pp. 14.
 The Mathurd Ins. of Chandragupta II G.S.61=380 A.D. mentions acharya
Udita who was tenth from Kuéika. Dr. Bhandarkar identifies Kusika
with the homonymous disciple of Lakuli$a and, therefore, came to the
conclusion that Lakulida, who must have flourished eleven generations
before Udita, might be placed in second century A.D. But Rajagekhara
mentions seventeen preceptors flourished in this line from Lakulifa
to Raéikara. In this list there are two preceptors of the name Kusika
the direct disciple of Lakuli$a and the tenth #irthela who flourished
in the sixth generation from Lakuli§a. The identification of KuSika,
therefore, is not certain. Raéikara the seventeenth #irthefa has compo-
posed a commentary known as Padcharthi Bhashya. The internal
evidence of the bhishya suggests an early date of its composition.
Patiliputra has been mentioned as the best fortified city. Laws are
comparable with those of Manu. The only known writer quoted
in the work is Manu. 'This indicates early fourth century A.D." Hence
if Raéikara in carly fourth century A.D. was seventh from Kusika II,
the preceptor Udita of the inscription in late fourth century A.D.
would be naturally tenth from Kusika IL, I, shall, therefore, suggest
the identification with Kasika II which would place Lakuliéa in sccond
century B.C. This gets some confirmation from an Indonesian tradi-
tion which represents the four disciples with Pataijali as the Pasupata
pentad. (HBD. p. 406 n)
¢ gz ghmTrawRTAAT 5fa adags: ugk
qaeafeni J97 TGSl ATfaegar |
wd ferquamare Igeoaafeat uten  EIL I, p. 281
5 gfeTedlsd AEATIIAEIeFoEIFeaenT arfadargTd: T |
L. 12, BI, p. 70
2




( 10 )

wearing of the barks and matted hair” appeared in his line. Jain scholars
mention eighteen firthedas headed by Lakuliéa and Kugika 1 They are also
referred to by Bhava Sarvajiia. These ascetics perhaps belonged to this
line.

(b) Gargya Lineage :—

(i) The Cintra Prasasti discloses the existence of ascetics belonging
to the gotra of Gargya.2

(ii) The Meaning of Gotra :—Inscriptions mention several yotras
of ascetics. The word gotra in connection with ascetics has
been defined by Abhinavagupta as “disciples of a teacher”.
Gargya gotra would, therefore, mean the disciples in the line
of Garga.?

The Cintrd Pradasti mentions Karttika-rai, Taporaéi.

Valmiki-rasi and his disciple Ganda Tripurantaka as belonging
to this line.

(c) Kaurusha Lime :—The third disciple was Kaurusha. Literature
mentions a school of Saivism by the name Kiruka.® Ramanuja and
Kedava Kaémirl in the enumeration of Saiva schools substitute Kilinana
by Karuka-Siddhanta.’? R. G. Bhandarkar, therefore, identifies Karukas
with Kalananas.

He further suggests that Karuka was either the corrnption or the
sanskritization of Kaurusha, the name of the third disciple of Lakulida
who initiated the line of the Karukas or the Kalinanas. The suggestion
is confirmed by an inscription dated 1177 A.D. which describes the Kalananas

* Agtnss Mfaw, A, A1, wvew, far:, arond:, sfres, AT,
g, afy:, frre:, oo, T34, sife, a=ITT, WAFT fermmpess |
oo Awt dfrgam: gSTATAT: | Haribhadra : Shad-darfana Samwchchaya.
Riajasekhara Siiri also enumerates them. Bhava Sarvajfia mentions
them in his commentary on the Gapa-Kirika (p. 14). The Cintra
Prafasti tecords that the first four after Nakulisa were the I=Tds:

(disciples ?) of Lakuli$a himself, These four are again described as
disciples of Lakulifa in the Purinas.

' EL 1, p. 282, V. 19.
P e REeaTl wfswigenten: | Tantraloka I, p. 296.
¢ dadwefaarr agar: seEeT @ :
w9 & A far A wiqAved 1 Ibid, VIO, p. 184,
HES FTehET AT wwifaan | Ibid, 1, p. 70.
8 Vaishgavism, etc. p. 172,

1
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as adhering to the Lakuldgama-samaya. The Tandikoda Ins. of Ammardja
furnishes even stronger evidence. It gives the bistory of a line of Kala-
mukha ascetics who traced their origin to Lakulisa.l

The history of this sect would be given a litéle later.
(d) Ananta Gotra :—

(i) Besides the branches mentioned above, an Agamic tradition
describes the continuation of the Lakula doctrine through
Ananta.2 Ascetics of this line, therefore, were described as
belonging to Ananta Gotra.

(ii) Anana Gotra and the Kulas :—The Harsha Stome Ins. records
that Viévariipa flourished in “the tradition of Kula” while
his disciple’s disciple is described as belonging to the “Kula”
cult of the Samsarikas.3 This piece of information is of very
great interest as it furnishes definite evidence to show the
affiliation of the Kula school with the Lakulas.

Jati or the branch originated with Maitreya is not known.

(iii) Ananta Gotra and Paficharthika Sect :—Harsha Stone Ins. of
Vigrahapala Chahamana V.8. 1030 records the gury Visvaripa
who belonged to the Paficharthika sect of the Lakulas in the
ananta gotra.t Tewar Ins. of Gayakarnadeva K.8. 902=1151

1 EI, XXIII, pp. 161-170.
*  Jayaratha (T. A. Comm., XII, p. 383) quotes it as from Agama.
dreargdl gt fagavead wawq |
qa: TvgRa FegREerged g i
SESATEART ST
S mgrOSTASY WY S iREOnEaT |
sfigd: FoRAISETEEEE:  FTEFA: IR
st () X s afve siterter:
qameTgeRAT faraerTEgTE 1
A raTe fas famaese: 1on
arafergeremad o fafd@ niw EL 17, p. 122.
¢ g A afve deRer (W) T
jAMegeTEE  famEeinEE: 1
" EI 1, p. 122; pl. facing p. 240.
The word gochara in the pl. reads like gotre. Tra with the hala assuming
the form of cha. Anyway, the word ‘amantagochara’ means in the line
of ‘ananta.
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A.D. likewise describes Bhavateja and his disciple Bhiva-
brahma who flourished in the ananta gotra as Paficharthika.l

Pafichdrtha seems to be another name for the Pagupata
Satras. Siva Purina mentions Puiicharthavidya as the highest
type of philosophy? while Paiichadlyayi is referred to by
Kefava Kaémiri.3 Sarvadardana—Sarmgraha mentions the
Pasupata Séatras as Pafichartha.4 Paficharthikas, therefore,
seem to be the followers of Lakulida who composed the Pagu-
pata Sdtras. It is noteworthy that both these inscriptions
mention the Paficharthikas of ananta gotra.

(iv) Uttara Tantra :—The same inscription describes Viévariipa
as the master of Uttarg (tantra). This tastra also occurs in
the Sdok Kak Thom (Kambuj) Ins. of Udayadityavarmman,’
8. 974. Bagchi identifies it with the Uttaxa-Sitra of the
Nifvasatattva Samhits s manuscript of which in Gupta
characters is preserved in the Nepal Darbar Library.6
Jayaratha also mentions uttara as a section of Tantrika
Samhita.? !

(v) Uttara-Parva and the Kaulas :—The Nisvasa-tattva Sawmhita 1
really consists of four sections—(i) Muala-Satra, (i) Adi—
Uttara-Sitra, (i) Prathama= Naya-Sitra and (iv) Parva=
Guhya-Sitra. The Uttara-Sitra consists of “installation of
images, sacrifices, initiation (abhisheka and diksha) and philo- ”
sophy (jfidnayoga) while the Parva or Guhya-Sitra consists 1

MAST FATGASHA TR ETTeoraT |

gl s o

AR TS| qi=Tirey T it | 14, XVIII, p. 210, A,
Vidyaviya Sanmhita, 11, XXIV, 169,

Vaishpavism etc,, p. 173, : 1
loe. cit,

Y S r——

WEAIGATATTY FaTerarey | |

foada far: awestaq & zan 1o of Kambuja, p. 374,

Studies in Tantras, pp. 6-8.

There are seven kinds of tantrika texts-

AT T FErET T qRge | Ferew e S FaaT T7 gow 11
T.A.Com, XII, p. 387.
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of mystic practices. Lakshmidhara in his commentary on the
Saundarya Laharil divides the Kaulas into two categories—
(i) Uttara-Kaulas who worship the images and yaatras of gods
and godesses and (i) Parva-Kaulas the mystic who worship
the female organ of a young woman.

Thus, the Paficharthika Viévariipa of Ananta Gotra seems
to have been affiliated with the Uttara-Kaulas.

(e) Chapala Gotra :—The Amare$vara Temple dns. V.8. 1(1)20 contains
an account of Pandita Gandadhvaja of the chapala gotra.? He was a
disciple of Vivekarasi who was again a disciple of Supdjita rasi. The Abu
Ins. of the reign of Bhima II V.S. 1265=1208 A.D.2 mentions Keddrardsi
who was the best of ascetics belonging to the chapala gotra of the Nitana
monastery in Avanti. Significance of the chapala gotra is not known.

(f) Pranama Gotra :—The Amarevara Temple Ins. mentions the
Praniama gotra of ascetics belonging to Somedvara monastery.4

2. PHILOSOPHY OF THE LAKULISA PASUPATA SCHOOL

A. Nyaya-Pasupata Philosophy :

Achirya Haribhadra Siirf in his Shad-daréana-samuchchaya® observes
that the adherants of Nyiya school were Saivas while the Vaiéeshikas were
Pasupatas. Gunaratna® also repeats the samo thing. It is a fact that
the followers of both Nyaya and Vaideshika schools were devoted to Siva?

Y Saundarya Lahari, V. 41.
2 EI, XXV, p. 185, 1I. 54-56.

P gaet qft qEEfrmsm et |
RTeaT S ﬁ?ar‘fwmﬁmr I
HHSIISTHALTMAT AAATHSIT faereqtrer Farhr |

14, XI, pp. 220 f.
¢ EI XXV, p. 185, L. 51.

9 Awrad W Aafwewferg
AR TRRGT & A EWEHIEHT )
a9 Fafes g ITIAGATIFT |
Shaddar fana Samuchchaya, pp. 11-12,

T AreAq A @ frrarcTsdar s ddfrwrg o )

Gunaratna on Shaddarfana Samuchchya, Ibid, p. 30,
7 The Puripas mention Akshapida and Kanida as the disciples of
Somasarma-an incarnation of Siva at Prabhasa. (Vdyaviya, Siva Purina
ch. V, vv. 41-42). According to a tradition, Kanida formulated the
" Vaiseshika doctrine after propitiating Siva. Jayanta, Udayana and
Vyomisiva make obeisance to Siva in the beginning of their writings.
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worship but the statement that the Vaifeshikas were all Pagupatas in contra-
distinction to Naiyayikas who were described as Saivas seems to be faulty.

The combined testimony of literature and inscriptions clearly shows
that Vyomaéiva, the Vaideshika author belonged to Saiva Siddhanta school.!
Bha-Sarvajiia, the Pagupata teacher who composed the famous commentary
: Ratnaprabha on the Gapa-Kariki was the celebrated author of the Nyaya-
bhiishana. Udyotakara who composed a gloss on the N, yaya-bhashya, styles
himself as a Pasupata. ,Thus, there seems to be some mistake in the state-
ment of Jain writers. The Saivas were Vaifeshikas in contradistinction
to Paéupatas who adhered to Nyiya school.

B. Pacharthika Philosophy :

Besides the general affiliation with the Nydya school, the specific
| philsophy of the Pasupatas was Paficharthika. The pafichartha-
' lakula-Gmndya® and the paficharthika® sect have been mentioned in ins-
! criptions. This pafichdrtha or the five categories propounded by Lakulia
i in the Pasupats Sitras are (i) Effect (Karya), (i) Cause (Karana), (i)
Religious practices (Vidhi), (iv) Yoga and (vi) Cessation of miseries (Duk- !
khanta). A

Inscriptions mention some of these principles. '
(@) Cause :—Thus Tewar Ins. of Gayakarna set up by a Pasupata
! ascetic invokes Siva “who is an architect of the three worlds, a poet of the
three Vedas, characterised by three Saktis—yatna (activity), bodha (know-

ledge) and icchhd (desire) and who manifests himself in eight forms.”4
The above verse in short sums up the Pagupata conception of God—

the Cause (Karana).

(i) Siva as Creator :—Siva is designated &s Pati because he is
endowed with Sakti.5 He with Sakti creates the universe

but like an architect he is only an efficient cause (nimitta).

| 1 See infra.

! qumiegeTEE faEeisEgTe: k¢ ELIL p. 122,
i * sty ST T o

%j “efardaTT gEAT 22

ARy B g1 T qi=riE: |
2 IA., XV, p. 210 fL.

¢ Femmeufred afeRdEmmsta: |
freaaeraaseT Giseqfa: s 1t Ik, p. 210.
& Prayatna (kriyd i.e. activity), Bodha (knowledge) and Ichchha (desire)
as mentioned in the inscription are the three Saktis of Pati. VVide
ofaqcaq | Gapakariki p. 11. :
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(i) Siva Revealed Vedas:—According to the Nyiya-Pasupata
philosophy, the Vedas are paurusheya as they have been
revealed by Siva.

(b) Religious Practices (Vidhi) :—They consist of the ‘vows (vratas),
specific practices known as upahdras, muttering of names (japa), circumam-
bulation (pradakshind) mystic practices, ctc.

(¢) Yoga :—Inscription testify to the importance of yoga in the Pasu-
pata school. The ascetic Bhivateja had constantly practised yoga while his
disciple Bhiva Brahma was “another Sanatkumira to perform all the
yogic practices mentioned in the Patadjala literature.”® Niyania - (regu-
lations), Pranayama (control of breath) and Samad/i? have been meritioned.
in inscriptions. They also refer to mental states like—maitri (friendliness),
mudita (the state of happiness), Karund (compassion) cte.3

(d) Vow (Vrata) :—The Pasupata vrate consists in the ‘besmearing
of and sleeping over ashes. This is a very important and ancient practice.
It frequently occurs in the Pagupata literature? and is noted as the charac-
teristic of Pasupata ascetics.

The Udeypur Ins. of Naravihana mentions ascetics of this school

“having the characteristics of the besmearing of ashes,5 wearing of the

S irgra'erfafamﬁ“m AT A T | go
14, XvII, 210 f.
* grmam-gaify-fagaframemmmdead 3 id,

P At aer gAifaTenfEar aeAer Fif:
et e wisw fawaisten foaam: | oY Dbid,

§ 'The earliest reference occurs in the Atharvasirsha Upanishad 1 para 67.
The application of ashes is termed as Pafwpata-vrata and is meant
for the loosening of the fetters of pasu (pasu- -pasa-vimokshiya). Viriha-
mihira refers to sabhasma-dvija who is entitled to consecrate the i image
of Siva. Utpala explains ‘sabhasma-dvija’ as a Pasupata, (DHI, p. 230).
The Pdfupata Sitras (pp. 8, 9) enjoin to besmear the body with ashes
thrice a day wenfy 999 vl and to sleep on ashes weqfy g4

Rasdikara quotes an anonymous verse to the effect that a person who
sleeps on ashes is freed from sins of heinous crimes ;—
" W AT RIS AT WA FAT A@eArd FAT |
WEATE ST WO T4 WETSAET {=qA I |
Pancharthi-Bhashya p. 29.

Hiuen Tsiang describes them as ‘the ash-besmeared #rthakas while
Rajasekhara (p. 11) and Haribhadra mennon them as ‘ascetics who
are anointed with ashes,’

¢ NIRRT HIcesaT  qifpfamqaa: quom | BL p. 70.
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barks of trees and matted hair.” According to the Harsha Ins. nakedness,
matted hair, besmearing of aghes, sleeping on earth, food recéived as alms
and hand used as drinking cup” were the features of ascetic Bhavodyota.l
Sleeping over ashes has been ordained in the Pasupata Sitras. The Tewar
Ins. praises Bhava Brahma because he sleeps over pure ashes.?

(i) Sadhand or Mystic Practices :—These are objectionable acts deli-
berately performed by ascetics to bring themselves to ridicule. One of
these is Sringarana which is showing oneself to be in love by means of
amorous gestures as if on seeing a beautiful lady. Rao suggests that
some of the obscene sculptures in ancient temples depict these practices.?

{ii) Other Practices :—Bhiva Brahma has been described in inscrip-
tions as one “who takes very small quantity of meals obtained through#
begging.” Kaundinya enjoins ascetics to take a very small quantity of
meals and quotes a verse which highly extols the practice of begging.5

(iii) Pdrtta Activities :—In the ananta school of the Pasupatas, Pirtia
activities were also recognised. The Tewar Ins. states that “the final
deliverance of ascetics is attained by péirtta (which is a nivartaka activity)
and knowledge (bodha). Therefore, Bhava Brahma who desired salvation
built this temple of Siva.”® The Swachchhanda Tanira which as we have
already seen was recognised in the ananta school, mentions two kinds of
worshippers—(a) the devotee who travels on the path of knowledge and
who is always engaged in the worship through masdras and (b) the wor-
shipper who follows the path of the world and is engaged in performing
the ishta and pirita activities.” The ascetic Bhiva Brahma combined
both the ways of knowledge (bodha) and nivartaka activity (pdrtia).

! fowrea o wew aed = fage wdr o

Premafa: & o aedarft afor: 1

FrftaaraagT: gfawemmr Lo 10, 14, XVIII, 2106
8 EHI, I, p. 23

4 fRadspist LL. 9-10. 14, XVIII, pp. 210 £.
5 ‘The Pafupata Sitras, 14 and commentary on it (p. 119).
¢ oo gwE fraaae AR dafe 9 )
Uag 94 ArgAd gAgeaaELatan fEe ugsn
1A, XVIII, p. 210 .
' garfaforEsE AemrEEae T |
fafaurmeg fafed ot 2@ fraams: ucm
fedftal @Ewrrer et @ g
FAFCHBATHGLATE] AT 1LY
Swacchanda Tantra, Patala 4,
Vol. II, pp. 41-42,
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(¢) Dukkhanta :—The Tewar Ins. records that the ascetic Bhavateja
obtained “the association (sdyujya) with Siva as a consequence of enlighten-
ment (bodha).”* The paupatas believe in the sayujya form of salvation.
1t is mentioned in the Pasupata Sitras and is elaborately discussed in the
commentary of Raéikara. According to it, a devotee does not merge him-
gelf in the Godhead but merely obtains association with Him.2

3. PANTHEON

Padupatas are devoted to Siva. According to scriptures, they worship
Siva besmeared with ashes and wearing jatd-mukuta.® Isana-$iva-guru-
paddhati describes the Pasupata-form of Siva which might have been the
form for the Pasupatas® to worship.

A. The Eight Forms of Siva :—

The Tewar Ins. invokes Siva who manifests himself in eight forms.®
The Harsha Stone Inscription set up by a Paficharthika eulogises the moun-
tain Harsha where Sive in eight forms, the guardians of eight siddhis, resides.®
These eight forms of Siva are mentioned in a number of inscriptions in India
and Greater India.”

The concept of eight forms is very ancient and is associated with
the cult of Padupati. These forms are (i) Sarva, (ii) Bhava, (iii) Iéana,
(iv) Rudra, (v) Ugra, (vi) Bhima, (vii) Pasupati and (viii) Mahadeva.
They are mentioned in Satapatha and Sankhayana Brahmanas, Sitras
ete.

(1) Ashia-Pushpika :—The worship of these forms with ashia-pushpika
is also mentioned in inscriptions. The Padupati Temple Ins. of Jayadeva

1 firaer aEHAT A9 ¢ LA, XVIII, 210 £
® QI WEO G HANT: WESAY | AR RIS |

Paficharthi Bhashya, p. 131,
s EHI, II, I, Introduction p. 29. ek

Vol. IV, p. 414,

* AemmEmfied aferRdEmmat: |
freasaeaaseT Miseqfa: faasgg @ 1 14, XV, p. 210 £,

*  geyfmdweTs fegaestay: @aq |
afier s V. 11, EL 1T, p. 120,

?  Devapaffan Prafasti of Sridhara EI, II, p. 439 V-2. Pafupati Temple
(Nepal) Ins. of Jayadeva, (1A, 12 178) Mebon Stale Ins. of Rajendra-

varmman (Ins. of Kambuja, pp. 193 ) Sdok Kak Thom Ins. of time of
Udayaditya-varmman (loc. cit.) etc, pp. 361 £,
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records a-royal present of an ‘eight-petalled silver lotus to the god so that
Eight Forms may be accommodated on its petals.! The Sdok Kak Thom
Ins. of Udayadityu-varmman states that the royal priest used to offer daily
an ashta-pushpika to ashta-tanu.2 The worship by ashta-pushpika is des-
cribed by Bana in the Harsha-charita.®

Inseriptions indicate that this cult of ashla-mirtti was specially asso-
ciated with the Padupatas.4

B. Paijicha-Brahma :

8ri-Kantha-pasicha-mukha mentioned in the Cintrd Pradasti was same
as the paficha-mukha form representing Sadyojata, Tatpurusha, Vamadeva,
Iéina and Aghora. It may be noted that the Pdsupata Silras are divided
in five sections each dealing with one of these five forms.

C. Sri-Kantha, Ananta, Laku'téa and Goraksha :

These seem to be the Saiva teachers who later on eievated to the posi-
tion of deities. Sri-Kantha and Ananta are mentioned as Vidycvara®
while Lakuliéa is described as am incarnation of Siva. Goraksha, as we
shall see, was one of the five members of the Pasupata pentad.

! afiverfate) wgfugegd: SESveTT 1 V. 19, 14, IX, p. 178
! smfmanaiaaedarearmansiaaaieT w1 |
ANATETE TATTEY A AATIAISEETART LA 11501l
Ins. of Kambuja, p. 377.
o wg: FriferIae qed AR @ | qEreyferm
Harsha-charita (Nirnaya Sagara Edition), p. 103,
See also.

srafrramaTR g TR R oTaTTRA A Trerafa gt gfae-
weegfersmar | Ibid, p. 21

4 1t is mentioned in'the invocation of the Pafichdrthika inscriptions.
See fn. 1.

b s P guw: #fes qa 9 frafre oFdT oFeaes & g 0
Quoted from Vishwu Dharmottara Purapa in EHI, II, 1I, Appendix.
Ananta as Vidye§vara is mentioned in the Tuntraloka, and Saiva
Siddhanta literature. ‘Thus Sarvadarsana Samgraha in the chapter
on the Saiva Dar§ana quotes:

AR genT qaq 9 faEem:
RERELSCELETC0 11 SR k(A
sfrrvsre fravdy 3 Naar fadEr gy
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4. NAMES OF THE PASUPATAS

They generally end in ‘raéi’. They are, sometimes, preceded by the
titles bhdva or ganda.  Whatever little evidence could be gathered from
inscriptions indicates that the Kilinana ascetics who were perhaps the
disciples of Kaurusha and the ascetic of Garga school have rasi—ending!
names while ascetics of Prapima and Ananta-gotras have the title of
bhiva.2 Ascetics of the Gargya branch bore the title of Ganda which is
probably the designation of a pontiff.3

II. KAPALIKA SCHOCL

As is natural, there are few epigraphic references to Kapalikas. The
Chhatra Chandesvara (Nepal) Ins. of Jishnugupla mentions the Pasupata
teachers wearing the garland of skulls.t The Tilakawada CP. of the time
of Bhoja Paramdra contains a reference to an ascetic who had taken mahd-
vrata.5 As we would see, these mahdvratikas were identical with Kapalikas.
Kapalikas are also associated with Siva-Sisana and Soma-Siddhanta.

Early History of the Kapalikas :—The earliest reference to the Kapa-
likas occurs in the Maitri Upanishad® which was composed in the post-
sitra period. They are mentioned in the Purdnas,” tantric works, the
Maita-vildsa,® the Malati M adhava,? the Karpﬁra-maﬁjari,m the Prabandha-

1 The Cintra Prafasti mentions Karttika-rasi, Tapo-rasi and Valmiki-rasi.
Ascetics of Chapaliya Gotra in the Abu Ins. bave also rafi-ending names-
Valkalaradi, Jyeshtharai and Kedira-radi and in AmareSvara Temple Ins.
they have Supdjitarali, Vivekarasi. The Bheraghat Ins. of Alhanadevi
mentions a Pasupata ascetic Vyomard$i of Lita lineage. For Kalam-
mukhas see Bhandarkar, p. 171.

* Bhiva Vilmiki belonged to Pragama gotra (El, XXV, 183) while
Bhava-brahma and Bhava-teja (I A4, XVIII, 210 ff) Bhavarakta
and Bhavodyota (EI, II, pp. 122-23) were ascetics of Ananta gotra.

8 The Cintra Prafasti (EI, I, p. 284).

4 sussjafo® QAT T (afeafz)

8 P&T. 0. C., 1919, Poona, 319 f.

o g & TR g 7A0 HaEgusfen: Furfew: 1 VI, Maitrayani Upanishad.

1 S$iva Purana, Viayaviya Sanmhita, XXIX.

8 It depicts revelry of an innocent Kapilika whose kapala was taken
away by a dog.

» Aghoraghanta and Kapila-kundala are the Kipilika characters in the
play.

1o 1, V.23
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chandrodaya,! the Chanda-kausika® etc. The Sribhasya® of Ramanuja
furnishes interesting facts regarding their religious practices. The Lalita-

vistara® states that the bearing of kapala was regarded as a purificatory act
by the hetrodox persons.

A. Mahi-Vrata-Dhara :

The Tilakawada CP. of the reign of Bhoja 1130 V.S. describes an
ascetic Dinakara who was mahd-vrata-dhara and was like Siva in the form®
of Kapalin. A grant was sanctioned by Nagavardhana, the nephew of
Pulakesi II for the worship of god Kapale$vara and the maintenance of
mahdvratins attached to the temple.® An inscription from Ramnad Dist.

(Madras) of the reign of Vira Pindya mentions a monastery of the maha-
vratins.?

Mahavrata in Literature —This sect occurs in Sive Purana, Shad-
darsana-samuchchaya, Katha-sarit-sgara,® Yasastilaka-champu® and Nala-
champu,10

(a) Identification :—

(i) Maha-Vratins and Kalamukhas ~—The Siva-Purdna mentions
maha-vrata-dharas in place of the Kilinanas and hence R. G.
Bhandarkar regards them as identical.ll The Nala-champu
of Trivikrima Bhatta composed in tenth century A.D. des-

Act IIT introduces a Kipilika who holds a debate with a Jain monk
and a Buddhist bhikshy. -

In the IV act Dharma appears in the form of a Kipalika.

Raminuvja (II. 2-35) and Yamunichirya both quoté the following
verses :—

WI'&': TS
AfaFragHaeT: TR | T s fratorrsafa
Ffow 9% d7 gved ¥ frarafir: | HE AN T AR T 1)
¢ FMEECTITOT qfd SeTsst G XV, s
STRATES: T Agaaa < qfa: | e amr g AT 8 (F)FT 0
P & T. 0. C. 1919, Poona, p. 319.
* JBBRAS., XIV, p. 26. Bhandarkar, p. 168.
! Handiqui: Yabastiloka and Indian Ciulture, p. 359.

8 5. 2. 81. describes a makavratin as beating a kapdla.
01115,

p. 164,
Bhandarkar, p. 168. He is indecisive. See also supra p. 4 fo. 1,
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cribes Kalaimukhas as falling under the class of the maha-
vratikas.1

(i) Maha-Vratins and Kapalikas :—But there is overwhelming
evidence in favour of their identification with the Kapalikas.
The Tilakavida® CP. describes a mahi-vratin as Sankara
in kapali form. The above-mentioned Chalukya grant was
sanctioned for the shrine of Kapile§vara and mahi-vratika
ascetics® attached to it. Rajadekhara enumerates the maha-
vrata sect along with the Kalamukha and in place of the Kapa-
lika school.# Jagaddhara in his commentary explains the
Kapalika-vrata as mahi-vrata.5 Katha-sarit-sigaraé describes
a maha-vratika as Kapalika. Matia-vildsa contains a verse
in which a Kapalika describes Siva as undergoing mahi-
vrata.” Chandapila explains mahd-vrata in the commentary
of the Nala-champi as Kapalika® vrata.

Thus, it is certain that the maha-vratikas were identical with Kapalikas,
As Kaipilikas were associated in literature with Kalimukhas because of
certain common practices, Mahd-vratikas were sometimes confused with
Kilananas.

(b) Vrata and Mahd-Vrata :—Gondopharnes is one of those early
foreign rulers on whose coins Siva appears. It is, therefore, significant
that on most of the coins he bears the title deva-vrata where ‘deva’ is evidently
used in the sense of Siva. The Bhdgavata mentions ascetics who had taken
bhava-vrata and describes them as wearing bones (skuls), besmeariny ashes
on body and having matted® hair. The description tallies with Kapalika

1 sfenferaateatife mgafeafdn: segdat:
SO mAFEITETE p. 164.
? AErae g fEsd am T e | (ar)arc n

P, & T. O. C, Poona, p. 319.
3 JBBRAS, XIV, p. 26.

¢ AT g AERTE |

qat: Frengar qEAT WAT QX aufea p. 12,
8 Bhandarkar, p. 183
5, 28l

T Ty SAAY AgEatd areegsmi
@t At e famefreedgasae: | Qe ’
8 P. 164. Nirnayasagara Edition.
* WEEAEq & T A qHAAAT:, qEfveAE oy FsgrerTidfa: %

A AT Wﬂ‘lmwﬁwmﬁw faafa fadiamias &9 guaag
Bhagavata, 8. 2.
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ascetics. The tradition of vrata, therefore, may be traced to the beginning
of Christian era.

B. Eapalika and Sivasasana :

The Malkapuram Ins. of Rudradeva mentions Sivadisana probably
in the sense of the Kapalika.l The Prabodha-chandrodaya describes the
Kapilika faith as Paramedvara-Siddhdanta which seems to be the same as
Sivadasana initiated by §ri Kantha.2 The Sabara Tantra mentions Sri
Kantha as one of the original twelve dchdryas. This may indicate that
it was the original Pagupata school started by Sri Kantha: The Vardha
Purana also narrates that the Pasupata doctrine was originally given to
Kapalikas.®

But Sivadasana revealed by §ri Kantha was different from the Kapalika
faith. According to a tradition enshrined in the Tantraloka,* school which
maintains unity-in-diversity was started by Srinathe the mind-born son
of &1 Kantha. This unity-cum-diversity (bhedabheda) school is same as
the Kapalika faith. Srinatha is mentioned as originator of the Kapalika
school in the Sabara Tantra® also while Sri Kantha is regarded only a teagher
besides him.

The above discussion would indicate that the Kapalika school during
this period was sometimes identified with Sivadasana.

C. Kapadlikas and Siva :
Saivagamas quoted by Rao state that the Kapalikas worship Siva

1 gt SEaaeraAET FreraE frERmEEe |
faenfaai aEEEEAEECTAFETRERAT | JAHRS, 1V, 145 £
The four important schools mentioned by Raménuja, -Yamunacharya
etc (supra p.3) were four -(i) Saiva, (i) Pasupata, (iii) Kalanana and
(iv) Kapalika. The first three schools are identical with (i) Saiva
ascetics, (ii) Kalanana and (iii) persons having Pasupata vew-mentioned
in the inscriptidn. The remaining Sivaéasana, therefore, scems to be

identical with the Kapalikas. ]
@y qui Frfemafawgl e gmiEE: | 1

sifesar: & qrewea fagrd | g3 A qroEad e

Jayaratha, the commentator of the Tantriloka (I, p. 73) states

qraEEE e fr daEE e g T | i
8 EHI, II, I. Intra. pp. 1-3.
& Supra p. 5. ‘ !l

Dwivedi: Natha Sampradiya, p. 4.
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wearing a garland of bones.! The Maha-vrata-dharas mentioned in the
Chalukva inscriptions were attached to the Kapale§vara temple. The
Kapilesvara form of Siva is mentioned in the Nirmanda CP. of Sarva-
varmman.? The Prabandha-chandrodaya® describes the worship of mahd-
bhairave by the Kapalikas.

The terrific aspect of Siva in the form of mahd-bhairave was thus
worshipped by the Kapalikas.

Inscriptions do not give any information regarding their religious
practices.

III. SOMASIDDHANTA

This school is mentioned in the Prabhasapatana Ins. of Kumarapala
Val. 8.4 850=1169 A.D., the Vergvala Ins. of Bhima II® and the Chhatra-
chandeévara (Nepal) Ins. of Jishnugupta.®

This cult seems to be quite influential in ancient times although no
literature of this school is available now. It occurs in tantras and Puranas
as quoted by Iéana-éiva-guru-paddhati,? Tantradhikara-nirpaye,® Virami-
trodaya® and Darsana-kanikd-samgrahal® The Prabandha-chandrodaya also
gives some interesting information. The Bhashyachandral? of Raghfittama

EHI, I1, I, Intr. p. 29.

CIl, III, pp. 286-91.

Act, III, V. 13,

BI, pp. 186-187

Ibid, p. 208 fi.
IA, IX, p. 174.
ar (1) § Twae T e T | ISG, I, p. 6.

8 Chakravarti: The Some or Sauma Sect of the Saivas, THQ, VIII, p. 220.
Tantradhikara-nirpaya (p. 2 of Rajarajevari Press, Benaras) attributes
the following verse to Vasishtha-and Linga-Purdnas -
Ffacarwmad Fg9 Hfaq G 7@ |
a1ge afafessfa qar FfEg dwm
while it (p. 13) quotes from Satasamhita :-

FTS ATFS 49 qaraar fgerdam
AT qRAE W AESEnE |
®  Viramitrodaya (1, p. 22) as quoted from the Kirma purina
ATH qIEE HH GO J9 W@ | T Jead w4d IgaTd qaad |
0 A W FIACAAE! | TR AR TRATHE N T FAE a9
Quoted by Chakravarti, (IHQ, VIII, p. 221)
from a manuscript.
1 P. 30 (Nirpaya Sagara edition),

qaﬂ‘ﬂ“.—'
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and the Akulavira-tantra! of Matsyendranatha make a passing reference
toit. Information of exceptional interest, however, comes from the Chinise
texts on logic.2

Stories regarding Soma of inseriptions and Somasarmma of the Puranas
who are credited with the founding of a Saiva school at Prabhisa seem
to be the two versions of the same tradition. It may also be noted that
Somasarmma is described as the preceptor of Akshapida, the founder of
Nyaya system and Kanida the originator of Vaifeshika system. Thus,
he is associated with logic also. The Naya-soma school of logic whose
existence is disclosed by the Chinese texts and which was fore-runner of
the Akshapada system might have been named after him. Thus, there
is a great possibility of Soma being a historical figure who founded a Saiva
school of devotion and a nydya school of thought before Akshapada who
has been placed variously in fourth, third and second century A.D. Satis
Chandra Vidyibhishana,® however, places him in 150 A.D. and this seoms
to be the most plausible date. The Soma school, therefore, might have
been originated before second century A.D.

1. Founder of the Cult :—The Prabhdsa Patana Inms. records that
Soma (moon) had constructed a golden temple of Somanatha at Prabhasa
and after originating his cult at the instance of Siva gave the place to the
Padupatas.? The Purdnas state that Siva incarnated himself at Prabhasa
as Somadarmmi who had four disciples—(i) Akshapida, the founder of
Nyiya school, (ii) Kandda, the founder of VaiSeshika school, (iii) Ulika,
a teacher of logic sometimes identified with Kanada and (iv) Vatsa.5 The

! graegfe @ #f9 Amasfasrsr |
drgreg afiger & amfagraarte®: well  Kaulgjdana-nirnaya, p. 84.

8 Pre-Dinniga Buddist Texts on Logic fiom Chinise Sources—
XXVII—XXIX.

8 The Japanese scholar H. Ui places him between fourth and second
century A.D. while Prof. L. Suali dates him in C. 300-350 A.D.
History of Indian Logic, p. 50 fn.

¢ @ wseg ot erciEgAr 4 s fae
Tl gEeT § Fag  gECEHg |

a1 Sy |
FeaT WTAY TE1a Al 98 TEAT 130 BI, pp. 186-187,

S geafas aaT =l SrEvaf Afaeafy o

SATE AT dRET dETR YL

qaify 7w & fsm: wiassfa aofeas o
AT FUETAIGH]  F@EEd T YN Vayaviya Samhita, Ch. V.

s
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Chinese sources disclose the existence of a school in logic called Na-ya-su-mo
i.e., Nayasoma. Prof. Tucci notes influence of this school on the Gautama
Siitras as known to the Chinese writers.! The word Naya-Soma evidently
means ‘school of Nyéya associated with Soma’. It is further to be noted
that both schools of logic—Nyéya and Vaideshika are affiliated with Saivism.

2. Kapalika faith and Somasiddhanta :—The Prabandha-chandro-
daya identifies Kapilikas and Soma-Siddhantins.? Chhatra chandesvara
Ins.3 records them in association with the Kapalikas. Tantric literature,
however, mentions them as two different schools.4

3. Somasiddhanta in Early Medieval Age :—The Veravala Ins. of
Bhima I records that the creed propagated by SBoma declined in due course
and thereafter Viveévara-riéi, a partial incarnation of Siva obtained ins-
tructions in dream to revive the doctrine.5 He, therefore, in the beginning
of thirteenth century made vigorous attempts for the propagation of Soma-
siddhanta.

A. Iis Prevalence :

During this period, Somasiddhanta was prevalent in Nepal and
Gujrat.

4. Somasiddhanta and ‘Chandrasekhara-Mariti’ :—The Veravala Ins.
of Bhima II which records the architectural activities of Viévedvara for
reviving the Soma creed, begins with an invocation to Siva who was as if
rasayana for moon.8 The Prabodha-chandrodaya states that liberated souls,
according to this school, assume the form of Chandradekhara embraced
by consorts as beautiful as Parvatl.? It seems that the Uma-sahita-
chandradekhara form was specially worshipped by ascetics of this school.

1 Tucci, loc. cit.

* gt g FTfesaiaagl o awtagr: « Third Ad, p. 119.
The Kipilika is introduced in the play as-
e wfamfa smfersrrd awfagr |

3 gusgEfed QAT O9fee e qEegEEiT 14, IX, 174,
“Khadduka occurs on other inscriptions as a name of certain priest
of Siva.”

Y Fqre FS 97 qavier g |
qAT AT G WAILERAT 1| Tantradhikara-nirnaya, p. 2.

5§ BI, p. 209-10; VV. 18.19

¢ gremtEagaEAAEl Saife @@ | Bl 208,

T qidcear : gfaeTar afrmar EgEieiEt |
v Frefd wageagfieay gereta Utk AellL
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IV. SIDDHA SCHOOL

The Rewa Ins. of Malayasimha mentions the Siddhas as ascetics and
records that Malayasihha was a Siddhdrtha-yogi.! The inscription pecu-
liarly begins with an invocation to Mafijughosha—an originally Buddhist
god of learning and extols the worship of Rama.

“An avadhiita by name Srimitra flourished in the line of sambuddha-
siddha” is mentioned in the Bodha-gaya Ins. of the time of Jayachandra.®
Srimitra has been further described “as the initiating preceptor (diksha-
guru) of the king of Kaéi i.e. Jayachandra.”3 It may be recalled here
that a MS. of Jayadratha-yamala was copied by Jomadeva who was & disciple
of the Kulachirya Sri-Dharanipida, the preceptor of the king Jayachandra.4

A, Siddha School in Literature :

The Siddha-siddhanta-samgraha® mentions a Siddha school which
is identical with the avadhiita and the Natha sect. The avadhutas are
mentioned in the Bhagavata. The creed of eighty-four Siddhas Lad become
quite influential from eleventh-twelfth century A.D. '

2. PANTHEON
4. Goraksha :

He is one of the most important Siddhas. The Cintré Pradasti of
Sarigadeva mentions him as a member of the Pasupata pentad. This
would indicate the influence of the Siddhas over the Likulida Pasupata®
sect. i

Bpe——————

! fagrdari seamiag: | V. 120 MASI, X XIII, pp
? gragfagramyziya: A e ¥ THQ. V, 14 f,
Sambuddha-siddha® may be compared with the following verse of the
aaea i faggam ST N Siddha-siddhanta-paddhati, p. 48.
SV 1.
& Bagchi: Studies in the Tasitras, p. 114.
AR sitaesme-3ayiwae gorara St aeviimda awdae |
§ The Natha-Yogi literature always mentions the school as Siddha-school.
Thus the Siddha-siddhanta-paddhati of Goraksha mentions the Siddha-
mata at several places (e.g. p.l.'v. 3.) The following verse (p. 39) differ-
entiates the Siddha-mata from other Saiva sects:-
AT qIAT  FREAEA: FEEET S
ATT: FISFST: FATATCT: FIAGHT: ATHAAT: 1
o FhmEAaaftaey qear dfan
. genfuend  wdrEEnd i g&T d@EE
¢ EI I, p. 284, v. 46.
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B. Rama in the Siddha School :

The Rewa Ins. of Malayaswiha, the Siddhdrtha-yogi peculiarly states
that “the Siddhas go to high heaven, having performed painful austerities,
(but) those, who worship at the shrine of Rama built by him, obtain the
Visvapada (without endeavour).” From literature we learn that the
Siddhas were Siva-Sakti worshippers and hence the building of shrine for
Rama by the Siddhartha-yogi is rather striking.

C. Rama wm Tantric and Siddha Literatures :

The Taniralokal mentions Rama as Siva, the highest reality. The
commentator Jayaratha explains Rama as the form of Siva which pervades
in the whole universe. Tridird-Bhairava as quoted by Jayaratha enumerates
fourteen kinds of Rama.

Réma is frequently mentioned in the later Siddha literature.

D. Mamjughosha :

The Buddhist deity is invoked in the beginning of the Rewa Inscription.
There is some evidence that he was also accepted in the Siddha school as
a deity.

V. KAULA SCHOOL

The Harsha Stone Ins. of the Chahamana® Vigrahapala V.S. 1030
mentions g sect—Samsarika-kula which was originated at the village Rana-
pallikd near the Harsha Mt. in Shekhavati Dist. of Jeypur State in Raja-
pitand. The name of the sect indicates that it was associated with the
Kula school.

The originator of this branch of the Kulaschool was the ascetic Allata3

or Bhavarakta who was a disciple of the Pasupata ascctic Viévariipa belonging

VoA A gEed swear fagr awar A
75 (%:) TwRareEty: (wfsF) a1 & grdo § fazame gam@n n3en
The line is rather corrupt.
* ug Y smmwsT frE gwmewrmm e
* Commenting upon it, Jayaratha says :-
T W TSI EATATANEATE: FISIT TIATHT TIHEAC |
Tantriloka, 1, p. 136.
3 gyemEwAETa: SfEEY woafeeE
grfagerTmaal a9 fafete 03 EL IL 116 #
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; to the Paficharthika school of the Pasupatas.! The inscription indicates

: very close relation between the Paupatas and the Kaulas. This is further
I confirmed by the fact that Goraksha, the disciple of the Kaula preceptor
Matsyendra, was recognised in the Pasupata fold. Further, the tradition
of the Siddhayogisvari school is described to have been continued through
! } Lakulida by his disciple Ananta aund his disciple Gahanesa or Gahanadhipa.?
Fj. (Is he identical with Gahaninitha mentioned as an ascetic in the Siddha
‘J | school ?) It may be noted that ViSvaripa belonged to the Ananta gotra.

i VI. KALANANAS

| The Kalanana sect has not been mentioned in inscriptions of Northern
India. The sect was, however, very influential in south. It had several
w important centres under the Chalukyas. Kilamukha ascetics also served
' as rdjagurus of the Chilukya kings.3

gﬁ VII. THE $AIVA SIDDHANTA SCHOOL

jg 1. HISTORY.

l

L | A. The Founder: Guhdvisi:—The Gurgi Ins. of Prabodha-éiva

C. 973 A.D. records that the faultless Saiva-siddhanta doctrine was preached
! by the ascetic who was head of the line to which Prabodha-éiva belonged.4
i;' The Ranod Ims. of Vyomasiva further describes that this line of ascetics ' g
T came into existence as a blessing from Siva to Brahma who performed a
i

1 gemgegerad  faEsdswagiE 1kl '
draraRETE g — e tTe: | i
SerETEd Wafegsrere araa: FA 1%
A IswaTer et fgamiseme: n3en  Ibid |

! e
g wre fagariradmay |
a: EegRRAT Tegareged g |l
SFSIATGAAT  ATGAGANATH | Tantraloka, XII, p. 383.

8 FEastern Chalukyas, p. 167, see also Handiqui: Yalastilaka-charipy

' and Indian Culture, pp. 348 ff.

!' EI, XXIII, p. 161 f.

r ¢ oo garadd faafEaRAETE: |

i fasrmraTary: REnaRaerwatt SEEEE 10
MASI, XXIII, pp. 122 £
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sacrifice at Ddaruvana.l Head of the line was Guhivdsi as mentioned in
several inscriptions. Thus, these inscriptions mention Guhavisi of Daru-
vana as the preacher of Saiva-siddhinta doctrine.

The association of Quhavasi with Daruvana is mentioned in the
Puranas and inscriptions. The Skanda Purana® describes the holy place
of Daruwvana where Siva incarnated himself as Guhdvdsi and allured the
wives of ascetics in the Bhikshd-nata form. The story occurs in the Linga-
puranad also. The Halayudha-stotra® as inscribed in the Amaresvara
temple before 1120 V.8. also refers to the incarnation of Siva at Daruvana
as a beggar (bhikshd-nata).

It may further be noted that one of the twenty-eight incarnations
of Siva mentioned in Linga-Viyu and Kurma-purinas was Guhdvisi.5
In Bhiksha-nata form Guhavasi is represented in seulptures.

Guhavast who promuigated the doctrine of Saiva-siddhdnta school
seems to have been held as an incarnation of Siva like Lakulida the originator
of the Lakulisa Pasupata dostrine.

(i) The tradition of Durvasi-Amarddaka as originator :—The Tanira-
loka® records the tradition that this dualist Saiva school was started by

! wagaes feaafreres: qggme srRaia e |
faara as fafamn fafas: fremamrg gu guf nan
=g afagfadsm=+: Al fageafamfane: |
qeEEE Saiqfrag ga frifafaaraiaes: ne
aferefa: areemrrenfafogr: sffed ardaam: |
dmmygifa v (71) wifrant uen EL T pp. 354 £
* qal eI N ErErEfT Faag |
77 fagl wgrRar qEEmEify @m0
afyftst gar
& wrgor fader merarehfy s |
* 9F areEd faor: qafa @ gt
¢ Tread frsaagTeedT ey
g geeqmeatata & Afted d geeq n3v EI, XXV, p. 175.
8 ar: grarEy Rraeet s
¢ aify sfewrasm sRgsTETRETETT feagararn s )
5o fead faaamed warfa Sofrd aofcwwy e gff: faar
fafsgwer ffestamenaforeroEe qedwrfamme sy gatad
gfraifomre | @ g wae feg Aavas-ammas-sfararer -

& GATGANTSATANG, AfSHIg THFIRIanT S9<fag 4w |
Tantraloka 1, 28.
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Amarddaka. The Saiva schools of philosophy disappeared because of Kali

age. Siva, therefore, took pity on men engrossed in spiritual darkness !
and commanded Durvésid to preach the doctrine. The sage, thereupon,
created three mind-born sons—7ryambaka, Amarddaka and Srinatha who
respectively promulgated the Non-dualist (7'rik), Dualist (Saiva) and
Dualist-non-dualist schools (matha) of philosophy. |

This tradition recurs in many tanfric works where Durvasa is repre-
sented as the founder of the Amarddaka-matha.l
L (i) Durvasa Line and Amarddaka-matha :—The Malkapuram?® Ins.
i | of Rudradeva describes Vi§vedvara-Sambhu as belonging to the line of
L Durvisi through Sadbhdva-§ambhu of Dihala region. Sadbhava-§ambhu,
| however, belonged :to the line of Guhavasi. It is strange that no person
! by name Durvdsd recorded to have flourished in this line from Guhavdsi
! to Viévesvara-fambhu and yet the line was named after Durvasa.
|

B e

Tantric works as mentioned above allude to the tradition that the
Amarddaka-matha was founded by Durvisa.

Tantraloka also describes the founding of the non-dualist school
(matha) by Amarddaka at the instance of Durvdsi. In the Guhavasi line
three main branches sprung forth—(a) Amarddaka-matha, (b) Mattamayira ]
“ and (¢) Madhumateya rvespectively founded by Amarddaka-tirthandtha,
il Rudra-éambhu, Mattamayura-nathe Purandara and Pavanadiva. This )
f Amarddaka branch (matha) is mentioned in the Rashtrakuta3 and Prathidra4 g
;‘ inscriptions. Visvedvara-éambhii® also belonged to this branch founded by '
' Rudra-fambhu at the instance of Durvasi (as noted by Zantraloka) and
J this is the only explanation for describing him as belonging to the line of
| Durvasa.

Thus, the joint evidence of inscriptions and literature would prove
that Guhavasi orginated the dualist Saiva school of philosophy which was
systematised and spread by Amarddakatirtha-natha or Rudra-§ambhu.

g Hulf?xfz quon‘ on Skt. MSS., II Intr. p. XVI . Cat. Catalo. 1. p. 257 ;
II. ‘p. 35 etc.

2 gfim famaeeraTe: FHATFOAIET |
Al AFHEAFHST  SEHHESHH | :
drar FrEwATAETEd | AR ATAAE e , %

i —— -~

I R L L C IRGE JAHRS, 1V, pp. 147 f.
s EI, III, 263-267., EI, IV, 286.
i ¢ hemE SRRt
1 Haddal Grant of the tims: of Mahipala Pratihara, 14, XII, p. 193fL.
| 5 JAHRS, IV, 147 f.
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(iii) Dates of Rudra-Sambhu and Guhivisi :—The Chandrehe Ins. of
Prabodha-$iva is dated in K.8. 724=973 A.D. Prabodha-§iva is twelfth
from Guhavasi and hence taking twenty-five years for one generation
Guhavasi may be placed in e. 675 A.D. and Rudra-§ambhu in ¢. 7756 A.D.

B. Diffusion and spread of the Sect :—The sect spread from the
Punjab in the north to Tamil region in the south and influenced several
kings of this period.

(@) Amarddaka-matha and Durvisi Line :—Rudra-éambhu or Amar-
ddakatirthanitha founded the matha whose disciples (santdna) spread in
the Rajputana, Karahat and Karnataka. 2'he Kajore Ins.! of Mathanadeva
of the time Vinayakapala Pratihira V.S. 1016=959 A.D. mentions Omkdra-
$iva, Rapasiva and Srikantha as the acharyas of the Amarddaka-matha
belonging to the Sopariya line. Another line termed Karanjakheia-santati
is found in the Karahata area. The Karhad CP. of Krishna 111 8. 880
records a grant to Ganganasiva, a great ascetic versed in the whole Siva-
stddhanta (philosophy), the pupil of ISanasiva head, of Valkalesvara matha.2
This ascetic Gaganadiva was the spiritual teacher of the Aliipa kiuyg Dattal-
pendra Srimara as known from the Mudukar; (Somesvara Temple) Ins-
cription.? Here he has been described as belonging to the line oi Durvasa.

C. Golaki matha :—Sadbhiva Sambhu same as Prabhiva-diva in
the line of the Amarddaka-tirtha-natha established the tradition of the
Golaki Matha. The tradition flourished in the Telgu and Tamil area.

(a) Telgu Region :—The Pushpagiri* (Kurnool District) Ins. mentions
Golaki Matha. The four Tripurantaka® (Kurnool Dist.) Inscriptions
mention Santa-§iva, Dharma-éiva, Vimala-§iva and Vidvesvara-Siva of

! sfmemes fafaia swigdmsaat Seafa......
ArmeEEf  Aerfaamrafea SmRisfaaaaratea

FarzgtarT afge gaarfs ¢3-9y
¥ L 4 EI, III, 263-267.

! FRIEEdASEEIAIa  Fiagegafa  fEfviaamfaaremtaers

wgraufeas asefmafagrarmg mafaam gafs o-59
EI IV, 286.

3 The inscription is in Kannada. =The relevant portion runs as follows :«
Ay gatagadiaafaes 7 gafq gamer SfmgrataamEmEta
gAToR AR SIgH s

4 323 of 1905.
5 195, 223, 273, and 323 of 1905.

SII, VI, No. 134, p. 165.
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the Golaki Matha. The Alugurajupallel (Palnad Talukd, Guntur Dist.)
Stone Ins. of the Kakatiya king Ganapati Deva also refers to a Golaki monas-
tery.

(b) Tamil Region :—Inscriptions of Jativarmman Tribhuvana Chakra-
vartin Vira Pandya Deva contain references to Puragali Perumala belonging
to the line of Jnanimrtachirya of Hilahi? (Golaki matha) and Aghoradeva
of Jnanamrtacharya-santina of Golaki Matha.3 A -late inscription des-
‘cribes the head of a matha as Pandi-maudalidhipati alias Lakshadhyayi-
santina of the Golaki Matha.t The Krishna Golaki Matha is mentioned
in the Tinivarur (Tanjore dist.) Inscription.’

The Malkapuram Ins. of the Kakatiya Rudradeva S. 1183. however,
is of outstanding importance. Vidvesvara-sambhu the founder of the
Vidvesvara-golaki matha was the spiritual father of the King Ganapati
(1213-1249 A.D.) of Warangale. The inscription describes in detail the
philanthropic activities of the Golaki Matha.®

D. Mattamayira Lineage :—The fifth ascetic in the line was Puran-
dara who initiated the prince Avantivarmman in the faith. The king
dedicated his kingdom to his spiritual preceptor as an honorarium where
the ascetic founded a monastery at Mattamayira? town.

(a) The Monastery of Mattamayira :—Prof: Mirashi has identified®
mattamayira town with Kadawaha as it “possesses remains of a Hindu
monastery” and because “it is not far from Terahi, Ranod and Mahua”.

The identification, however, is not plausible.

Inscriptions clearly indicate that Mattamaygra town or the kingdom
of Avantivarmman was far away from the place where Purandara was

1 289 of 1930-31.

2 359 of 1916.

3 362 of 1916.

4 213 of 1924.

5 Ep. Rep. of the S. Circle for 1910 p. 97. ISanasiva, Panditanattu Pandi-
tamandalidhipati alias Lakshadhyayisantana finds mention in Tinumala-
inadu of S. S. 1452 1530—1 A.D. (193 of 1924) Ep. Rep. of the S.
Circle for 1924, p. 114

¢ JAHRS, IV. p. 147 fi.

7 EI 1, p. 259, V. 49 ; see also p. 355 vv. 11-13.

8 THQ, 1950, p. 9.




(33)

performing his austerities and, therefore, the place should not be located
in Malava.l

Inscriptions further indicate that the town of Mattamayiira was
in the kingdom of Avantivarmman who must have flourished in the beginning
of ninth century A.D. History is unaware of any prince of this name in
ninth century A.D. Kielhorn identifies him with Avanivarmman. of the
Chéalukya dynasty without any cogent reason. Mirashi on the basis of
the Maser Inscription regards him to be a predecessor of Avanivarmman.
This view, however, involves many difficulties.2

1

The verse in the inscription is :-

FFIT TFEaiaaafgm ged gfvatear

qaHad Tes (33) geAfwarsauirranigfa: |

ferdify a=1 g grdedFagdiafa

ACAGAAATT FARHU=E ITAaT: G171

I shall like to translate it as follows :-

“Oh King there is an ascetic of unimaginable splendour, shining
like Sun whose fame has spread to far off Uttama $ikhara’—hearing
the words the king illustrious Avanti (Varmman) tried to bring
the ascetic. This woula suggest that the king Avanti got the infor-

mation of this famous ascetic from a spy and then tried to bring him
in his territory,

The generalogy of the Chih'Jkya kings has been constructed by Mirashi
as follows :-

Avantivarmman A.D. 825
Avanivarmman A.D. 850
Sadhanva A.D. 875
Simhavarmman A.D. 900
Narasimha A.D. 950
Kesarin A.D. 975

The history of the dynasty is given in #hs Bikhari Ins. (EI, 1, p. 2)58
is as follows :-

sqasAatqaryl fazafaegmasat 13¥n
foraragt acas fagawt frar adiaemasa: nivn

Thus, Avanivarmman was the son of Sadhanva and grandson of
Simhavarmman while in Mirashi’s table he is shown as grandfather
of Simhavarmman and father of Sadhanva. Thus, Sadhanva was
the father and not Avantivarmman as shown by the learned scholar.
Secondly, there is no evidence whatsoever to maintain that Avanti-
varmman belonged to the dynasty of the Chilukyas or Sulkis.
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The Mahabharata! locates the Mattamayiras in the Punjab near
Rohtak. It is interesting to note that in seventh-eighth century A.D.
a varmman dynasty was ruling in this area. The Lakkha Mandala Pra-
$asti of the Queen Isvara® of Jilandhara who belonged to the Varmman
dynasty of Simhapura was inscribed by Ifvaraniga of Rohtak. Buhler
identifies Simhapura with Seng-ho-pulo of Huen Tsiang located near Salt
Range in the Punjab.3 I would, therefore, like to identify the town Matla-
mayiira in the Punjab in the kingdom of these Varmmans. Avantivarmman
might have belonged to this Varmman line.

The Mattamayiira and Ranipadra monasteries sen’ forth their
branches to Malava, Karkaroni in Deccan and several places in the modern
Madhya Pradesh.

(i) The Malava Branch :—The Prayaschitta-samuchchaya® mentions
an ascetic Lambakarna of Ranipatra monastery who was the spiritual
teacher of the king Siyaka of Malavi. He has been described as one who
heard the whole of the Saiva-siddhanta philosophy and was like a Siva
on Kailaga. The Purdanas® mention Lambakarna as a bhairava at Avanti.
The ascetic Lambakarna described as Siva might have been regarded as
Bhairava. The line of Lambakarna, continued through Iévara-§iva whose
disciple Hridaya-§iva composed the Prayaschitta samuchchaya.

1 Sabhaparva. XXXII
2 ELL I, p. 8
8 Siyuki, I, pp. 43-44.
& ISC, II, Preface, p. 1.
wemgEas Afnarssase gfy am afaa: gfaeat g
frfaedafagraaAa T HIarEd: |
Feifrasee: FSEET IFC 1l
" s AR TREHES T 120
qraat @1 (&) FsfAtc asmr aifgT: o
ST @A et g o SR i
st T: geaamadsa: |
Notices of Sanskrit Manuscripts and Select Palm-Leaf in Durbar Library,
p. 215.

5 et @ AERET FrEFIE] WA 1<l
The Sakta Pithas, JRASB, 1948, p. 55,
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(i) The Deccan Branch :—The donce in the Kharepatan CP. of
Raftardja 8. 930 is Ambhoja-famblu.  He flourished in a series of
pontiffs of the Karkareni hranch of the Mattamayiira line. The
Naimittika-kriyanu-sandhana® was composed by Brahma-éambhu of this
Karkaroni branch in 8. 960.

(iii) The Kadwaha Branch :—The Kadwaha Ins. of the Chanderi-
- Pratihdra dynasty informs us of Dharma-§iva belonging to Ranipadra
monastery who was the spiritual teacher of Harirdja Pratihdra (c. 10th
century A.D.). Another inscription from the same place associates Iévara-
giva with a king Bhima Bhiipa.

Thus, the ascetics of this branch spread from the Punjab (Salt Ranze)
to Deccan. They wielded considerable influence in Central India. Kings
of Varmman dynasty of the Punjab, of Chanderi Pratihara and Paraméra
dynasties in Central India were their spiritual disciples.

E. Madhumateya Line :—The Méadhumateya monastery was founded
by Pavana-§iva which sent its branches to Gurgi, Chandrehe, Bilhari and
elsewhere. Prabhava-éiva to be identitied with Sadbhava-§iva was held
in veneration by the Kalachuri king Yuvardjadeva I and Lakshmanaraja.
The inscription describes the footstool of the ascetic “as being worshipped
by the accumulation of the lustre of jewels in the crest of several kings.”
He was approached by the King of Kuntala.

Another line of Prabhiva-éiva ran through Somasambhu whose
disciple Vamadambhu initiated a line of the rdjagurus of the Kalachuri
kings which continued to the end of the Kalachuri dynasty in Dahala.

The Rajagurus of Kalachuri Kings :—The Malkapuram Ins. of the
Kakatiya king Rudradeva states that Yuvardjadeva gave three lakhs of

1 AR TR A - TR T - g A R gaH g e -
Slnicinicab e tsiaetuic i clll C1) BCEEREE RS ISRIELCIIL
amifaswey (a7) Py sreriemaegre g -1y

2 ISG, II, Preface, p. 1.

8 Gwalior Arch. Rep. V. 5. 1998, No. 6.

Gwalior Rajya Ke Abhilekha, No. 627, p. 85.
See also Bhandarkar’s List, No. 2107 fot another inscription of the

same dynasty.

¢ Gwalior Rijya Ke Abhilekha, p. 85, No. 628.

s & fraafs a@amy s g ;
v. 41, MASI, XXIII, p. 125.
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villages in Dahala mandala to Sadbhava-éambhu who with this princely
donation founded a monastery known as Golaki Matha.l The evidence
from Gurgi and Chandrehe inscriptions indicates that Sadbhiva-fambhu
was identical with Prabhava-giva the disciple of Madhumateya Chiidagiva.2
He was succeeded by Somafambhu and after him came Vamagambhu
“whose feet were embellished by the row of crowns of kings and are even
now meditated upon by the Kalachuri kings”.® The statement finds
striking epigraphic corroboration as no less fhan seven kings—Lakshmi-
karnna, Yadahkarna, Narasimha, Jayasimha, Vijayasimha, Sankaragana
and Trailokyavarmmadeva Chandella king who supplanted the Kalachuri
dynasty are styled as “meditating upon the feet of Paramabhattaraka,
Mahirijadhirija Parameévara illustrious Vamadeva”.# The reason for
mentioning the ascetic in this way is known from the commentary by
Jonarija on the Prithvirija-Vijaya.5 He states that the Kalachuri king

b e e SECIE R I C IR DI B E L S IR HI 1 L B

T |

WA FAAT  AFOIAHAFARA R e feieaceETan
AT |

g fremgaay  seufeemmegsmimiat  gaowds  qafaler
fererstt =31 1

JTAHRS, IV, p. 157.

% The Chandrehe Ins. of Prabodhasiva mentions that Prabhiva-§iva made
to accept the earth sanctified by the touch of his feet by Yuvarajadeva”
Agiin the Gurgi Ins. of Prabodhasiva (EI, XXII, p. 133) records the
same fact that Yavardjadeva made Prabhivasiva to accept a monastery
constructed at an enormous cost”. Thus, there cannot be any reaso-
nable doubt in the identi ofty Sadhiva-Sambhu and Prabbava-siva,

3 3y qURECHTSISTI ST AR |
ATl FETAAT FTAOTTAFT FAEA )
& (a) Banaras CP. of Lakshmikarppa K.S. EI, II, pp. 305 fL.
(b) Khairka CP. of Yasahkarpa, EI, XII, pp. 210 ff.
(c) Lal Pahad Ins. of Narasimhadeva, IA, XVIII, pp. 215 f.
(d) Rewa CP. of the time of Jayasimha, 1A, XVII, pp. 246 ff.
(e) Kumbhi CP. of Vijayasimhadeva, EI, XXXI, p. 116.
(€) Sagar Ins. of Sankaragana, EI, XXVT.
(g) Rewa CP. of Trailokyamalladeva, EI, XXV, I ff..

s grefaFearfe amaaar= fraooeedt eafaod qoar @at aff g
sfegaar

Prithvirgja Vijaya, p. 174,
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Sihasika after dedicating his empire to his spiritual preceptor Vimadeva,
proceeded to conquer the whole earth. The king Sahasika is most probably
the" king Yuvarajadeva II as shown elsewhere. Since his reign,
there is a continued ling of the rdjagurus in succession running from
Vamagambhu. Vimaladiva and his disciple! Vastusiva were probably
the spiritual teachers of Kokalla IT and his son Gingeyadeva. The name of
the preceptor of Lakshmikarnna is lost. Purushadiva was “the prosperity
of Yadahkarna” and Saktiéiva was “the real power of the king Gayakarna”.
His disciple Kirttigiva was probably the preceptor of Narasimha while
Vimalaéiva described in the Jubblepur Kotwali Ins. of Jayasimha as “the
illustrious r@japuru” was “shcwing great vigilance in looking after all
royal affairs”. His disciple Dharmadiva perhaps migrated to south where
his disciple Vigveévara-éambhu, worshipped by the kings of Malava and
Chola countries initiated the Kikatiya king Ganapati in Saivism.

Santadiva and Nadadiva were also the disciples of Vimaladiva as
mentioned in the Rewa CP. of Trailokyavarmmadeva.? Nadasiva executed
a deed of mortgage on behalf of Santadiva in which the village Allord was
pledged to Réinaka Dhirekha in Saivism.

This would indicate that after the fall of the Kalachuri dynasty,
these ascetics had fallen on evil days and, therefore, they migrated to
different places.

Thus, the line of rajagurus started from Vimagambhu in the time
of Yuvardjadeva II (c. 975 A.D.) continued for more than two hundred
and fifty years and ultimately came to an end in c. 1225 A.D. when the dynas-
ty was supplanted by the Chandella ruler Trailokyavarmmadeva.

F. The Rajagurus of the Chola Kings :— Tt is supposed that there
was a succession of the rdjagurus throughout the Chola rule3 also. I¢ana-
giva and Sarvadiva are mentioned in inscriptions of Rajaraja I (985-1014)
and Rajendra Chola (1012-1044). There is epigraphic evidence to show
their considerable influence in the Chola courts during Kulottunga I (1070-
1120 A.D.) and Kulottunga IIT (1182-1216 A.D.).

1 See Appendix A.

3 Tt is noteworthy that $antasambhu is mentioned as the incarnation of
Durvasa, EI, XXV, p. 1 i

8 Cholas, 11, p. 484,
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The line of T¢ana-giva-guru is mentioned in the Karma-kriya-kindal
and the Paddhati composed by Somadambhu. Ifina (iva) was succeeded
by Vimala-§iva whose disciple Sarva-§iva is mentioned in inscriptions. :
Tt is stated that Rajendra I was supplying a large quantity of grains as
dacharyabhoga to Sarva-diva and his disciples in the Aryadeéa, Madhyadesa
and Gaudadeéa. His disciple Somasambhu ‘composed several Saiva
works.

Siddhanta-saravali of Trilochanagivicharya records a tradition that
Rajendra Chola saw the best of the daivas in Northern India when he came
%o take a bath in the Ganga and carried them to gettle in his own country
in Kanchi and elsewhere in the Chola land?. Vigveévara-iva of the Malka-
puram Ins. of the king Rudradeva was an inhabitant of Gaudadeéa and
belonged to the Golaki Matha of Dihala region who established a monastery
at Mysore3. South Indian inseriptions mention some ascetics of the line of
Bhiksha-matha and Kollamatha* at Varanas. This would indicate that
the ascetics of Saiva-siddhanta school migrated from north to south during

this period.
G. Ascetics in Varanasi :—The Gurgi Ins. of Prabodhadiva records
that the ascetic Prabodhadiva built an abode at Varanasi®. Disciple of

1 sfyerrArar faagerarar qerrg faedt frasaamT |
qemfr frenfer forg (of) femramcar frsdt waTer = AR 1Y
In the manuscript of Karmmakriyakanda (Cat. of Palm Leaf & Sel.
Paper Man. in Nepal: H. P. Sastri, p. 45) Srifana is mentioned
as Srigona. ‘This Somafambhu is different from Soma$ambhu of the
Malkapuram Ins. of Rudradeva. Saivabhiishana Grantha mentions

one Somafambhu who wrote a paddhati.

SR ¥ greimEef T TS |

ATy frfass: AleReEin gEes
! T AT Al wEl AT |

AT §EAT fArTEEr

ear Tfafaaded arq auiard 40 |

@Y AT A aiEar |

Fiawed FpqAl 937 qfEE o
ASL AR, 1911-12, p. 176.

3 JAHRS; IV, p-
8 Cholas, pt. II, p. 485.
8 MASI, XXIII, 122 ff, V. 14.




(39 )

Kumiradiva the guru of Milaraja Solanki belonging to this faith had compo-
ged a Pratishtha work in 1090 A.D.1 at Banaras. (The manuscript of the
work is reported to be in ASB). A Chola inscription mentions Jiidnasiva
of the Lakshadyaya-santana of the Kolla-matha at Varanasi?,

2. LITERARY ACTIVITIES OF THESE ASCETICS

Inscriptions describe the literary activities of these ascetics. Vyoma-
giva of the Ranod monastery seems to be a reputed scholar of outstanding
importance. Inseription from Ranod mentions the composition of a work
known after him3,

The Gwalior Ins.4 further gives us information that he, by his com-
mentary, expounded the true nature of the real padirtha (a category of
the Vaideshika system) and also the unreal gross ignorance even as the
Sun by his light reveals existing objects and dispels pitchy darkness. This
commentary on the Vaieshika work is no other than the Vyomavati-tika
of Vyomasiva on the Pradastapida-bhashya. The celebrated author Udayana
mentions him with respect in his Kirapavali. He has also been quoted by
Gunaratna, Rajasekhara and Varddhamana®.

I$ana-§iva-guru-paddhati® a volumnious work has been ascribed
to I$anadiva, tho rdjaguru of Rajendra Chola. The Prayaschitta-samuch-
chaya, the Naimittika-kriyanusandhana and the Pratishthd-darpana were
composed by Hridayadiva of the Gorathiki Matha at Dhiara?, Brahma-
§ambhu of the Karkaroni branch® and Vairochana, the disciple® of Isana-

1 ISG, Pt II, Intr.
2 Cholas, pt. II, 485.
3 quTd W°H SPICAA (T U AT TE AT
T AR A AT g 1
V.23.ELL P 254 fi
¢ gfrgdo fred a5 37 1FE |
TFeAAE TR FAAEsT gaad ||
The verse has been quoted by Prof. Mirashi (IHQ, 1950, p. 16).
See also “VyomaSiva the Author of Vyomavati” by Dasarath Sharma
(IHQ, X, p. 165).
5 Indian Logic and Atomism, p. 32 aun,
8 A Study on Vastwidya, preface, p. ii.
7 ISG. 1, preface p. 1
8 Ibid, Part II, preface,
® Ibid,
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Siva respectively. The Malkapuram® Ins. of Rudradeva mentions the
writing of the Somasambhu-paddhati by Somasambhu, the predecessor of
Vamasdambhu which is not available. The available Somasambhu-paddhati®
was composed in 1153 V.8.=1095 A.D. by another Somasambhu who
flourished in the line of ISanaiva.

3. PHILOSOPHY

We have already seen that the Vaieshikas were Saivas while the

Naiyayikas belonged to the Pasupata school. Literature discloses the
existence of the Siddhanta-Vaiseshika branch of the Vaideshika school.

A. Siddhanta-Vaiseshikas :—Apta-pariksha (9th Century A.D.) and
Yasastilaka® (c. 966 A.D.) mention two sections of Vaileshikas :—
(a) The Siddhanta-Vaiseshikas and
(b) The tdrkika-Vaiseshikas.

The difference between these two sections of Vaideshika philosophers

are mainly four :—
(i) Siddhanta-Vaiseshikas were theist, They believe in the
existence of Mahedvara-Siva and also in the categories recog-

nised in the Vaideshika system while Tarkika-Vaiseshikas
were atheistt.

(ii) According to Saiddhintikas salvation can be obtained by
faith in Siva characterised by initiation into Saiva cult. while

! arn faeiw aFermferadd a: agfy s sfawi avew
LL. 65-66.
JAHRS, IV, p. 157.
e IR E LIS EREIREL CUE L
geraraT Frafgay a=edy |
UHEAAHGATEA HE FATH
TaEd AfAFATE qPALHY 1ol
Somalambhu-paddhatiy p. 1.
3 Vol. I, p. 269. Yafastilaka and Indian Culture, p. 184. :

¢ 797 fg W @@ §d geddfvdfoay qar qfrsmfas
SEIATHATIEHEAT  FAFIAITGAaETT 9 SRMERAE-
T gF
Apta-parikshd v, 59-67.
Yalastilaka and Indian Culturs, p. 218,
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tirkikas maintain that it results from the knowledge of cate-
gories. 1

(ii) Tarkikas hold that the salyation consists in the complete
cessation of ignorance-pain due to the extirpation of attributes
of soul while Siddhantikas maintain that it brings blissful
consciousness hesides the annihilation of ignorance-pain.?

(iv) Vyomaéiva regards verbal testimony (éabda) also as a valid
source of knowledge in addition to inference and perception
bhut the orthodox section does not recognise abda as independent:
source of knowledge?.

On the basis of inscriptions it may be demonstrated
that these Siddhanta-Vaibeshikas were the followers of
Saiva-siddhanta school and that- these differences from the
orthodox section arose from the acceptance of devotional
doctrine as laid down in the dgamas by the Saiva-siddhanta
school.

B. Inscriptions and Siddhanta-Vaiseshikas :—These characteristic
principles of Siddhanta-Vaiseshikas are obtained in inscriptions set up by
Saiva-siddhanta scholars. -

(i) These inscriptions invariably begin with an invocation to Siva
and other deities of Saiva pantheon. They reveal a full-fledged Saiva
mythology and pantheon.

Lot F e e 14 LRI R I TR IR G G R LG R R TG
AATCFT: | Yabastilaka, Vol. 11, p. 269.
' PEFAAOAgINAl W | Prafastapada, p. 144. But in the Apta-

pariksha (under verse 11 ; see also Yasastilaka and Indian Culture,
p. 218) grafiaeg frsdfy wefaw ey gt $fes-
Afrsfagrrrrrrssl g Tty e gfwm |
That this was also the view of Saivas is known from Bhaskara who
in his Bhdshya, 2-2-37 notes. Wqﬂ-&ﬁﬁ*éqﬁmmm.
fafareer: qRgaeaT IIOFET  ATAET FATT 1 AT
fafireer aeamTaraEATAT RS |

3 Nfa;;nibhadm in his commentry ©on Shad-darfana-samuchchaya mentions
this view of Vyomafiva :—
qafy siowaEd smtaaraEtEls fifor samonfy qar se o
a7 9% ug fafed
(p. 63) Keith : Indian Logic and Atomism, p. 56 n.

GO .
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(ii) The Bilhari inscription! states that even “gacred knowledge and
due discrimination ‘“‘are dependent on the devotion to Siva”. Austerities
destroy the darkness of ignorance and set a person on the path of nirvana?
which would be obtained by bhakti-yoga.?

(i) Salvation is the greatest of pleasures and comes as a “downpour
of nectar” in the form of bliss which could only be experienced.3

(iv) The dgamas are regarded as the most authoritative work. Wor-
ship is done in accordance with the dgamas. This high position assigned
to these revealed scriptures necessitated the recognition of éabda as an
independent source of valid knowledge.4

Thus, the Saiva Siddhanta school was affiliated to the Saiddhantika
soction of Vaideshika philosophy. On the basis of literary evidence it
seems that this school came into existence sometime before ninth century
AD. Vyomadiva who differed from the earlier dcharyas in some of the
principles noted above, flourished in the beginning of tenth century A.D.
By the time of Somadeva Siiri (c. 966 A.D.) differences in two schools of
the Vaifeshikas were clearly crystallized and in the fourteenth century
AD. Jain writers made an unqualified statement that the Vaifeshika
school was devoted to Siva worship. This would indicate the influence
gradually exerted by the Saiva school on the Vaiéeshika philosophy.

Inscriptions of these ascetics do not mention the fundamental philo-
sophical concepts of the Siddhinta school. The First Baijnath Pradasti,
however, contains metaphysical terms used init. The inscription addresses
Siva as Pagupati’ who cuts the bonds (pdéa) of persons devoted to him.

! qrafy qafrdd ow geft 9 A AeRfEfEETRAEE AT |
arcfraarraer @1 frads wogeye  @fFa FEE 0

EL 1, p. 261, V. 75.
? fyrsqeqen farafir: fafagd) fraaosEr |
frqed Fafaqrfaaraaaay Freatoan feafa n

Chandrehe Ins. of Prabodhafiva, K.E. 724=973 A.D., M.ASI, XIII,
p. 117 f£

s ffirg agfueadaia ade ggasg wafa facd s TiE: |
FrogataeEs fgead: @R Sy EeEE
EIL 1, p. 261.
4 See note 5’ above.
b gyeqg qaa FAfaw g@ utn
TESRET FAFK NOAAT WIErYEIEER U E. I, I p. 104 £
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Pabu as‘apu! staying in the body is also mentioned. Mala® is said to have
been destroyed by the sight of Siva.

4. YOGA

~ Yogic practices hold an important place in the dgamic works. Ins-
criptions also betray influence in the Saiva-siddhanta school.

: The Gurgi Ins. records that Pradanta-diva had attained mastery
over postures Jf sitting (jitdsana). His mind was devotedly fixed to the
meditation of Siva inside hie lotus-like heart (and therefore) he possessed
inner satisfaction.3

Prabodhadiva lived on green leaves (§ika), roots of water-plants
(saluka) and fruits such as dmalaka, priyile as well as roots.* The Gurgi
Ins. informs us of his building an abode for the siddhas on the banks of
the river Sona “having entered which yogis who had exterminated anxieties
caused by the impediments through the performance of vows, who were
free from passions, who had attained success in meditation and whose
mind was clear; acquire the positon (fit) for obtaining emancipation.®

5. KRIYA

Excavation of water-reservoirs, construction of temples, installation
of images, founding of monasteries and other architectural activities consti-
tute the third section of the dgamas known as ‘kriva’.

! ggRgrATEAT awa fee weR nen b

! perfegaaTeifaasaar fm f&d nen  Ibid
* yrfer famemer faord gt
wayor- s -frefta-freme: - @afaarasda: ngwn
MASI, XXIII, p. 128 fi.
¢ faumd fafesmarfafaaarfggaE
raessgaFaamIFAIEEIT | MASI, XXIII, p. 117 f.
$ fageraasiETee o q MR |
afer ey sfasy faamsasaETea:
e fagamraa ()8 aadr Tsefw qH: 97
M.ASI, XXIII, p. 117 &.
In MASI Dr. Banetjee has corrected the last line as adhvamatayo
Lachehhantimuktehpadark but in EI, XXII, p. 127 he reads it as
achehhamataya but. adhvamatayo suvits the context better adhwan is a
technical term of Saiva-yoga.




e ———— o
e — -

o=

( 44 )

Kriya was a popular feature of the Saiva Siddhanta school. Ins-
criptions record the excavation of wells, vdpis! and other water-reservoirs,
founding of several mathas® and abodes of siddhas® the installation of
Gaiva imagesd and similar activities by the Saiva ascetics of Dahala region.
The Malkdpuram® Ins. describes the establishment of colleges, feeding-
houses and hospitals by Vi§vesvara-§iva of Golaki Matha.

6. CHARYA
. Charya consists of daily rituals, worship of images and yantras, cele-
bration of festivals and similar activities.

A. Daily Rituals :—Fire-rituals with Saiva mantras were daily
performed. Prabodhasiva is compared with Kumaira because he was as
much versed “in pouring libations on high tongues of fire as Kumara is in
tending his bird-conveyance peacock.”® Mind of Gangadhara was purified
by the most sacred texts of the Saiva doctrine in consequence of the obla-
tions duly thrown in fire three times a day at the worship of the moon-
orested god? Siva.

1 g faegaed aemEsTEaq |
yqfed g = sarafara: odr ugsn MASI, XXII, p. 117 .
He re-excavated another well also which was originally dug by
his preceptor (V. 18, Ibid).
¥ @9 FEqEaTArATfTad: A | :

T w9y @RiareTs: grrfeameE 1 EL I, p. 354
® The wealth in the maghas is described in the Ranod Ins :—
wrriafrafgraatTag faavaaf
THTIGTATATAUGIATT oG |
wearaed faaitfagansengmasdrgal
YATTRATET gAaaeT: S a9 F 3ol Ibid

s MASI, XXIII, p. 122. V. 13.

¢ q: yafafsgammar T fogdret gemarg sfadesii |-
sraTaatafgaa Ry fagrT g aar quafy g a<eEdl T g3

IMASI, XXIII, p. 122 &
fragragarad} Arzdsafaarasy |
¥ w3 afiet Th@hamaE | EL 1, 354 f
5 JAHRS, IV, p. 147 £. ,
¢ agfafaaerasfadarionr
FATT §F qaa1 AGATAETH: | MASI, XXII, p. 117 £
! gaETfACFETgaT NI TR eiewe
Aretwde fanTAigTRRTTgaTa < | V. 13, EL II, p.
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B. Worship :—It was the most important activity under this category-

(a) Procedure :—Inscriptions do not yield detailed information * re-
garding if. The Bilhari Tns.! records that it was conducted in accordance
with the gamic precepts. It further indicates that in the beginning, deity
was bathed and then it was worshipped by offerings of flowers which was
followed by the presentation of white garments,? garlands, sandal, elephants,
horses etc. In the end hymns were recited and salutations were made.

(b) Forms of Siva :—Out of the sixteen® forms recognised in the .
Saiva-siddhanta, inscriptions mention Uma-mahedvara, Gangadharat and
Natyeévara forms. Vyomasiva had set up the images of Umé-mahesvara,
Uma, Natyeévara and Vindyaka.5 Prabhavasiva, likewise, installed Umd,
Uma-mahesvara, Shadanuna, Sarasvati and Ganesa.

Natyesvara seems to be a popular form. Siva in this form has been
invoked several times in inscriptions. It may, however, be stated that
nowhere in inscriptions do we get any suggestion for the interpretation
of five-fold activities (paiicha-kritya) of Iévara.

C. Pantheon :—Inscriptions mention Ganapati,?2 Shadinana, Uma
and Sarasvati as important Saiva deities.

1 geqed eI sqddifa 2
darrs garaned @A fafgaam: nen EIL 1, 251 f
* fmes At Torfre it
el Fiw:  qURATAY AATAq HE L
AR |
AT I: FATTA A AR SA TG
gaTTamaEaata farargeera g 1SR dbid.
® [SG. pt. 1V, pp. 409-416.
¢ ELL 1, p. 251, V. 1., MASI, XXIII, p. 117 f, V. 1.
b faragrayaTRdl arEdeEttaATERt o EL 1, pp. 354 ff.
¢ 7: seafafesugaryeaT 7 frorsdiat qerwawfaden a: |
] stmaqﬁr%a%mwf‘aam T aar afa 7 gt 7 12
MASI, XX, p. 122 f.
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APPENDIX
THE RAJAGURUS OF KALACHURI KINGS

Like the succession of spiritual royal preceptors of the Cholas, there
was an unbroken line of rdjagurus of the Kalachuri kings running for more
than two hundred and fifty years. The Malkapuram Ins. of Kakatiya
king Rudradeva 8. 1183, the Rewa CP. of Trailokyamalladeva, the Jubblepur
Ins. of Vimaladiva, the Jubblepur (Kotawali) Ins. of Jayasimha and a few
others furnish interesting details with regard to this line.

The Malkapuram Ins. states that the Kalachuri king Yuvardjadeva
of Dahala region made a munificent grant of three lakhs of villages to Sad-
bhiva-fambhu who founded a monastery known as Golaki matha. Dr.
R. C. Majumdar,! Dr. D. C. Ganguli? and Dr. B. A. Saletore? identify this
Yuvarajideva with Yuvarijadeva-Keyiiravarsha I, the son of Mugdha-
tunga while Dr. D. C. Sircar takes him as Yuvarajadeva IL, the younger
son of Lakshmanarija.* The view of Dr. Sircar seems to be erroneous.
The Jubblepur Ins. of Vimaladiva gives the succession of rdjagurus. Ac-
cording to it, Purushadiva was the spiritual preceptor of Yaéahkarna.
The mutilated portion gives the names of the preceding generations of
ascetics who filled the important role of the rdjaguru but those of their royal
disciples have been lost. The combined evidence of the Malkdpuram and
the Jubblepur inscriptions proves that Sadbhava-éambhu flourished six
generations before Purushadiva and, therefore, he must have been con-
temporary of Yuvarajadeva I who was the predecessor of Yadahkarna by
six generations. As there is the corresponding succession of the rajagurus
and their royal disciples the identification seems well-nigh certain.

Sadbhivaséambhu on the other hand is same as Prabhivaéiva of the
Gurgi and Chandrehe inseriptions, because

(i) All facts recorded with regard to Sadbhiava-fambhu in the

Malkiapuram Ins. are noted with relation to Prabhévaiva in

the Gurgi and Chandrehe inscriptions. According to the

Gurgi inscription it was Prabhavasiva who was made to accept

1 His-tory of Bengal, Vol. I, p. 684.
* Age of the Imperial Kanayja, p. 89.
3 Ancient Karndtaka, 1. p. 392.

¢ JUPHS, 1952, pp. 227 ff.

S EL XXV, p. 311 £ V. 17,
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the land-grant by Yuvarajal I while the Chandrehe inscription
states that Yuvardjadeva I established a monastery at an
enormous cost for Prabhavadiva in the Dahala region.?

(ii) The use of synonyms of names is a noted characteristic of
Indian epigraphy and has been observed in the case of other
ascetics of this line a'so. Thus, Chiidadiva of the Bilhari
and the Gurgi inscriptions is written as Sikhadiva in the ins-
cription at Chandrehe. In the Malkdpuram inscription the
change in name is due to the metrical exigency. The metre
required a tagana in the place and hence Prabhdva a jagana
has been changed to sadbhdva a tagana.

After Sadbhiva-éambhu came Somasambhu® who was succeeded
by Vama$ambhu. The inscription notes that “the Kalachuri kings are
still mentioned in inscriptions (pradastt) as meditating upon his feet”
(charandradhakah).* Seven kings® of this region are styled in inscriptions

1 ganfasfafrafrrraamgsmfrgfaanfcEamnds: |
ferelt @y sETAaEA Amorarataaar gfeadeT uwn
AT & GRTATHAAT AAT: HAFILATAAT TAALA: |
FEANGHITAATAAR I 80 | A TGA-HSAAAIAT(AZH el

3 qaT AYACIOA: FARGIAIEE A
TATARE g eRATS AT |
FAFAqAlEa: § FAUWEaAA
FENEAafa: FAEATOGANEEAE: 1Y

3 The Malkdpuram Ins. informs us that Somaa$mbhu had composed
a paddhati. Aufrecht therefore identifies this Somadambhu with his
namesake whose paddhati has been found in manuscript form Ep.
Rep. of the S. Circle, 1917, p. 126 but the identification is evidently
wrong because the other Somafambhu was the disciple of S-fiva
(should be corrected as Sarvadiva) the rdjagurs of the Chola kings.
See ante. p. 36

¢ granfy FHIORT TeACOTAEFT: TADA |
the word prafaspante may mean “described in prafasti or inscrip-
tions” and the word Charapdradhakih has a clear reference to
Vimadeva-padanudhyata.  According to Mahamahopadhydya Prof.
V. V. Mirashi Vamadeva was a predecessor of the Kalachuri kings
(EI, XXVI) but contra Dr. D. C. Sircar (JUPHS, 1952, p. 227)
The evidence in favour of Dr. Sircar’s view is rather strong.

b See ante p. 36
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as Vamadevapadanudhydta. Jonarija in his commentary on’ the Prithvi-
raja-Vijaya! furnishes the interesting information that the Kalachuri king
Sahasika dedicated-his whole kingdom to his preceptor the ascetic Vimadeva
and started to conquer the whole earth. The king Sahasika, however,
does not figure in the Kalachuri genealogy. Dr. D. C. Sircar? identifies
him with Gangeyadeva because he assumed the title of Vikramaditya and
the celebrated Vikramaditya was known as Sahasiiika==8Sahasika.
Secondly, Vamadeva is third from Sadbhiavadambhu who, according to
Sircar, was a contemporary of Yuvarijadeva II and therefore Gangeyadeva,
the grandson of Yuvaraja II should have been a contemporary of Vamadeva.

But Viamadeva flourished four generations before Purushadiva the
preceptor of the king Yasahkarna and therefore he can in no way be con-
temporary of Yadahkarpa's grandfather Gangeyadeva. The mutilated
portion of the Jubblepur Ins. of Vimala$iva mentions the name of Vastu-
§iva, the preceptor’s preceptor of Purushadiva who was probably the rdja-
guru of Gangeyadeva. In the succession as known from inscriptions,
Vima$iva was contemporary of Yuvardjadeva II and hence it was he who
dedicated his kingdom to Vamasiva. The Kalachuri inscriptions also
indicate the samething. The Bilhari Ins. repeatedly states that Yuva-
rajadeva II worshipped Siva by his vaibhavae i.e. kingship or wealth. It
also quotes a stolra composed by Yuvarijadeva II in which he mentions
the renunciation of all material prosperity and pleasure in favour of bhakti-
yoga. The stotra seems to be a hymn of dedication. The inscription
states that after worshipping® Siva by his wealth he composed the following
hymn# :—

“For those who are swayed by passion and whose minds are given
up to sensual pleasure, this wealth becomes & cause of intoxication, Oh !

granter of boons.”

“Birth in a princely family, sovereignty over the earth, sacred know-
ledge, due discrimination, beautiful form, and victory in battle come to
him who takes refuge with holy feet of Sankara.

1 See ante p. 30

3 JUPHS, 1951-1952, p. 227-232.

s gepey yiamiEad: @i |
TAETH FATATER T AT e

¢ VV. 73-75.
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“What! is the use of making many words ? Let there be, Oh lord !
only one thmg for me, and that is, firm devotion in you which is the source
of all other things (enumerated above) and may the greatest of all pleasures—
the shower of nectar which could only be experienced (and not expressed)
through thy favour fall upon me”

This hymn very strongly auggcs‘ts that Yuvaraja II dedicated his
empire to lord Siva,I would like, therefore, to identify Sahasika with Yuvara-
jadeva IL

The Malkapuram Inmscription leaves the names of four rdjagurus who
flourished after Vamadambhu and continues its narration from Saktidiva.
The Jubblepur Stone Ins. of Vimalaiva, fortunately supplies the missing
link. Vimalagiva and then Vastuéiva flourished in succession. The name
of the disciple of Vastudiva is lost in the Jubblepur inscription. It was
probably Rudradiva. The line of succession indicates that he must have
been rdjaguru during the period of Lakshmikarna. The 4. S. B. CP2
of Govindachandra mentions Rudraiva as the rijaguru of Yadahkarna but
the Jubbiepur inscription explicitly notes that Purushadiva was the spiritual
preceptor of Yasahkarna. It seems that Rudradiva was the rdjaguru
during early period of Yadaskarna and later on Purushaéiva succeeded him
on the post. Thus, Rudradiva might have been the rdjaguru during the
period of Lakshmikarna and probably it was the name lost in the mutilated
portion of the Jubblepur Inscription. Ascetics in the next .three lines are
mentioned bothin the Malkapuram and the Jubblepur inscriptions. Saktiiva
is mentioned in connection with Gayikarna while Kirttiiva is said to have
contributed to the prosperity of Narasimha. The next ascetic Vimalagiva
s mentioned in the Jubblepur (Kotawali) Ins. of Jayasimhadeva and the
Rewa CP. of Trailokyamalladeva. He was the rdjaguru during the rule
of Jayasihha The Rewa CP. of Trailokyamalla records Santadiva the
Kali incarnation of Durvisi and his younger brother (co-disciple) Nada-
§iva as -disciples of Vimalaiva. The latter had executed a mortgage
deed on behalf of the former in which he plédged a village. They are not,
however, mentioned in the Malkipuram Ins. which records the ascetic
Dharmadiva as the disciple of Vrma]aélva His djsciple Vidvedvaradiva

! fefwg aghresdary asder %g\raﬁr wraq Faat wﬁauﬁr m’ﬁﬁ |
FHFAGETTANEANYYIT: TIARTHATH A AT (9ol

The translation given above differs from Kielhorn’s,
? JASB, XXXI, pp. 123 fi.
7
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established an extensive monastery at Malkapuram in Mysore and initiated
the king Ganapati in this faith. (]

Thus, there was a line of rdjagurus running from Yuvardjadeva
1I to the end of the Kalachuri dynasty. It may be shown as follows :—

Inscriptions Ascetics Kings Ramerks
Guhavasi |
|
1 Sadbhava-§ambhu Prabhiva-§iva of I
| Chandrehe and Gurgi H
| Ins.
1 Somadambhu
l
1 Vamasambhu [Yuvariajadeva II]
| i
2 Vimalasiva [Kokalla IT]
ez |
2 Vastuéiva {Gangeyadeva]
I
2-+3 [Rudraldiva [Lakshmikarns and
| Yadahkarna)
2 Purusha-giva - Yadahkarna
! :
142 Sakti-$iva Gayakarna
- |
5“ 142 Kirttidiva Narasimha
| | -
I; l 1424445 Vimalaéiva Jayasimha
il |
!1 Santadiva-Nadadiva Dharmadiva
il b 3 |
'| I 1 Viévedvara |
' No. of Inscriptions :— - :
i 1. The Malkipuram Ins. of the Kikatiya king Rudradeva, JAHRS, {
i IV, pp. 147 ff. a
i 9. The Jubblepur Ins. of Vimalagiva, EI, XXV, p. 309ff. ;‘
| 3. The ASB. CP. of Govindachandra, JASB, XXXI, pp. 123ff. |
‘! 4. The Jubblepur (Kotawali Ins.) of Jayasiraha, EI, XXI, p. 95. ‘
! B.

The Rewa CP. of Trailokyamalla, EI, XXV, p. 1ff. i
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VIII. MISRA SCHOOL : THE CULT OF THE PENTAD

" The tendency of rapprochement in orthodox religious sphere resulted
in pafichadevopasand i.e. the worship of five deities as advocated by the
Smartas. The movement was started much before our period, but it could
take a definite form only towards its conclusion in 11th century A.D.

The Smirta cult of the Pentad was initiated by the dgamicas—Saivas
as well as Vaishnavas. The Saiva Pentad had different varieties and they
came into vogue by 11th-1zth century A.D.

Misra Saiva School : The Smarta Cult of the Pentad : Its Evolution :

The worship of Siva with Sun, Sakti (mother-goddess), Ganesa and
Vishnu was performed in the Miéra Pasupata School.l This is same as
gémarta Pafichadevopasana.

The later smdrta treatises prescribe the daily worship of these Five
Deities for a householder.? It is some..mes stated that the cult in this form
was popularised by the advaita teacher Sarmkara but it is extremely doubtful.

The first stage in the development of the pentad cult was the evolu-
tion of trinity composed by Brahma, Vishnu and Siva.

A. The Trinity (Trideva) :—

(a) Association of Siva and Vishyu :—In the beginning we find the
association of two great gods—Siva and Vishnu who came to be worshipped
together. A late inscription from Kamariips, describing the king as a
devout worshipper of both Siva and Vishnu seems to have preserved an echo
of earlier times.? A.wish has been expressed in a Chamba inscription
that the dedicator of a fountain-slab (dvdribandha) may attain the regions
of both Siva and Vishnu.4 The Bhandaka Cp. of Krishnardja 8. 674=772
A.D. is the earliest in the'series to invoke Siva and Vishnu in a single verse
by way of benediction.5 The Nagpur Ins. of V. S 1161=1104 A.D. addresses

! <fg gw qur afF fasds 7 s

guifer g, fesamed fg o aq o
? anfeemfrast fasop woamd wdea )

Tease fAed Ige: 9= qeEd Smrti-muktaphala, p. 384.
8 History of Dharma-fastra 11, 11, p. T17.
¢ EI, 11, p. 353, L. 48.

feraarTd faeaa T — Antiguities of Chamba, p. 223.
5 EI. XIV, p. 121.
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Siva and Vishnu together in an interésting way. “Siva and Vishnu.form
a peculiar combination”, the inscription, says, “as they are passionless and
passionate, clad in tigerskin and costly garments, garlanded with the
strings of human skulls and flower-wreaths, decked with serponts and pearl-
strings and smeared with ashes and anointed with porfumes.”? The Madhai-
nagar Cp. of Lakshmanasena prays “Siva who sustained Hari in his most

-peculiar body”.2

Syncretic form composed by combining Siva and Vishnu in one image
called Harihara or Krishna-Sanikara also indicates the fusion. Several
such images have been found.

A further development of this Harihara form is the Pradyumnesdvara
motif in which Siva, Parvati, Lakshmi and Nardyana are carved on both
the sides of statue to combine (a) Harihara '(b) Laksminariayina and
(¢) Uma-Mahesvara forms. We know that such a syncretic image was
installed in the sanctum of the Pradyumnesvara temple built by Vijayaeena
of Bengal.3

(b) Vishnu and Brahma :—The Kachhapaghata king Virasithha
is styled as a devout worshipper of Vishnu and a great Brahmanya.4 This

. agsociation is attested by a peculiar image representing Brahma and Vishnu

togéther having one body.5

(c) Siva and Brahmd :—Similarly, titles like parama-brahmanya®
pamm—m&ke&vam i.e. a devout worshipper of both Siva and Brahma,

: parama-mdheémm-mak&-brahmpya’ and parama-mahesvareti-brakmanyah®

indicate worshippers of Siva and Brahma both. The Rewa Ins. of Malaya-

1 g e = Afadmet 7 A =
TEAFTIAIO F qqF AT IS T
agafa w fda = sy el s W=l 3 9
afesmgaaTeATREATE iR 7 wiF T @)
BI, 11, P. 183 £
3 Inscriptions of Bengal, 111, p.
8 “Pradyummesvara Motif in Sena period” JASB, 1956, IB, 111, p. 46 V. 2
¢ JAOS. VI, pp. 542-47; See also, Pandukesvara CP. of Lalita
Sundadeva A. D. 853, 14, XXV, 178.
8 History of Bengal, 1, P. 48, pl, L
¢ Sungala CP. of Vidagdha A. C. P. 166.
T Rewah CP. Ins. of the Mahdrapaka Kirtivarman, IA4, XVII, p. 225 ff.
8 Nirmand CP. Ins. of Maharapka Maharafa Samsudrasena 6 . - 11,
p. 286 f.
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sirihal reveals the existence of a sect which was devoted to worship of
Siva and Brahmi together. Some Chedi inscriptions? salute Brahma
in the beginning immediately followed by an inyocation to Siva while others
invoke Siva in the form of Brahmi as the creator of the universe and the
reciter of the Vedas.3 This will corroborate the conclusion stated aboye.

(d) Brahma-Vishpu and Siva :—The Karitalai Ins. of Lakshmanardja
K. 8. 593 opens with an invocation to Brahma, Vishnu and Siva 4 The
Kulait Cp. Ins. of Somavarman describes the King Salavahan as a devout
worshipper of Siva, Vishnu and Brahma.5 The Mandhata Cp. of Devapila
Paramara V. 8. 1255 invokes the trinity as Kaida i.e. Brahma-prajapati,
Siva and Vishnu combined.® Kaiéa (Ka=Brahma ; E=Visnu and [éa—
Siva) has been described as “resembling the waterlily, the blaokbee, and
the Kasa grass ; having respectively for weapons anienacing utterance
(hurkara), a discus and the pindka ;. moving on a bitd (swan), a bird
(garuda) and bull and residing in a lotus, water and mountain”. Such
combined images in the Harihara-pitamaha, Dattatreya and Kaida forms
are discovered in large numbers.”

! The verse trunscribed by Sri R. D. Banerji is as
TR X AT Faaarardafie |
frfrowrifa qrovstfy o a0 VL 32,
Firstly, adjectives in singular bachmanatinavading etc., cannot «qualify
the noun mapavaka in plural and secondly there cannot be any gap
between Brghmand Sana because the eight letters of amushtubh are
alteady complete. I would therefore, correct the verse as :—

T (W) araErfeaT Agaer () T |
frefiorife qroverfy o wrorad (3 fr 1

The phrase ‘Brakhmpesinavadin® i. e. a follower of the sect devoted
to Brakma and Ifana (Siva).

* EI, I, pp. 1-7.
* IA, XVIII, p. 210.
' & qevg afgiteaede |
8 AC. p. 184.
¢ Fa: wEIfewETT  gFErafdmten |
faferimedl g @a0q (smeq) i 1 V. 3. 14, XX, 310

7 Kaifa is identical with the Hariharapitamaha form of the Ripamandana
but is different from Hariharapitaimaha form described in EHI,
I, L, pp. 252-53.
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The temple with three sancta for the trinity—Siva., Vishnu and Brahma
having one mandapa like one at Kesari in Gujratal displays the close
association of three gods. The inscriptions mention the construction of
similar temples in other parts of the country.?

le) Siirya, Brahma and Vishnu formed another triad. The copper
plates of Vigvariipasena who was a devout worshipper of Sarya open with
a salutation to Sri-Nardyana followed by an invocation to Sirya. It was
authenticated by Sadaivamudra.3 The Gahadavila inscriptions record
the worship of this triad at the ceremony of gifts.* A temple for the
joint-worship of Sarkara, Vishnu and Bhéskara existed at Kargudri in
Deccan.b

B. The quadrumvarate :—The inclusion of Siirya in the trinity formed
this quadrumvarate. Images combining Siva, Vishpu, Brahma and Sirya
in one body have been found at Kiradu,® Pavagarh,” Khajuraho,® Gujarat,?
Kalafijara,10 and elsewhere.1l But it may be noted that no temple in India
dedicated to the worship of these four deities together have been found.

Ancient temples which are termed as Pajichdyatana really group
the shrines for four gods—Siva, Vishnu, Sakti and Strya. The Rewa Ins.
of Vappullaka records the construction of a Siva-pafichayatana  form of

Y Arch. of Guj, p. 31.

* The Salotgs Pillar Ins. (c) discloses the existence of a temple for
Trayipurusha at the agrahdra of Pavithage. (SI., IV., p. 5T

8 IB. III, pp, 133-134. &8

¢ o 5T e aRmaerared famEmEr
argad garereg | EL, 1L, p. 359 ff.

S A X P 5

'8 _ASIWC., 1907-08, p. 41.

T ASTIVC., 1912 p. 48. pligt

8 This has been termed as Harihara- Hirafiyagarbha in Aparijita-Prichehha
p-> 546. Ifa‘na—!iua-gm—paddkatf, 01, 27-30 armes it Sadafiva. It is
regarded as a form of Sirya in Mark. P. CIX, V. 71. See also
JISOA, XVI, p. 87. At Khajuraho several such images have. been
found e. g. on the Eastern wall of the S. E. Subsidiary Shrine in
the Lakshmana temple, and in Duladeo ‘temple (sce Hindu Temples
10, pL. VI).

® Lamboji Mata temple at Deimal, Arch. Ggj. p. 163.

10 Near Nilankarantha temple at Kalanjara Fort.

W H. Krishna Sastii, “South Indian Gods and Goddesses” fig. 144,

il o
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temple in which four shrines were built for four gods on the sides.! The
record, however, is mutilated and gives the name of Vishnu alone who was
installed in a subsidiary shrine as Lakshmi-narayana. The Brahmesvara
temple Ins. of Kolavati likewise mentions the construction of four sub-
sidiary shrines by the side of the main temple.2 It however does not describe
the gods in subsidiary shrines.

Panchayatana temples of early medieval period have been found at
Osia,3 Khajuraho,# Bhuvaneévara® and Kashmira. The Vispu-
Panchayatana temples at Khajuraho and Osia have Siva, Sakti, Stirya and
Vishnu in the four subsidiary shrines grouped around the main shrine.
Kashmira temple belonged to another category.

Thus this was another form of quadrumvarate formed by the substi-
tution of Brahmi by Sakti.

C. Pafichadeva :—The Kilait Cp. of Somavarman in the middle of
the eleventh century A.D. invokes five deities—Brahma, Ganapati, Vishnu,
Sakti and Siva.® But this pentad is not of the Smarta variety as Sirya
has been substituted here by Brahma.

! gymga+ famer L. 18

173 FAFH - AT EAARAGFATLAA: |
1)) ¢ PO T @EAT  EATUEAT |

LI 14 and 15 MASI. XXIII, p. 180 .
The side temples of the different gods were situated on the four
sides in a definite ogder—Kramad. The concluding portion of the
mutilated line is Lakshmi-Sambharasana which would indicate that
one of the four at least was Visnu.
* uFTH fagdld SgATgHT ATeAeERa

Freraar ai: fafragefr: Fifa: Ffererr: |

V. 12.]ASB, 1838, p, 577-62.
3 _ASI. AR., 190.

4 It is stated on the basis of personal study of the temples.

8 Antiquities of Orissa, pp. 58-89; Orissa ¢ Her Remains N. N,
Ganguli, pp. 33-42.

¢ safq waasrl ety g gt | :
wafy frfcgarfreazar gFeaTagdewT 24 1 AC., p. 184
“Girisuta” in second line may be construed (i) with miruddhadeva
which would mean Siva whose body has been appropriated by the
daughter of the mountain or (ii) separately to mean that “the
goddess Parvati be victorious along with Siva who has controlled
his senses (lit body)”. Any way the sense would be that Parvati
and Siva be victorious' either separately or in the composite form,
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The ovidence for the Smarta group of the five deities comes from the
lingas of 11th century A.D. representing the four sectarian deities—
Vishnu, Sakti, Ganeéa and Siirya on four sides.!  Similarly, the miniature
ghrines? representing these five sectarian deities in sancta and around
furnish the testimony for the prevalence of this cult in early and late
mediaeval period.

Tt may, therefore, be concluded that the cult of the five deities as
envisaged by the Smartas came into vogue by 11th century AD. and that
it indicates the rapprochement of the Vedic and Agamic tendencies. The
views that pafica-devopasand was introduced by Samkardcirya does not
seem to be right. . ' '

A. Lakulisa Pafichadeva :—Besides this Smirta variety, there were
several Agamic forms of Saiva Pafichadeva group. Four disciples of Laku-
lida i.e., Kuéika, Gargya, Maitreya and Karuka along with Patafijali formed
one group.3* This variety was transported to Indonesia where it survived
for a very long time although literature and epigraphy in India do not con-
tain any reference to it. The Cintrd Prasasti records another form. Ganda
Tripuréntaka, a Pagupata of Lakuliéa school, constructed a temple of Siva
surrounded by five sanctuagigs of Goraksha, Bhairava, Afijaneya (Hanuman),
Sarasvati and Vinayaka (Ganeéa).! The epigraph explicitly describes. it
as pajichayatana (temples for a group of Five Gods). Both these varieties
are of the Lakulida Pagupata school.

B. Siddhanta Pafichadeva :—The Saiva Siddhinta ascetic Prabodha-
giva, on the other hand, set up five deities around the sanctum. They
were Siva, Sakti, Karttikeya, Sarasvati and Ganeda.5 As the daily worship
of these deities have been enjoined upon devotees in the [iana-siva-Guru- \
Paddhati, it seems that this form of Pafichadeva was accepted in the

Siddhanta school.

L Introducing India, p. 20
8 Development of Hindu - conography, (Second Edition) p. 545.
s HBD., I, 406n. :
¢ e wRaArsaAd aeEd| fafafaass
FEFTT TSRS areegH et a0 EL, 1, p. 284.
s ; weafafssagmaaar 7 feadre seamy sfeaesta: |

straTEafafEARaRy faar e aur Tfass aveEdsT |
‘ : : MASI, XXIII, 122
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References to Saiva Pafichdyatana ocour in the Brahmesévara temple
Inscription and the Koni Inscription of Kalachuri Prithvideva II K. E.
900! but subsidiary deities installed therein have not been specifically
mentioned. :

IX CONCLUSION

Inscriptions disclose three Saiva movements. The earliest movement
was started by Srikantha who founded the Padupata schools centuries
before Christian era. Soma a little later started at Prabhisa two schools—
(i) the school of logic known as naya-soma and (i) the Saiva devotional
school called Soma-siddhanta. The association of schools of logic with
Saiva devotional sects is perceived still later. The Pasupatas belonged
to the Nyaya while the Saiva were Vaideshikas.

Lakulisd initiated the second movement which became in due course
very influential. Inscriptions mention several important centres of this
schoo! during this period. Several branches sprung from them, Ananta
section of the Paficharthikas is specially noteworthy.

Guhéavasi, just before this period originated a very powerful and
vigorous movement which spread to the Punjab, Varanasi, Dihala province,
Milava, Central India and Rajputana. It sent its branches to Deccan,
Tamil region and Andhra area.

1 EI, XXVTI, p. 283.
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Paéupati, 6, 6n, 7, 17*, 42

Pitaliputra, 9n

Patafijala Literature, 15

Patafijali, 9n, 56

Pati, 14*

Paurusheya, 15

Pavagarh, 54

Pavana Siva, 30, 35, 54n

Pentad, 51°

Pingalamata, 55

Pinaka, 53

Prabandhachintamani, 2, 2n

Prabhasa, 13n, 24%, 57

Prabhava, 47

Prabhava Sambhu, 36, 46n

Prabhavasiva, 31, 35% 36n° 45,

463, 47, 50
Prabodhachandrodaya, 3n, 19-20, 22,
238, 25°
Prabodhagiva, 28?, 31%, 36n, 387
42n, 44, 56

Pradyumneévara motif, 52;—in
Sena Period, 52n

Pradyumnes$vara temple, 51

Pramatha, 12

Pranama, 19;—gotra, 13%, 19n

Prapayama, 15

Praéantadiva, 43

Pradasti, 47, 47n;—Pada, 41n;
—Padabhashya, 39

Pratihara, 30

Pratishthadarpana, 39

Prayaschitta Samuchehaya, 34, 39

Prayatna, 14n

Pre-Dinnaga Buddhist tevts on
Legic from Buddhist Sourees,
242

Prithviraja Vijaya,, 36, 36n, 48

Pulakesi 1I, 20

Punjab, 2, 31, 34°, 35, 57
Puragali Perumala, 32
Puranas, 2%, 7%, 8, 10, 13n, 19, 23,
24, 29, 34
Bhagavata, 21n
Kirma, 23n, 29
Linga, 23n, 29, 290
Mark, 54n
Siva—(Vayaviyasarnhita), 3, 3n,
4n, 5, 5n, 12, 12n, 13n*, 20%,
24n
Skanda, 29
Varaha, 22
Vayu, 70, 29
Vishnudharmottara, 6, 18
Purandara, 30, 32*
Parta, 16°
Purushaéiva, 46, 48%, 49, 50
Parva, 12% ;—Karanagama, 6n ;—
Kaulas, 13
Quadrumvarate, 54*
Raghattama, 23
Rajaguru, 37, 39, 46°, 47n, 48,
49, 49—s, 2, 28, 35%, 37%, 46/,
49, 50
Raja Sekhara, 9n, 151,39 21—
Sari, 10
Rajaputana, 27, 31, 57
Rajardja I, 37, 38
Rajendra Chola, 38, 39
Rijendravarmman,
Rama, 26, 27° )
Ramanuja, 3, 10, 20, 20n, 2Zn
Ranabhaija, 1n
Ranastambha, In
Rianaka Dharekha, 37
Ranapallika, 27
Ranipatra, 34%, 35
Ranod, 32 ;—monastery, 39
Rao, T.A.G. 6n, 16, 22
Rishtrakata, 30
Rasi, 19* ;—ending names, 19n
Raéikara, 7, 9n® 15n, 17
Ratnaprabha, 14
Ratnatraya, 5, 5n
Rattaraja, 35
Religious Practices, 14, 15
Rohtaka, 34*
Rudra, 17
Rudradeva, 3, 22, 30, 32, 35, 38,




( wii )

38n, 40, 46, 50n i
Rudra Sarmbhu, 30% 313
Rudrasiva, 49%, 50
Rapamandana, 53n
Ripagiva, 31
Siva, 47n
Sabara Tantra, 22°
Sabda, 41°, 42
Sacrifices, 12
Sada Siva, 6, 54n ;—mudr3a, 54
Sadbhava, 47 :
Sadbhava Sambhu, 30% 31, 35,

36%, 36n, 468, 47, 48, 50
Sadhanva, 33n*

Sadyojata, 18

Sahasanka, 45

Sahasika, 377, 483, 49*
Saiddhantika, 42 ;—8, 41, 42
Saiva, 3%, 4, 22n, 57—ascetics, 1,

2, 22n, 44—cult, 40 ; deities,

45 ;—devotional sects, 57 ;

devotional schools, 57 ;—do-

ctrine, 44, 57 ;—agamas, 22 ;

—images, 44, incarnations, 8 ;

—mantras, 44 ;-movements, 57;

—mythology, 41—Panchaya-

tana, 57 ;—Pantheon, 6% 41 ;

—Pentad, 51 ;—r3jagurus, 2;

—religion, 7 ;—school, 4n, 10,

24, 29, 30, 42 ;—sects, 26n ;

—Siddharta, 2, 3, 5, 6, 41, 42,

45 ;—Siddhanta asceties, 56 ;

—Siddhanta doctrine, 28, 29 ;

—Siddhanta literature 18n ;

—Siddhanta Philosophy, 34 ;

—Siddhanta school, 2, 6, 14,

28, 29, 38, 41, 43, 44,—

teachers, 18 ;—works, 35 ;—

Yoga, 43
Saivas, 13, 14, 23n, 38, 40, 41, 51
Saivabhishana grantha 38n
Saivism, 2% 5, 8, 10,25, 37*—

kashmira, 5, 5n
Saka, 43
Sakti, 5, 14%, 51, 54, 55, 56° ;—s,

14n ;—ism, 25 ;—Siva, 37,

49, 50
Saletore, B. A,, 46*

Samadhi, 15
Samayas, 4

Sathbuddha Siddha, 26, 26n

Sarhkaracharya, 56

Samkaragana, 36, 36n

Sasitkaradigvijaya, 4

Sarmsarikas, 11 ;—kula, 27

Sanatkumara, 15

Sasitkhayana Brahmanas, 17

Santdna, 31

Santa Siva, 31, 37, 37, 49, 50

Saradatilaka 5

Sarirakbhashya, 3

Sarngadeva, 9, 29

Sarva, 17

SarvadarSana Samgraha, 7,12,18n

Sarva Siva, 37, 38%, 47

Sarvavarmman, 23

Satischandra Vidyabhushana 24

Saundarya lahari, 13,13n

Sayujya, 17n

Seng-ho-pulo, 34

Shadanana, 13n, 45

Shaddarsana Samucachaya, 10, 13,
13n? 20, 41n

Siddhas, 26*, 27, 44

Siddha literature 27, 27°

Siddhamata, 26n*

Siddha school, 96°% 26n, 27 28

Siddha Siddhanta Samgraha, 26

Siddha Siddhanta Paddhati, 26n

Siddhanta ;—Panchadeva, 56 ;—
school, 42, 56

Stiddhanta saravali, 38

Siddhanta Vaideshika, 40%—s, 41

Siddharthayogi, 26, 27*

Siddhayogesvara school, 28

Siddhi, 6

Sikha Siva, 47

Simhapura, 34*

Sithha Varmman, 33n®

Sircar, D. C., 46* 47n* 48

Siva, 1, 2, 7%, 8, 13, 13n®, 14°15°,
16, 17°, 20, 21%, 22, 23, 14, 25,
27%, 28, 294, 30, 34%, 42%, 43,
44,45°% 48°%,: 49,5 51°° 52, 937,
53n, “54% 55, 25518, 186%;
—darsana, 18n ;—drishti, 55 ;
—Panchadeva, 56 ;—Pancha.
yatana, 54 ;—Sakti, 27 ;=
Sasana, 3% 4, 7, 8, 19, 21, 22,
22%, 22,—s. school, 8 ;—
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Siddhanta, 31
Siyaka, 34
Si-yu-ki, 34n
Smarta, 55, 56 ;—s, 51, 56,
—cult, 2, 51 ;—groups, 56,
—treatises, 51
Smytimuktaphala, 51n
Solanki chief, 2
Soma, 13, 24% 25° 57,—creed,
25 ;—cult 4n
Somadeva Suri, 42
Somandtha, 24
Soma Sathbhu, 35, 36, 38 38n%,
40, 47, 47n8
—paddhati, 40% 40n
Somagarma, 13n, 24°
Soma Siddhanta, 19, 23, 25%, 57
Soma varmman, 53, 55
Somegvara monastery, 13
Sopariya line, 31
South, 37
South Indian Gods And Goddesses,
54n
&ribhashya, 3, 20
&ridhara, 17n
Srigona, 38n
&rikantha, 4%, 5° 5n° 6° 6m, 7°,
84, 18% 22%, 31,
&rikanthanitha, 6
&rikantha Pafichamukha, 6, 18
Srimitra, 26
Srinatha, 22%, 30
&rinarayana, 54
Sringarana, 16
&rigana, 38n
Studies in the Tantras, 5, 120, 16n
Sulkis, 33n
Suprabhedagama, 3n
Supojitarasi, 13, 19n
Sarya, 54°, 54n, 55%. 56
Satasarhhita, 23n
Svayambhu Tantra, 3n
Swachchhanda, 8 ;—7Taitra
16, 16n
Syncretic image, 52
Tamil, 2 ;—area, 31,32, 57
Taftra, 6n, 12 ;—s. 23
Tantradhikaranirpaya, 4n, 23,
23n, 25n
Tantraloka, 4n, 5% 50, 7%, 7n,

8n*, 10, 18n, 22n%, 27, 27n,
28n, 29, 29n, 30% ;—comm. 5n

Tantrasara, 6

Tantric, 2 ;wliteratuneL 25, 2713
——sarbhita, 12 ;-—texts, 12n;
—works, 19, 30?

Taporasi 10, 19n

Tarkikas, 41*

Tarkika Vaiseshikas, 40*

Tatpurusha, 18

Tatvasara, 6n

Telgu region 31

Terahi, 32

Tirumalainadu, 32n

Tirthakas, 15n

Tirthesa, 9n ;—s, 10

_Trailokya Varmmadeva, 1n, 36,

37
Trailokyamalla, 49. 50n
Trailokyamalladeva, 36n, 46, 49
Trayipurusha, 54n
Triad, 30
Trik, 6, 30
Trilochanasivacharya, 38
Trinity, 51, 54*
Trifira Bhairava, 27
Tryambaka, 30
Tucci, 22, 25n
Udayaditya Varmman, 17n, 18
Udayana, 13n, 39
Udita, 9n*,
Udyotakara, 14
Ugra, 17
Ujjain, 2, 7
Ulaka, 24
Umag, 4, 45°
Uma Mahesvara, 45%, 52
Umasahita Chandrasekhara, 25
Upaharas, 15
Uttama Sikhara, 33n addenda
Uttara, 12
Uttara Kaulas, 13*
Uttara Sitra, 12°
Uttara Tantra, 12*
Vachaspati Mira, 3
Vaidyadeva, 1
Vaimala 4n
Vairochana, 39
Vaideshika, 25;-8, 13%, 14%, 40°

42, 57;—author, 14;—doctrine,
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13n;-philosophers, 40; philo-
sophy, 42%-school, 24, 40, 42;
system, 24, 39, 40;-work, 39

Vaishnavas, 51

Vaishnavism ete., 7n, 9n, 10, 12n

Valkalegvaramatha, 31

Vallalasena, 1

Valmiki-rasi, 10, 19n

Vama, 4%

Vamana, 3

Vamadeva, 2%, 18, 36, 37, 47n%,48°

Vamagambhu, 2, 35, 36, 37, 40,
47, 49, 50

Vamasgiva, 48*

Vappulaka, 54

Varahmihira, 15n

Varanasi, 38%, 39, 57

Varddhamana, 39

Varmanas, 34

Varmman dynesty, 2, 34%
—line, 34

Varna, 2

Vastugiva, 37, 48, 49%, 50

Vatsa, 24

Vedas, 15%, 53

Vedic, 2% 56;—institution, 2;—
saiva school, 2

Vidagdha, 52n

Vidyabhaiija, 1n

Vidyeévara, 6, 187

Vijayasena 1, 52

Vijayasimbha, 1n, 36

Vijayasimhadeva, 36n

Vikramaditya, 48?

Vimalasambhu, 49

Vimaladiva, 31, 378, 38, 46%, 48,
49° 50%, 50n

Vinayaka, 45, 56

ix )

Vinayakapala Pratihara, 31

Viramitrodaya, 23, 23n

Vira Pandya, 20

Vira Sirhha, 52

Vishou, 51% 32, 534 3%, 599,
55n, 56;—Panchayatana, 53

Visvarapasena, 54

Vidvedvara, 3, 25, 50; —golaki
matha, 32;-rasi, 25

Vidvedvara Sambhu, 303, 32, 37

Vidvedvarasiva, 31, 38, 44, 49

Vivekarasi, 13, 19n

Vows (Vratas), 15

Vrata, 21, 22

Vyomarasi, 19n

Vyomasiva, 13n, 14, 28, 39%, 39,
41, 41n, 42, 45,

Vyomavati, 39 ;—tika, 39

Warangala, 32

Western India, 1

Worship, 45,

Yamunacharya, 3, 20, 22n

Yantras, 44

Yadah-karna, 1n, 36, 36, 37, 46%
482, 49, 507

Y afastilaka, 20, 40, 41n

Yasatilaka and Indian Culture,
20n, 28n, 40n*, 41n

Yatna, 14

Yoga, 14, 15, 43

Yogic practices, 15, 43

Yogis, 43

Yuvaraja I, 6

Yuvarajadeva, 35, 36n%, 46°

Yuvardjadeva I, 35, 46°, 47

Yuvarajadeva II, 37%, 46, 48,
49% 50

Yuvardjadeva Keyaravarsha, 46
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2 8
2 fn 2
3 fn 2

14 23

16 last 1. in

the note

19 19

fn 6

20 4

23 4

12
“fn 8

24 2&fn 2

25 6

26 fn 1

293 6. 2

fn 3
fn 5

30 22

31 15

33

33

ADDITIONS & CORRECTIONS

Incorrect
Maharaajdhiraja
da—

icchha
FATAGAA FHY-
Agedl spanig
Prabandha—
Maitrayani—
hetrodox
Prabandha—
Prabandha—
Some
Chinise
Prabandha—

Prathiara
Ganganagiva

Correct
Maharajadhi—
Y —
add after p. ‘2.
ichchha
FAFATEATHAL-GAE]
sgafSEa:
Prabodha—
Maitri—
heterodox
Probodha—
Prabodha —
Soma
Chinese
Prabodha —
add at the end. “p. 135-136.”
add at the end.“Reva Ch. 38vv 2-3.
add at the end. “ch. 32.”
add at the end. “Linga, ch. 7 v.33",
Pratihdra
- Gaganasiva
add in fn 1. ‘Dr. D.C. Sircar
seems to be right in identifying
“uttamasikhara with a hill border-
ing Bijolia in the Bhilwara Dis-
trict of the Udaipur Division of
Rajasthan, since a poem entitled
UttamaSikhara-purana (of the nature
of a .Sthala-mahatmya) by a Jaina
poet named Siddhasiri is engraved
on its surface.” :

Add in fn 2. ‘The genealogy has
been correctly stated by Prof.
Mirashi in CII, 1V,
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34
35
36
37
37
38
47
49
50
53
54
56

(=)

generalogy genealogy

Huen— Hiuen —
Karakareni Karakaroni
identi ofty identify
rajapuru 1djaguru
Appendix A Appendix
add at the end. “pp. 147"

Somaasmbhu Somagumbhu

s is
Ramerks Remarks
Nilankarantha - Nilakantha

conography Iconography







