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PREFACE

The present monograph entitled Kamakottam, Nayan-
mars, and Adi Sankara represents the research work carried on
by me during the years 1971-72. At first I was diffident
to publish this work. I, however, circulated cyclostyled
copies to scholars for favour of their valuable suggestions
and constructive criticisms. Dr Jean Filliozat of the
French Institute of Indian Studies, Pondicherry, a great
s Indologist, wrote to me encouraging me to publish this
. . work. Dr K. K. Pillay, M. A., D. Phil. (Oxon), D. Litt,
Firpoi;. ol T e 2 Bl g Director, Institute of Traditional Cultures, Madras, was

kind enough to suggest its publication as a2 special Bulletin
of the Institute.
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I owe a deep debt of gratitude to Dr K. K. Pillay for
sponsoring the publication of this work as a special Bulletin
of the Institute of Traditional Cultures and for his kindness
in having written a Foreword to this work. To Prof. T. P.
\ Meenakshisundaram, Former Vice-Chancellor of the
Madurai University, 1 offer my profound respects for having
acceeded to my request to write an Introduction to this
work. I have great pleasure in thanking Dr N. Veezhinathan,
Reader in Sanskrit, University of Madras, for the valuable
help he gave me in gathering material for this work.

I express my grateful thanks to Dr N. Ramesan,
M.A., Ph.D., F.R. A. S. (London), for supplying the
photograph of Bhairavacarya from a fresco painting at
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Allah Durg, and to Mr K. Nilakanthan and Mr K.

Nagarajan of B. G. Paul & Co. for their kindness in sup-
plying the blocks that are reproduced in this work.

I am thankful to Dr R. Balasubramanian and to Dr
T. P. Ramachandran of the Centre for Advanced Study in
Philosophy, University of Madras, for the valuable help
they rendered in the preparation and printing of this work.

I have great pleasure in thanking Messrs Avvai Achuk-
koodam for the neat execution of this work.

I offer this work at the Lotus-Feet of Goddess
Kamakgi-Kamakoti—the Sakti of the great Sankarite
Institution for the southern region at Kafici. May Goddess
Kamaksi accept this offering and bless us all !

21\_/133385 } V. A. Devasenapathi

INTRODUCTION

: By
Dr T. P. MEENAKSHISUNDARAM

(Former Vice-Chancellor of the Madurai University)

I have been called upon to introduce the book
« Kamakottam, Nayanmars and Adi Satikara” — a well
documented treatise by my good friend Dr V. A. Deva-
senapati, Professor of Philosophy in the Centre of Advanced
Study in Philosophy, University of Madras. I am a
worshipper of God as the Mother - Kamaksi, of Kama-
kottam, and I have been initiated into the mysteries of the
worship of Kamaksi, the ocean of Karuna, Meru Chakra
and Sri Vidya by an old priest of Kamakgi Temple. It is
thus always my good fortune to be commanded to do what

is nearest to my heart.

This work consists of two parts. The first part deals
with the greatness of Kafici and Kamakottam from very
early times in Tamil literature and elsewhere coming down
to the end of the age of the Nayanmars. The city is one
of the seven great holy cities of India, A Sarigam work
refers to the festivals worshipped by many sects. Saint
Appar refers to the boundless ocean of learning in this city.
Kaiiciis one of the ancient Universities of India equally

great in the history of Hinduism, Jainism and Buddhism.
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The original name is Kaiici, which in Tamil means
a tree of the agricultural and urban tract, it being a well-
known custom to name a city after the trees therein. In
Sanskrit it means a jewel belt worn near the navel — here
the navel of the earth, the city being considered to be its
centre. This was pronounced with a short a by.thc Telugus
as Kanji, and this in due course became by the hardening of
the nasal, Kacci, which is the name found in Manimekalai
and later works.

Manimekalai, the heroine therein, meets the Buddhist
priest who is identified by some as the great Dharmapala.
Kafici was known to Patafijali of the Mahabhas_ya fame
and also to ancient China.

The Centre of Kafici is the Temple of Kamaksi, called
in Tamil Kamakkottam and in Sanskrit Kamakoti-pitha.
Kottam in CilappatikGram means a temple. In Tontaiman-
talam its division is known as Kot{tam probably because
each one of them had a temple. Kamakoftam is the name
of the temple of the Goddess. At Kaiici this Kamakottam
lies between the two rivers Kathpa and Vegavati. .'.I‘he
river Kathpa now remains in the form of a tank in Ekam-

re$vara temple.

The inscriptions show that originally there were
separate temples for the Goddess, and these called Kama-
kottam in §ilpa $astras and inscriptions grow later as
separate institutions. But at Kafici there are no separate
temples for Parvati or the Mother in any of the many Siva
temples, Kamakottam of Kamaksi being the only such

temple there. The puranic story of Manmatha conquering

e
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diva with the grace of the Mother explains this fact by
stating that at the request of Manmatha the Mother with-

drew her Sakti from every temple and at the request of

Brahma allowed the Parvati temples to grow except at
Kafici, the place where Manmatha became victorious.

An old verse quoted by Adiyarkkunallar refers to
dattan, who guards the Kamakkottam and with whose
centu the Chola Karikal Valavan made the Meru whirl
round. This temple of Sattan is within the temple of
Kamakgi. Because of the story already referred to, the
$akti temples elsewhere were also known as Kamakkottam as-

~ proved by the inscriptions and the poems of Appar and

Sambandar. Appar speaks elsewhere of the Kamakotti as
the Mother Goddess impressing on Lord’s Siva’s body her
embrace, thus referring to the story of Kamakgi of Kaiicl.
The lady of Kamakottam is thus called Kamakotti.
Sambandar calls Parvati elsewhere as Kamakkodi, which

the author suggests should be Kamakoti.

Kamakkottam has been held in great reverence even
by non-Hindus, as is proved by a Jain inscription of
Sattamarfigalam that one who violates the terms of the
endowment would incur the sin of destroying the
Kamakottam. There is the Bilakasa, the Sri-Cakra, the
goddess Sydmala and the temple of Kalvar or Ad
Varahamiirti inside the Kamakotti temple. Kaficipurana
gives the story of Kamaksi performing the 32 kinds of
Dharmas or aram. As a result, there is the Dkharmastarnba
in the Kamaksi temple. Saint Sundarar asks a rhetorical
question of Siva: “ whilst the Goddess (your wife) ‘peforms

i
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thirty-two dharmas why should you beg?” The names

Dharmini and Dharmavardhini are thus explained.

Part two deals with Adi Safikara’s connection with
Kaficl and Kamakottam. The most authoritative story of
Safikara by Anandagiri refers to Safikara consecrating
Kamaksi and Sri-Cakra at Kaiici, establishing the Kamakoti-
pitha there and directing Suredvara to be incharge of that
and thereafter himself attaining siddh: there. This position
is strengthened by reference to other works. Saiikara’s
samadhis elsewhere are proved to be memorials rather than

samadhis in the real sense of the word.

Sanikara established the matha for the southern region
(@amnaya) at Kafici. An institution for a region consists of
three factors — a Sakti, a devata and a kgetra. And the texts
that deal with these threefactors are known as maghamnaya
texts. All the Maghamnaya texts except that published
by Vani Vilas press speak of the Sakti of the southern
region as Goddess Kamaksi. The Vapi Vilas edition
speaks of Sarada as Sakti, but Sarada is not the Saks
of Siva but of Brahma. The Devata is Kalvar or Adi
Varahamiirti which is present in the mniche at the
Kamaksi temple. Though the kgetra is Ramedvaram, yet,
since the abode of both sakti and devata is Kaiici and since
Safikara spent his last days at Kafici, he established the

institution for the southern region there.

It is thus clear that Adi Saiikara is intimately connec-
ted with Kafici and Kamakoti. The sculptures in and

around Kaiici are replete with representations of Safikara
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as Ekandanda Sannyasi, without regard to the deity to which
the temples are dedicated. The author after an elaborate
and careful analysis conclusively proves that the sannyasin
with an Ekadanda bearing the marks of the conch and the

axe cannot be a Vaignavite or a Lakuli$a Saivite, who
carries only a silver staff, but can be only Adi Sankara.

The learned author of an important book - Devi
Kamaksi in Kafici - a book exhibiting deep research which
I myself praised though net agreeing with all the conclus-
ions therein — eonclusions which Dr Devasenapati attacks
in the present work has unfortunately made a passing
remark that the Kumbakonam Mutt is now (1960)
laying claim to Kafici-Kamakoti-pitha. Dr Devasenapati,
quoting from the Mackenzie report, Mody records of
the Madras Central Record Office, the Sarasvathi Mahal
Library and the archives of the Mutt itself, High Court
judgements, letters written by Srpgeri Mutt, Firmans of
the Nawabs and East India Company and inscriptions,
conclusively proves that the position taken up once by the
Sriigeri Mutt that the Kumbakonam Mutt could not claim
the Kamakoti-pitha had been dismissed by the High
Court, that even in the beginning of the 18th century
the Mutt had been at Kaficipuram, that on account of
disturbed conditions the Mutt was transferred to Tanjore
and to Kumbakonam during the period of King Pratapa
Sithha of Tanjore who was a great devotee of Sri Candra-
Yekarendra Sarasvati the fourth, that even after moving to
Kumbakonam the acdryas were known as Kafici Kama
koti-pithadhipatis, that they were having control over
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Kamaksi Temple and performing Kumbabhigekam, that the
authorities of the Srigeri Mutt themselves have accepted
the Kamakotipita, that in the Manual of Pudukkottai
edited by the author of the book Devi Kamaksi in Kafici and
in his article on copper plate grant of Kamakoti-pitha and in
the proceeding of the Indian Historical Records Commis-
sion, he has referred to the old records referring to the
Kamakoti-pitha and its dcaryas who were permitted by
foreign rulers to continue their procession unmolested by

others without paying tolls, etc,

The author after all these exhaustive researches

concludes and I agree — ¢ It is heartening to see that Sri
Safikara has been followed by a line of Advaitic Preceptors
in that great Institution. May Goddess Kamaksi, the Sakti
of the Kamakoti-Pitha, protect us all-Her children.”

It will be thus seen that the author has given us an
interesting, useful, and significant book, and he deserves

our congratulations.

Madras, 29—8—75 } T. P. Meenakshisundaram

PART ONE
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There are seven sacred cities in India which grant

salvation. They are:

rareaT Ay Avar FTN F1A rafeaHr
g Al |49 any AATE: |

ayodhya mathura maya kasi kadci avantika

puri dvaravall caiva saptaite moksadayikah

Sri Vedantade$ika in his Adaikkalappattu (The Refuge-Decad)
refers to the excellence of Kafici (Kacci) as one of the seven

sacred cities that grant salvation,

UgH psVTLUHBAD LUP TAMEGE FL T
aggfosy s pargy gy PETSSH depw srsd Gured
©WED SO vEi TIPS WEBuwTD SFRFETale)
YSHEN ywarraridd HmLSsOD srarT LGHCFCar
bhattimudalamavarril pati yenakkuk kiidamal

yettisaiyurh ulanru 0di ijaittuviluth kaka pol

multitaruth nagar elil mukyamarh kaccitannil

attigiri arulajarku adaikkalam nan puhundene

¢ Like a crow that flies in every direction and falls exhaus-
ted, I being unable to obtain the Lord through devotion,
etc., have sought as refuge the grace of the Lord of Hastigiri
of Kacci which is the most important of the seven cities

that give salvation.’
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The city of Kafici (Kacci) has been praised in the

following words inPerumppanar ruppadai which is one among

the ancient works in Tamil Sangam Literature.

TGl 2 W&GF 6T EsD LOTQST P

eflpey GQuibuil L Ll per ap Grir . [umer 410-411)

malartalai ulagattullum palar tola

vilavu mémbatta palaviran miadir

¢ The city of Kacci is an ancient one (midar) in the
world whose excellence is enhanced by festivals celebrated

by the followers of various faiths.’

Naccinarikiniyar comments thus on the above :

LFLWSSTHD QETpbuy a@®@Fs5 o présefGe
g saisefidr CueorarQaupnMuisr 2 oLw v s

palasamayattarum tolurnbadi edutta vilakkalile

énai naharhalin melana verpiyinai udaiya palaiya ar

¢Kacci is an " ancient city pre-eminent because

festivals of various faiths are celebrated there .’

Appar refers to.Kafici as a place of boundless learning

in his Tevaram relating to Tirukkacci- Tirumer rali.

Qeeellmws ursm QsrearLri Csbglwr wsed Qsr @wLri
wdlmss soraolCur® WrweidE QErarodn SHips
sOlLd sorulers sresFwrssi Sargyerer e

ageimw elerma RAermi QonGGwppalueCr [4-43-8]

Selviyai bhagam kondar $endanaimahanakkondar

mallihaikkanniyodu mamalarkonraicidi
KALVIYAIKKARAIYILADA kaficimanagar tannullal

yelliyai vilanganinyar ilanigu merrajaiyinare

3
¢ He has His beloved (Parvati) sharing half His body;
He has Sendan (Subrahmanya) as His son; the fair-eyed
Ganga adorns His head, and konrai flowers light up His
face. He shines in Tirumérrali in Kafici noted for the
boundless learning of its scholars in contrast to the surroun-

ding ignorance.

In a reference to Aravana Adigal in the Manimekhalai,
the expression Kaccimanagar is used ;
QB S o paewrear ETHDE GsLarar
YEsUT@D Aerar s B HCHL
YEQsTy $&& WIE&ET ST
wHpb WIEST T SaeT QuuiF BT6r
QurHOmy STUGD YLUUFL ULTEGeTT.
[1bwAGw&&w, SFPLIBSH LES STD S, arfiger 150-154.]

tavanepi aravanan Sarrakkettanan

angavanyanuth ninnarattirketup

pangodi kaccim@nagar atalin

mapram managar madhavan. peyar na}

por poditayarurh appadippadarndanar

Kafici is the appropriate place for your ascetic practice;
and, for your sake your mother and Sudhamathi ac- '

companied Aravagan to that place.

Kacci is referred to as Kafici in both Patafijali’s

Moahabhagya* and Harsa’s Naisadha.?

The meaning of the word Kafici in Sanskrit is

Oddiyanam (a belt worn as an ornament around the waist

1. The Makabhagya, 1V, ii, 104.
2. The Naisadha-kavya, 12, 33.
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by women). This ornament is worn only around the navel.
Kafici is so-called because it is the navel position for the
earth. Kaficimahatmya and Kamakgsi-vilasa speak of Kafici
as the navel of the world.

(@) duvwnd & qew o =W qoeRaE |
[Frefmrereray 32-90]
(b) eferitirraEid A ¥a: o |

[Frehfaery g2-a]
(¢) SFEFTHFSTHIC ATHERITH a1 93 )
[Frmefferay ¢3-193]

(3) tapassthanam bilam sak§mam paramarn yyoma tatsmriam
(Kadicimahatmyam 31-70)

(1) adhibhautikamarhhoghnath nabhissthanarh bhuvah param
(Kamakgivilasam, 11, 6)

(1) jagadkamakalakarath nabhissthanath bhuvah param
(bid., 13-73)
Sivajtiana Munivar in his Kaficipurana refers to ‘Kafici
as the navel-region of the Goddess Earth who wears the sea
as Her Garment and who shines as the Supreme akasa.
Y &mrwimed Ly mew Sowr® ywlur QaefluritdHaapid
YT EL 6D o REMS HOWSL GBS 6V GTarinmid
foriLenr s UL - 31.
anaiyal parappu nun bilamahi arutparaveliyaytihalum
anaikadal udukkai nilamahatkundi sthanamam
Virattahaseppatalam, 31,

Kafici whose renown is celebrated thus, consists of
Kamakottam, Rudra-Kottam, Punya-Kottam and Kumara-
kottam which are sacred severally for Paradakti, Siva,
Visnu, and Kumara. Kumara-kottam and Kajikottam are

comprised in Kamakottam.

5
II

Tondaimandalam (Tundira-mandalam) has as its boun-
daries Svamipuskaripi in Tirupatiin the north, the sea in the
east, Tenpennai known as Daksinapinagini in the south, and
Kallaru in the West. Of these Svamipuskarini is to the north
east of Lord Veiikateévara’s temple at Tirupati. It is said
that Lord Verkatedvara invoked the river Viraja and

named it as Svamipugkarini. This is the northern boundary.

When Brahma started performing a sacrifice at Kafici,
without Sarasvati, she flowed fast in the form of a river to
destroy the sacrifice. Hence this river is known as Vegavati.
Mahavignu saved the sacrifice. Sarasvati flowed eastwards

and merged in the sea. This sea marks the eastern

boundary.

When the sage Bhrgu once lifted the bow of Siva,
known as Pinaka, it assumed the form of a river. It is this
which is known as river Pinakini. Pinakini takes two courses
as Uttarapinakini (vadapennaiyaru) and Daksinapinakini (ten-
pennaivaru). These are in the Nellore and the South Arcot
districts respectively. The Dakginapinakini is the southern

boundary.

When Laksmana was struck down by the weapon of
Saktt in the battle between Rama and Ravana, Hanliman,
on the suggestion of Jambavan brought medicinal herbs
from Ogadhiparvata and those herbs were washed in Kallaru.

Kallaru marks the western boundary.

Once upon a time Devi went to Kafici and was per-

forming penance to obtain Siva. Siva ordered Ganga to
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take the form of a river to test her devotion, whereupon
Ganga started flowing in the form of a river. There was
shxverlng in thc body of Devi when she beheld the river in
flood. This river came to be known as Kampa because it
caused trembhng (kampana) in the body of Devi.

Through Tondaimandalam bounded on four sides in
the above manner flow the rivers Kahpa and Vegavati.

At the time of Miikakavi Kampa was flowing in the
form of a river; and, it is clear from his verses in the
Aryasataka :

FEATACIAOT FROTH I FATATAH, |

Foaa g & Fwiymag BiFewrR [2R]

quar F1 QU gEeasaa9aar Iy |

Rl FFrAn: gEad gERgR I | [QQ]

kampatiracaranam karunakorakitadygtipatanam

kelivanari mano me kegamcidbhavatu cidvilasanam [12]

‘punya kapi purandhri punkhitakandarpasarhpada vapuga

pulinacars kathpayah puramathanam pulakaniculitam kurute [22]

Herein he refers to Kahpa as a river. Kampa is now in

the form of a small tank on the southern side of the (Ffirst)
outer prakdram of the Ekamrefvara temple. The river
Veégavati is to the south of Kafici. Kamakogtha is situated
in between these two rivers. And Goddess Kamaksi
presides over the Kamakos tha.

IT1

The temple of Kamaksi is the centre of importance in

Kafici. There are many temples in this sacred city dedi-

7

cated to Visnu and Siva. Itis the custom in Kafici for
the utsavar of any temple therein to be taken in procession
at the time of Brahmotsava through the four main streets
around the temple of Kamaksi.

All the temples whether Saivite or Vaigpavite have
their main gopmaﬁxs or entrances facing Kamakostha. There
is yet another feature about Kafici. Whereas outside
Kafici there is a separate sanctum for Devi in every
Saivite temple in Tamil Nadu, there is no such sanctum for
the Devi in the Siva temples within the limits of the city of
Kafici.

It is because of this :—Manmatha who was made
formless by Lord Siva performed penance, in order to
recover form, at Kaici invoking Goddess Kamakgi. Pleased
with his penance, Ka&makgi gave him a new form by her
gracious look. v

AT GTEPmadES e 1 [mmm—asj
haranetr&gnisandagdhakamasai_ij_fmnausadhib
[Sri Lalitasaha$ranamastoiram, 34]
He then prayed that he should be empowered to
conquer Siva. Granting his prayer, Kamaksi withdrew her
sannidhya unto Herself from all the Siva temples including
Kail3sa and concentrated all of it in the space of a small cave
(bilakasa) in the Kamakostha. Finding his temples bereft of
Her presence, Siva felt the pangs of separation. It appeared
as if that was the moment of Manmatha’s triumph over
Siva. Sometime hence Brahma went to Kaildsa to offer

worship to Siva. After worshipping Him, he went to pay

his obeisance to Devi. Devi was not to be found ther




8

He then went to all the Siva temples; he could not find her
in any of them. He then realised that all this was due to
the will of Kamaksi; and then he performed penance in the
Kamakog tha at Kaficl praying to Her that Her sannidhya
should be manifested in all the temples as before. Kamaksi
appeared before him and in response to his prayer agreed
to restore Her sannidhya in all the Siva temples except those
in Kafici and further said that there is no need for a
separate sanctum for Her in any of the Siva temples at
Kafici which is the Sivajitkgetra. Thereafter, Kamaksi restor-
ed her sannidhya in all those temples except Kafici. Since
Her sannidhya was released from Kamakogtha at Kaiici, the
sanctum of the Goddess in all the Siva temples in Tamil

Nadu are referred to as Kamakostha.

U IGIASTE: TRIFINSIIAT |
FEHY FAET FHET IYST 7 |

&g eurcar g i FACIeuSRIgsF |
JARTHFHGT TIGT JOArET |
FIMEA T FWAET FEHIYQ |
gawg AeRIfRe: EFcraIisiong, |

38! FME Rearg TOTHITGETaH |

* * *
J3T §9Y Y ForETESAY 7 |
o7 79 Rgaregat MQ: i Raar
TAFSATIA G JeofATEegHTT |

* * *

FIIRET BIFY: FSERIGAY F |
YIS 9T GATTETST a7 |
gddaTed TsgaT ey 993 |
Pradaftast Mk gdaeAY 71

Y

9

TRy e @t SR FEEATRANTD |
R QAT F FHAIGAETS |
FregrEaryf grcy eacarey d2Edy |
gately FAY OBy I |
Ty TEIEEr MY FaT arfeeasiaa |
TR CARAT FARR FEA TASFAL |
qI: gawr Gy 3o FAET uiReFmar |
IT THOHTSIFT T4 AGHALI,

* * *
Rafredafregsnd & AT gy
gatsiy Y affe aafEEs

[FrmERfaeEE—8, 4-¢R; 8, IR} &C-0%, vy ]

pura paficasaro’nanigel pratyaksangabhilasaya ||
%amakogthath samasadya kamaksith samprapijya ca |
hrdi dhyatva tu tath kamah tapastepe atidugkaram ||
tatastatkamadevasya tapasa fusgamanasa |
kadacit tatra kamakyi mahatripurasundari |1
prasanna atha maha$aktih svakatakganirikganat |
dadau kam@ya digyangain nynamanandedayakam |1
* * *
tada sarvesu Saivesu koilasadyalayeju ca |
yatra yatra sthitah sarvah gaurth svamsataya sthitah ||
samaky§ya aikyato devi tagnimasicchubhanana ||
*® * *
kadacit atha lokeSah kailasadyalayesu ca|
sevarthath parameSasya samagatya alayarh tada ||
devihinalayarh drstva Sivasthanegu sarvasah |
kimarthars armbika nasti sarvasaivalayesu ca ||
iti cintya tato brahma kamakgyah citramityapi
vijiaya jhanadrstya tu kamakogtha mahitale ||
kamaksyah sannidhith prapya dhyatva aradhya maheSvarim |

sarvalayegu Saivesu sarvalokasthitesu ca ||

2
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Yatha Sarhbhub totha gauri sada sannidhyakamkgayi |
hrdi dhyatva tu kamakgim dvadasabdam tapo’karot ||
tatah prasannd sa devi kamaksi bhaktikdmada |

tatra brahmanamalokya vacanam cedam abravit ||

* * %
Sivajitkgetram ityuktah idarm k§etrath vina bhuvi |
sarvalayesu Saivesu sannidhattath sadarhbikd || k

[Kamaksi-vilasam — XIV, 912 31, 32 ; 68-73, 75]

Iv
KAMAKOSTHA IN ANCIENT TAMIL LITERATURE

I{&r\nakos_t/zam is referred to as Kamakottam in ancient
Tamil Literature. To begin with, Adiyarkku-Nallar in
his commentary on the Silappadikaram (5, 95-98) quotes
an ancient Tamil verse which refers to the exploits of the
very ancient ruler Karikalan who made a triumphant tour
of the north upto Himalayas and planted his flag of victory
on the Mount Meru. That verse is as follows :

SFF T EdEFR SrvICaTLLm STared
Que&d el GBag QuIIFsFrsFar—asdQsar®
SWUS SR Ppmd sHsTH Quaeaear g s &r
QewQurp GNPAREGS Qs ar®

¢ kacchivalaikkaicchi kamakkdgtam kaval
mecciyinitirukku meyechatian kaicchendu
kambak kalirruk karikarperuvalattan

chemporgiri tiritta chendu

The Chendu—the club with which Karikarperuvalattan
split the golden mountain is the club of Sasta who keeps
vigil in Kamakostham of Kamaksi referred to as having
bangles round Her hands.

11

This verse brings out the fact that Kamakostham of
Kamaksi was famous even at the time of Karikala Colan—

that is before the time of Tirunavukkarasar, Sambandar,

and Sundarar. \

The meaning of the expression valaikkaicchi which
refers to Kamaksi is borne out by the account givenin the
Kancipuranam and the Miakapaticasati. According to both
these works, the impress of the bangles of Goddess Kama-
ksi is seen in the body of Lord Siva.

QANGAM argEal g0 FEac |
afsfog cd g wraded REg
WFRTY 3 I@r anfegacgFy |
WAPEUHEHTT GRS 4Td Ja: |
[FrefmETTrag—oy)

stanabhyamapi bahubhyam sampidya valayairapi
alilinga drdham lifigath ekaciitahvayarh Sivam
tadekamresalingah vai tasya alinganotsukam

stanakankanamudrabhyarh mudritam bhataye bhuvah

[ Ka#icimahatmyam, 43.]

AFATERE AERAUATHEOS: |
i Tl ened ?ﬂzi’ragai iy
[omatemer—s4]
ankitas ankaradeham ankuritor ojakankanaslesaih
adhikaticinityatarupith adrakgam kaficidabhutam balam

[ Aryasatakam 15.]

Tirunavukkara$ar, who flourished in the 7th century

A.D., in his Tiruttandagam of Tiruvadigai Virattanam
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(near Panruti) uses the word Kamakkdtti in the following

Verse :

Qergouaars Qensaiaris srws Csrip
Qsroieomsudmnr wwiQurmg Gsrem Qsrare

SwrarGas awens DI FLID w .

[6-b DBpop, FHBafos of ri' L rewb,
SoLuirer s SawssrarL s, 10]
“ kolumpavafacchenganivaykkamakkoy ti
kongatyinai yamarporudu kblankonda

talumbulavé varai marbil *.............

This means: there is on Lord Siva’s body the impress

of the embrace of Kamakkott: whose lips are red like coral.’

Sambandar, who also flourished in the 7th century A.D.,
in his Tevaram on Tiruirumpilai (Alafigudi) uses the word

Kamakkoti. The Tevaram is as follows :

5 SQGTapel iGerBwE BsyQareded i
SFGLQOUTed STS QETIRUL &THRip
BFRSHE@OYETI L QsravL f Far
2 F8 g H5Guied 116l Q& ey B G e

[2-b @Byep, § G @by, 4]

nacchittoluvirga] namakkidu $olvir
kacchippoli kamakkotiyudan kadi

wchittirumbiilaiyidath kopda visan
ucchittalaiyil balikopdulaline

Here k0¢: appears as kofi, In ancient times, the same
symbol was used for the long and short forms of O. This
is clearly noticed in old stone inscriptions. It was only

after the starting of the printing presses that different
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symbols were used to indicate the long and short forms

of 0.1

1. It is said that the Devi in Kaiiciis called by Sambandar as sruw@sry
(Kamakodi). But this is not correct. In Sanskrit there are two different
letters ta and da. In Tamil, however, there is only one letter ta which is
pronounced as da also as in the case of kodi. But the word srw@asry. in
Sambandar’s Tevaram cannot be pronounced as kodi and should be pro-
nounced as koti for the following reasons :

In the Kamakgi-vilasa we find the words Kamakoti and Kamakostam
used interchangeably in the verses,—

(1) kamakoti smriah so’yam
(ii) tasmat avaSyam kartayyam kamakogtasya darsanam

The copper-plate grant of Vijayagapdagopala refers to the goddess
as Kafici-Kamakoti. Mika-kavi in his Mikapanicasati refers to the goddess
as Kamakofi.

(i) kamaparipanthi kamini
kamesvari kamapitha madhyagata
kamadugha bhava kamale
kamakale kamakoti kamaksi

(i) samaravijakoti sadhakanandadhati
mrdugunaparipeti mukhyakadathbavati
muninutaparipafi mohitajandakoti
paramaSivavadhiiti patumam kamakoti

Tirunavukkaradar in his Tiruttandagam of Tiruvadigai-Virattanam and
Sundaramiirti nayanar in his Onakantanrali Tevaram in Kafici referred to
above use the words K'@makotti and Kamakottam respectively. The second
letter ¢ in kofgi and in koffam followed by the letter ¢ cannot be pro.
nounced as d. Nor are the words pronounced as kogdi. Instead they
are pronounced as koffi and koffam. In the same manner the word
&rw@sry in Sambandar’s Tevaram must be pronounced as kamakoti
and not as Kamakodi.

It should be noted further that the letter o in Kamakotti or kama-
kottam is the long from of o although only the symbol for short form of
o () was used in Tevaram and stone inscriptions. Spoken Tamil has both
short and long forms of ¢ (¢). But written Tamil did not have the long
form and only the short form sérved the purpose of both the short and long
forms. Consequently the symbol for e when used before a consonant was a
hook with a tiny circle at the bottom (@). Constanzo Giuseppe Beschi
in the first part of the 18th Century introduced the symbol for the long
form ¢ (). And the symbol for long ¢ when used before a consonant was
a hook with tiny circles one at the bottom and another at the top (@).

In the same way written Tamil did have only the short form of o (&)
And Beschi introduced the symbol for long form of O (). And the
symbol for short form of ¢ when used before a consonant, say, kz followed
by the sign 7 is @&r and the symbol for long form of O is @a&r.

1
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Sundaramirti svami in his Tevaram on Onakanianrali
in Kafici uses the expression Kamakkottam. The Tevaram
is as follows :

&5& apgrid sTwsGsriLih o avrLrs
Bif Gurl, ear A®d 19 F Qa6 @ e&ir Gaor
@ ST Sar peflujaf G
(7-b S@ape»p, e st Fer pafl, 6)
kacchimﬁdﬁrk kamakogtam undaha
nir pOy, dridum picchatkolvadenne
onakantanraliyulire

(7th Tirumurai, Onakantanpali, 6)

This passage, according to Arunaivadivel Mudaliar,?

‘means: ‘when there exists (updaha) Tirukkamakottam

in ancient Kacci, why should you go about begging for
alms from the public’.

The term undaha cannot be taken, as some say, in the
sense that it has come into existence only at the time of
Sundarar; if that were the case, Tirunavukkaradar who
flourished much earlier than Sundarar could not have used
the term Kamakottam at all.

Sekkilar in his account of Tirukku ripputtondandyanar in
the Peripapuranam hails the greatness K amakottam in the
following verse :

[See the article: guf)gp TP S SIS6T— 3G M P S 6D Ser g
ey By sr.sCawmsar (sCu@ s&%visrid® &W, @rew
Lrag ewsdsil) SGSSING wsrer®, O drdar, 1968].

Thus till 18th century both the short and long forms of O were
written with the symbol for short form only although the words were
pronounced with short O or long O as the case might have been. From
this it follows that the words srw@&riy, srw@sri i, and STw@sry
should have to be written as &rwQ@s&riy, srw@ari b, and Srwlasriy
in works before 18th century.

2. Tevaram of Sundaramurti, Dharmapuram Edition, 1964, p. 50
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yearefilu s S@ms sTws CsriL gL
Quredw gpLiulgryreaswLpb yrégw. [71] .
pnnniyattirukkamakottattuppoliya
muppadodirandaram purakkum
This refers to Goddess Kamaksi presiding over the
Kamakottam fostering the thirty two virtues.

The reference to Sasta as the guardian deity of the
Kamakotta by Adiyarkkunallar in his cdmfhentary on the
Silappadikaram confirms the fact that the present Kamaksi
temple in Kaifici is the same as the Kamakogtaof Karikala
of ancient times. Even to this day the shrine of Sasta is
Sekkilar’s

Periapuranam also corroborates the identity of the Kamaksi

situated in the first prakara of the temple.®

temple with Kamakéttam by recording the fact that one
who enters the Kamakofta fails to locate the four quarters

correctly — a unique and special phenomena of the
Kamaksi temple.

&5 Siflar B sedbew pib A5 Gafl &G ib
e Sar Ppsarwe CsriL g e
wig F6Fregfur Sgaps
Qarert e w@wn G CuT si@e,

3. The worship of Sasta or Sattan, or Aryan or Aiyandr is prevalent in
South India. In fact many of the villages such as Sattaniir, Sattamangalam,
$attappadi, Villupuram-S$attan@ir and the like are named after 8asta or
Sattan. These villages have, besides temples of Siva and Viggu, temples
dedicated to Sasta. In Villupuram$attaniir, there are temples and pija-
sthalas dedicated to $asta in eight directions. In Tirunelveli district, the
worship of 8astd is known as S@sta-priti and itis performed with Vedic
mantras. The place Aryankavu wherein Sastd or Aryan is worshipped
predominantly is named after 8astd@ orAryan. Sri Safkara in his Sivapadadi-
keSantastotra offers salutations to Sastz. It follows from the above that the
idol of Sasta in the temple of Kamaksi is that of a god well-known in
the Hindu pantheon and worshipped by the Hindus.
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FHEST Drwwn s Quithidm @G

Freowl wr P S6T fens w1 S&td

@65 wrflleod suQrerd ewr

6reir mb @ 6 er @ Sir 6t BT Yrtb 8w Gewr Fwed-74

andaminrt nallapam purindafikkum
ammatitan tirukkamako g tattil

vandu candira sariyar midu valik
kojadan marurigu podalinal

canda madira mayanki emmarungum
cayai mariyadanrisai mayakkam
inda manilattavarelam kana

enpum ulladonrinrum anguladal >’-(74)

From what has been said so far it would have become
clear that Kamakkotta—the abode of Kamaksi has been very
popular even at the time of the ancient king Karikala Colan.
The reverence with which all the three Nayanmars refer to
the Kamakkottam reveals the importance of the Kamakkottam

in the religious life of the people.

AV
STONE INSCRIPTIONS

That the seat of Goddess in the Siva temples outside
the limits of Kanci is referred to as Kamakostha can be
seen from the various inscriptions found in Siva temples in
South India. The book entitled South Indian Temple Inscrip-
tions published by the Government Oriental Manuscripts

Library, Madras, contains several such inscriptions which -

are as follows:

e
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1. ®gburi: Qesrdlaydagh F@ssrws Qsriiegp (@%) Lw
QuALIGFRAUTHSESGD FT 55 wWaer.!
Chidambaram :  kovilukkum tirukkamakogtamud(ai)aya
periya nacciyarukkum Sattiyarula
2. Y@ : Qsrdiade FGEsrwd QsriLsH@FFuri QUG
& @ Goor . 2

Avinasi:  koilil tirukk@makottattu nacciyar perunkarunai

3. dguvmsen: Fe@Bsar gpoLwuri HEEsTwEQsrii g
sres/ ¥ [u*] @Qurisg sy gHuy.®

Vijayamangalam : tirundgiswvaramudaiyar tirukkamakottatialud (af)

( ya) nacciyarkku amudupads.

4. S@Rargduyr: SGlursfugorw @uUer Qaruiis
S@IarwsQasr e @FPWUTI&G
Qever @b Bk sEEHES.

Tiruvottiyir:  tiruvottiyiirudaiya nayanar koyirtirukk@makkottamudaiya

nacciyarukku vendum nimandangajukku.

5. S@uurdvaerd: SGUUTOETWP®LL BTUQTF SGSETWLSE
@QariiLsd @ur@egnd uUrur Br&d

wrrég.®

Tiruppalaivanam :  tiruppalavanamudaiya  nd@yanar  tirukkamakottam
wyadiluh papadi nacciyarkku.
6. S@asri@ludrell: S@ESTwEQETLL LW srFFumriF

SWPEWF WERDSUTTISS."

1. South Indian Temple Inscriptions (Govt.. Oriental Manuscripts Library, Madras)
Part I, No. 14, p. 22.

2. Ibid., No. 197, p. 190.

3. Ibid., No. 267, p. 248.

4. Ibid., No. 530, p. 517.

5. Ibid., No. 539, p. 528.

6. Ibid., Part II, No. 597, p. 586.

3
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S@ésrwsQariL oLy Quin sré§

Wrl Y&wi whEeSUTGEGE &Hpad.t

Tirukkattuppalli : tirukkamakkot tamudaiya nacciyar alagamar
mangatyarkku.
tirukkamakkottamudaiya periyandacciyar  alagamar

mangaiy@rukkuk karrali.

wed : GEQsruie) H(aw) srw@ari e ®F R i & @Gid
Quear@w BvgssHses.?
Vallam :  ikkoil ~ Si(va) kamakottamudaiya nacciyarkkum vendum

nimittattukku,

Smiuper :  @éQsrudaled yog Asen SHssTE
 Qerii@erw sré@uri Qsruiéd L
sriflw B&vuyb.?
srer aT@isGadss S@EasrTwsQsriL
GoLUTT YW@UILPST &L wr HG.*
Gar@uesri SGéEsrw@arLgpory Quiu

BrEFuir g’

Tiruppalanam :  ikkoilil  pujainilaihafum tirukkamakkottamudaiya
ndcciyarkoil bhattacariya nilaiyum
nan elundarulivitta  tirukk@makkottamudaiyar tirup-

balanattudaiyarkku.

innayanar tirukkamakot tamudaiya periya nacchiyar.

Csreowy : @EQaruialed srer TWESsHNB G55 D@HESTILS
Qesricgory 49 srudurpg L4O®E@L.°

Ibid., No. 598, p. 586.

Ibid., No. 635, p. 613.

Ibid,, No, 1042, p. 975

Ibid., No. 1048, p. 980.

Ibid., No. 1049, p. 981.

6. Ibid,, Pt. III, Sect. I, No, 1175, p, 1152,

L
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Koviladi :  ikkoilil nan elundarulivitta tirukkamakkottamudaiya

akhilanayakiyarkku pujaikkum.

10. apeaw PR : wWyreurrSsur srwariy(y)blisrolgur
drevrs.?
" Hastigirs :  $ri puravaradisubara kamakotti(ti)mbhikala-

bdhavaraprasada.

11. @gbugi :
gean (W) RaeieRy: smesRearan:
OIS aME IqREF gEaTd, aeeuy |
frAQeat: QAR AeATedTE qFTUETC
gl UFAT GHFWFUT, Yo7 dfydy 12
RENFIR FIFAY g20T: I Frasgfataaaran |
THR TEARRSTRANAT FATTHemTFaCal AR 12

Chidambaram :  devyastasyah Sikhariduhituh kamakogthasthitayah.
. prakarajyamapidayitama sauklptavan mandapafica.
kificaitasyah svapati na}ah&;sth&nayogyaprak&rarh
satyath bhaktya sukaramakarot bhiiganar maultiparvam.
pitambaram kaficanamega devyah tat kamakog thasthitam
Zistit.&’yﬁlz.

cakara  yadvairivil@sininam  panagnidhiimambaratam

karoti.

12. Qugri: (QurerQerdl Srayssr, QFBIsHULE glaoer)
DwmEsTwRSTLLpeL W S@diar Br&&
urGEE. ‘

Melur:  (Ponneri Taluk, Chinglepet Dist.)

tirukkamakottamudaiya tiruvidainacciyarukku.

1. Ibid., Part ITI, Section I, No. 1209, p. 1220.

2. Ibid., Part II, Section II, Nos. 1271-73, pp. 1321-23.

3. Ibid., The work Rijarajan Ula speaks of Chidambaram as ‘tirukkama-
kottammum Surrumailigaiyum.’

4. A.R.Na. 139 of 1916.
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13. S@ésg@wsgn: HmésrvariLyorw sréQuri &ip
8% vLaerrsw.?

Tirucchattimuttam:  tirukkamakof tamudaiya nacciyar kiltika madava-

lagam.

4., QEGrurss@y : Srw@sric sré@uiri.?

llayattagudi: kamakotta nacchiyar.

It is to be specifically noted here that in the Tevaram
relating to Alafigudi to which reference has been made
earlier, Sambandar refers to the Goddess not merely as
Kamakoti but as Kamakoti of Kacchi.
ble terms he says that the sanctum of the Goddess of the

Thus in unmistaka-

local shrine is the seat of the sakfi manifested by the
Goddess of the Kamakogtha of Kafici.

VI

Stilpa texts also speak of the seat of the Goddess as
Kamakostha.

Fpgfafe 987 (e4-))

kamakog thavidhith vaksye

For instance, the silpa text Manasara states :

(65, 1)

The Saiva-agamas — the Saksmagama and the Karuna-
gama refer to the seat of the Goddess as Kamakostha.

(1) $mﬁ§ﬁf€i"a&‘h HUL T T TG
[qerri afeaRigTePmIsRfeTs: |

kamakog thavidkith vakgye Srpu tvarh tat prabhafijana.
[Sukgmagama :

1. A. R. No. 487 of 1908.
2. Kailasanatha Temple, Ilayattagudi.

Saktipratigtha-kamakoti-vidhipatala |

Y
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(@) A patq FFTTERiEEH |
T geraar § AGAHT FRAI

afeqraical AN FTHEES AT |
' [Fromm FrngTETaE:]

bhogangamarcanar kuryat sarvasampatasamyddhidam |
ratrau pijavasane tu ardhydmena karayet ||
mandirasya uttare bhage kamako§thasya madhyame ||

[Karunagama: ZYogan gc‘zrcana-bhe‘zga]

Further, the Lalita-Sahasranama refers to the Goddess as
Kamakotika, [Brger swaRe, trikita kamakotika], the Lalita-
trisati as Kamakotinilaya [#ra swaPem, kamesvari kama-
kotinilaya] and the Lalita-astottara as Kamakoti-mahapadma-
pithastha [FmeRueaediewTa aut wm:, kamakotimahapadmapi th-
asthayai namo namah]. Thus in the three stotras, the
abode of the Goddess is referred to as Kamakot:.

VII

A reference to this Kamakotta is found in an inscription
in a Jaina centre Sattamangalam which is two and a half
miles away from Vandavaéi. It is dated in the 14th
century of Pallava Nandivarman II and it records an
endowment for the feeding of Jain ascetics. This inscrip-
tion says that one who violates the terms of that endowment

would incur the sin of destroying the Kamakotta :

wiseeeeenes. ol pp CromisTy
Curwrs ; @@ STwEQSTLL LINSS
LIT@UOT E eravnneransnes
ceeeene oo lOVGTAMY YONZAD
pomahaottinal kamakkottamalitta

pavamaha............
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From this it is clear that Kamakotta was held sacred

even at the time of Pallava Nandivarman.

VIII

We said earlier that there is a cave (guka) inside the
sanctum of Kamaksi temple and Goddess Kamaksi is present
there in the form of the akasa (ether) inside the cave
(guhkakasa.) This is affirmed by the Kancipurana and the
Kamaksi-vilasa.

@ T a5 ATy FIRYL T |
JoeE UF qgd oW g aoegad |
[Frefrgadr wefiziseara:]

sakhibhih tatra sammantrya prapya kaicipurath Subham |

tapassthdanam bilath siikgmarh paramarn yyoma tatsmyiam ||
[ Kaficipurana, 31.]
AT T FIAY FIAFRASTS | ;
fagdide Jam ghai sefReg
JueEre P geH aw g aeeRay |
freRior § sro=ai gae MEg T
[FraefifeTd wwrRAMseara:]

atha tatra nypasre§ tha kamakotimahitale |

stddhatirthasya cesane triiyamse mahabilam ||
tapassthanath bilam sik§marn paramarn vyoma tatsmriam |
bilarapena vai kaficyarn pratyakgarn mok§adah parar ||

[Kamdkgtvilasa, 11.]

To the north-west of the entrance to this cave, Kamaksi
appears as doing penance, resting one foot on the ground
and resting her right hand on her heart. This form is
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known as tapaskamaksi. To her left is seen Goddess
Kamaksi in the sitting posture with a bow of sugarcane in
one hand, flower arrows in another, noose in the third,

and goad in the fourth.

gIton IT3 MM gurr FLEe: |
qQURITRTRIT 7: YOIRIqeET gefteET |

[Sezdeeq, v]
dhanurbhanan pasam srpimapi dadhana karatalail
purastadastam nah puramathituraho purugika ||

[ Sadndar_yalahaﬁ, 7.]

FG9 FIAMST FITHIGOSITUTGOTITIA |
FRAGAIEH FICYTA-THGHTSES |

[emtaraa, 2]
katicana kaficinilayath karadhrtakodandabanasrnipasam |
katinastanabharanamramn kaivalyanandakandamavalambe ||

[ Aryasataka, 2.]

There is a Sricakra consecrated by Sri Saikaracarya in
front of the Goddess. There are inscriptions which refer
to the Kumbhabhiseka of the Kamaksi temple in recent
centuries and to the refixing firmly of the $ricakra — the

original pitha’

Thus we see that the same Goddess is present as
formless in the ethereal space inside the cave (bilakasa),

with a form in the sitting posture and in the form of a

1. vide: Dattmafici Narasimhadhvari’s Inscriptions :
i. pithimadyath abhedyam akrtakrtamatih Srinypsith hadhvarindrah,
No. 350.
ii. narasiihadhvari pithith ajighatat, No. 349,
Annual Report on Epigraphy, 1954-'55.
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Yyanira in the Sricakra. There is a dharmastarnbha or Jayasta-
thbha in a small mantapa situated in front of the gopura on

the way to the inner prakara from the outer one. Sekkilar,
as we have referred to earlier, says that Goddess Kamaksi
by remaining here, fostered the thirty two virtues mentioned
in the scriptures.

Ly oo el 1 & G WS ST 0CETL L &Sy IQLImed ws
QPLUUSCSTYR L pib LT &GLb
punniyattirukkamakog tattuppoliya

muppattodirandaram purakkum

This explains the significance of the names of the
Goddess such as dharmini dharmavardhani'® and the like

occurring in the Lalitasahasranama.

When we go around the gayatrimantapa at the Kamaksi
temple, we find Goddess Syamala with a vipa in Her hand.
This form is described in the Syamala-dandaka of Kalidasa
thus :

ArPrFadong U Tt
ATSE AEgEATISTad |
AR EAegRweTe
AAFH=AT A€ W |
manikyavinam upalalayantim
madalasarm mafijulavagvilasam |
mahendraniladyutikomalangi
matarngakanyam manasa smarami ||
To the south of the sanctum of the Kamaksi temple,
there is a shrine which is one of the hundred and eight

1. Ldlitasahasranama, verse, 176.

>
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divyadeSas celebrated by the Alvars. The presiding deity
of this shrine is known as Kalvar. In the list of the one
hundred and eight shrines, Kalvar is referred to as
Adivarghamiirti.

TY eusy ¥ ANIETRT RavE WA afydaly srdedd amd
oA & afemge 9% g7 &1 iy ¥ afta § gr e gy <@ &
TTFT HRICHFR SERIANE0 q 6K AFSRET 49 GHTE § a1 2
7e [Eagy oK 39 fagsHRoN o gy & |

is divyades ke aradhyadev adivarah bhagavan ahjilaivalli lakgmisameta

~ v@man viman mem pascimabhimukh khade huye | kamaksidevi ke mandir mer:

ek or darSan de rahe haim.| inka sakgatkar afvatthan@r@yan ne ayr
mangalasasan samt parakal ne kiya hai. |\ %ah divyades aur iski nityapuskarini

adya lupta hai |

When Lakgmidevi was complaining about her
husband—Visnu to Goddess Kamaksi, Visnu overheard
this talk and thus came to be known as Kalvar. To the
north of this sanctum there is the mirti of Goddess Lakgmi
as affected by the curse of Lord Visnu. This mir# is known
as aritpalakymi. Tt is customary for devotees to offer the
kumkum received as prasada of Goddess Kamaksi at the feet

of ariipalaksmi and then to take it reverently for their use.

X

Thus as Goddess Kamaksi has withdrawn her powers
into the bilakasa there is no separate sanctum for the Goddess
in any of the Siva temples in Kafici. This we know only

from Kafici-sthala-purana and Kamakgi-Vilasa. If these two

1. wvide: Tirtharik, Annual Number of Kalyan for the year 1957, p-92.
4



works are not handed down to posterity, one cannot
- explain the millennium-old temple construction scheme
without a sanctum for Goddess in any of the Siva temples
within the city limits of Kadci. The Alangudi Tevaram of
Sambandar which refers to the seat of Goddess in the Siva
temple at Kl'aﬁgugii as kacchimadar kamakoti makes it clear
that the seats of the Goddess in all the Siva temples are
referred to as Kamakostha because of Sakti of the Goddess
there has emanated from the bilakasa of the Kamakogtha
at Kafici.

Those who are not able to have a darfan of this holy
Kamakostha could daily gecite the following verses while
taking bath.

JWEARY FIG FAPIFE GIAH |
7 AN FAFTS SBIHTAAE T |

griagseRoIAS gafee: AR |
Reowsagdcd aracgudnuesy |

7l QUIGIES FEAT IR g |
TaRied FwEy FEE! 97 a9y )

It is contended that the idol of Kamaksi was originally of the form of
Buddhist Tara Devi and that it was fashioned after the dhydns-flokas of
Sri-Vidya. It is also contended that the Svarpa Kamiksi may be the
Goddess of Jain faith—Dharmadevi. These contentions, however, cannot be
upheld ; for, neither the Goddess Tara of Buddhist faith nor the Dharmadevi
of Jaina faith has ik§ukodanda, puspabana, pasa and ankusa. It cannot be
said that all these weapons are rechistelled out of the idols of the goddess of
the Buddhist or Jaina faith; for, a new miirti could easily be sculptured
instead of rechistelling the idols of goddess of Buddhist or Jaina faith
into that of Kamakyi. Even admitting for the sake of argument that -
the idol of Kamaksl is the rechistelled form of Tard, yet it should
be noted that Tara is the Goddess referred to in the Srividyamnaya.

.“?

i T
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g gg RuUE) 3eun: ISasis 949t |
ArdisRa AUe) ¥ean: Fro=al TFYBRTE: 1

TTCHTHFSTHFIC ATRRITH Ja: qu !
OISR FHEAT: HETHS IUTWE |
FIRSIRETEITEAT FONYT e |
7 FHFAT GT ST AT 9 a7 |
TFgIf gamivn & Fely FIR: |
QS FWHY ST, A-TfEIdRaaq |

FiRavicsig gReOF § TR |
qr AT FEFIYSTFAT GO a7 TRGH |

geuy gEOAER: AnErE A AT |
MTAATSAT YARRATIZIAA |
getdud e e qJeuTEasy | |
T: 3O FHFIHE fRemd USRI |

qEHTUTHROE MR S0 |
frasromAreAl HMAAAgg=3aq 1

qosHTgTaest Fwel ame W |
QSRR FI=TT AGTEIFAHTA: |

AsHAG I FHTE FIRGSTHS AL
AESIASIed TFTHFITERYTAT |

fFerafied 3§ RfasE=gay |
aRIfSEmRIgS Yaawe T |

tasmat avasyam kartayyarh kamako§thasya darsanam |

na cennityath snanakale slokanetan paghennarah ||
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svamipugkarinitirtharh piiroasindhub pinakini |
Silahradas caturmadhyar yavat tundiramandalam ||
madhye tundirabhivritam kampavegavati dvayoh |
tayormadhye kamako$ tham kamaksi tatra vartate |f
sa eva vigraho devyah miilabhisto’ dri'ré‘z,t bhuval |
n@’nyosii vigraho devyah kaficyam tenmilavigrahah |i
Jjagatkamakalakararh nabhisthinarm bhuvak param |
padapadmasya kamak§yah mahapi thamupasmahe ||
kamakotissmrtasso’yath karanadeva cinnabhah |

yatra kamakrto dharmo jantuna ena kena vd ||

sakrdvapi sudharmanam phalam phalati kotisah |

Yo japet kamako§ te’smin mantrami§tarthadaivatam i

kotivarnaphalenaiva muktilokam sa gacchati |

yo vaset kamako§ the’smin kyanardham va tadardhakam ||
mucyate sarvapapebhyal saksaddevi narakriih |
gayatrimandapadharamh bhiinabhisthanamutiamam |f

purugarthapradam Sahboh bilabhram tannamamyaham|
yah kuryat kamakogthasya bilabhrasya pradakginam ||

padasankhyakramenaiva gogarbhajananath labhet |

viSvakarananetradhyam Srimattripurasundarim |1

bhandakasurasatmhartrith kamakgith tamaham bhaje |

pardjanmadine kaficyam mahabhyantaramargatah ||
yo’rcayet tatra kiimakgim kotipajaphalam labhet |
tatphalotpannakaivalyath sakrt kdmakgisevaya ||

tristhananilayarh devam trividhakaramacyutam |

pratilifigagrasarhyuktarn bhutabandham tamasraye |}

PART TWO
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Almost all the works dealing with the life of Sri Saiikara
called Sarfikara-vijayas refer to Sri Sankara getting
constructed the temple for Kamaksi at Kafici and consecrat-
ing the $ricakra there. The Madhaviya-sankara-vijaya
does not refer to Kamaksi by name ; yet it states that
Sri Safikara after worshipping Ramanatha at Rameévaram
reached Kaifici, had a temple built there on the pattern of
paravidyasarana and replaced the tantric mode of worship

by the vedic mode.

AMIST | TT TAAIG
T que; Y Fard e
sty qar s Ft
A8 e Faresg | [3u—%)

QW 9 97 FrRfcar oxfEEn (3] (Fongai feEd |
srard 9 afEEaTEgTaan FREEdt qoatg) [ra—y]

abhipiijya sa tatra ramandtham saha pandyaih svavase vidhaya colan
dravidarsca tato jagdma kadcithnagarith hastigireh nitamba Kaficim

[15-4]

suradhama sa tatra karayitva paravidyd [§ ] (c) arandnusari citram .
apavarya ca tanirikanatnit bhagavatyah Sruti-sammatam saparyam
{15-5]
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Here paravidyasarananusaricitram means according to the
Sarana of para-vidya. The eleventh verse of the Saundarya-
lahari states fava-Sarana-konah parinatah.

Here the reference is to the konas or angles of sricakra
which is the seat of paravidya.

The Cidvilasiya-Sankara-vijaya says that Sri Satikara
visited Kafici and drew and consecrated the §ricakra with
his own hand in the temple of Kamaksi and ascended
the Sarvajiia-pitha there.

FTEAT: QLT 3T = GuATioE |
TFIRREN T FTAET FrTErRofg |

ATEqNE AT GITNS RFGF: |

kamakgyah purato dese Sricakrath svayamalikhat
Sricakrapascodbhage tu kamaksim jhanarapinim
pratisthapya ...............

esestssorssnsvas

aruroha atha sarvajfiapitharh desikapungavah

The Anandagiriya-Sankara-vijaya has been recognised
by competent scholars, western as well as Indian, as the
most authentic biography of Sri Safikara. In his monu-
mental Sanskrit-English Dictionary, Monier Williams refers
to two other Safikara-Vijayas besides the present one and
considers this to be the authentic one.! Referring to

L. (i) Sankara-dig-vijaya: name of a fanciful account of the controversia

exploits of Safkaricarya (q. v) by Madbavicarya (also called

Sathksepasankarajaya).
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Professor Wilson’s observation regarding the present Sankara-
vijaya, in his Sketch of the Religious Sects of the Hindus, K. T.
Telang says that ¢ Professor Wilson was in effect satisfied

with the credentials of this work.’!

In the Guruvamsa-kavya® which purports to give an
account of the line of succession of the &acaryas in the
Srifigeri Matha, the first three chapters are devoted to the
life of Safikara. Referring to the lineage of Sri Sarikara,
the author observes that this has been described already by
great poet-seers (kavindraih). In the commentary to
the work, Guruvamsa-kavya, written by the author himself

the expression—by great poet-seers is explained thus:

‘by' Anandagiri and  other  great  ascetics’. Sadananda,

in his Sankara-digvijaya-sara observes that the biography
of S§ri Sarikara has already been written by great ascetics
(yatwaraih). And the expression—‘by great ascetics® is
interpreted in the commentary to mean—¢by Anandagiri

and others.’®

(i) Sankara-vijaya: name of Anandagiri’s biography of Sasikaracarya
(recording his controversial victories, as a Vedantin, over numerous
heretics)

(ii) Sankara-vijaya: name of a fanciful life of Safikar&cirya in the form of a
dialogue between Cidvilasa and Vijfianakanda.

A Sanskrit-English Dictionary (The Clarendon Press, Oxford, 1899), PDP-
1054-5. .

1. The Indian Antiquary, Volume V, (1876), p. 287.

2. This work was composed under the direction of Sri Saccidananda Bharati
Svami, Head of the Srifigeri Matha (1770-1814). and was published by
Sri T.K. Balasubramania Iyer at Sri Vani Vilas Press, Srirangam in the
year 1928,

3. See for details, §ri Sasnkara-Vijaya of Anantanandagiri, Published by the
Centre of Advanced Study in Philosophy, University of Madras, 1971, pp.

i-ii.
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In the Anandagiriya-Sarkara-vijaya of such great
importance, it is said that Sri Safikara consecrated
Kamakgi and Sricakra at Kaficl and attained siddhi there.
It also specifically refers to the fact that Sri Sarkara
obtained five sphatika-lingas from Siva at -Kailasa, esta-
blished the Kamakoti-pitha at Kafici and directed Sureévara
to be in charge of it.

THEGEHATITEEST AN RAGCIIggR: FSTaaRTea qradiang
OEEE GUTFT QIRATATIE-STTi o™ TATAWE: Trat: Ggeris g
UHTTAATE | avevrnrverevens ARG TF GRODFTRT URIECT vorveveerrns

AR G FFAGRAL oevvnnnnons FFAS FTAT[ER] wveennnns ARTIHS
fog fag B> Pfarca [63] ...... ... §AT [Froai] Femareard weAf
gi#ecy ......... qoawEd avme g quw sy qell gean cawd
FAFIRsRETE SRy saawncy [ay] ...

tasmadudanmargamavalatmbya yogavidyapraptaviyatpathasai carah kai-
lasamadhigamya parvatisametarh paramesvaram pranamya svatmatays
anusandhanasilasya paramaguroragratah paramescarah  paficas-

phatikalifigani prakasayamasa. ...... kedaraketre muktilingakhyarn

pratigthapya......... nilakan thakgetrah prapya.........varanamakath

lingath pratigthapya (55th CR.) .........Srifigagirisamipe turgabh-
adratire......... ni jamatham krtva (62nd Ch.).........bhoganamakarh
linigath tasmin pithe niksipya (63rd Ch.).........latraiva (kakicyar)
nijdvasayogyarh  maghamapi parikalpya......... sureSvaram  Ghiiya
yoganamakarh lifigah pijaya iti tasmai dattva tuamatra kamako-
tipitham adhivasa iti vyavasthapya (65th Ch.)
This work affirms that Sri Safikara attained siddhi at
Kaficl.
...... 94 g% IR FITR GRAYY FINgART ...
ATIg AR TAIIANE, [oy].
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...svayarh svalokarh gantumicchul kaficinagare muktisthale kadacidupavisya

...sarvajagadvyapakariipacaitanyamabhavat ... Chapter 74.

The Fagadguru-pararhparya-stuti* and the Guruparampara-
stotra published by Dr Hultzch in his report on The
Search for Sanskrit Manuscripts in South India® states that

éri Sankara attained siddh: at Kaficl.

The Fagadguruparamparyastuti and the Hultzch Manus-
cript in the first few verses briefly narrate a few events
in Sri Sankara’s life. It is stated in the former work
that $ri Sankara reached Katfici from the banks of the river

Tufigabhadra, consecrated Kamaksi and attained eternal

bliss there.
Teoay qdeq uat 7 FHGd T |
aq ey Faefl 3 9t e ueH |
sveccayd paryagan bhiimau yayau kahcipurim guruh
tatra samsthapya kamakgim devim pararn agat padam
This is given in the Hultzch manuscript with slight

variation in phraseology :

aTeed. e3esUl F1El 98T gEAAS |
T goey FIEf STE W 95 )
agacchat svecchaya kamcim paryagan prihvitale
tatra sathsthapya kamaksim jagama paraman padam
The verse in these two lists thus substantiates the
version of the Anandagiriya-Sankara-vijaya that Sri Satikara
attained siddhi at Kafici.
1. Published by the Seshadri Press, Mysore, 1946.

2. Published by the Government Press, Madras, 1905, See Part 111, No. 2146.
5
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The Patafijali-Carita by Ramabhadra Dikgita deals with
the life of Satikardcarya in the last chapter and concludes
by saying that Safikaracarya spent his last days at Kafici.?

miFssRrgarE BT wwar afnd, Redy Promfzfy fRegsar |
ggIuTSTgTReca R fAfra Fidigt Rafima @ uad: |

govindadeSikath upasya cirdya bhaktyi tasmnn sthite nijamahimni videhamuktya|

advaitabhagyamupakalpya diso vijitya kaficipure sthitimavapa sa $ankararyah ||

Rajacidamani Diksita in his work Sankarabhyudaya
states that Safkaracarya during his last days stayed at
Kafici worshipping Kameévari on the banks of Kampa and
attained siddhi there.?

Frarficfaaiat agiza simadadad )
SRITAesAigTaT fasrat &g TET |

kampatiranivasinim anudinath kamesvarit arcayan |

brakmanandamavindata trijagatarh ksemankarah Sankarah ||

The great Itihasa-Sivarahasya consists of more than fifty
thousand verses. It was published in Canarese script with
Kannada translation in the Maharaja Jayachamarajendra
Granthamala Series, as volume No. 32 in the year 1950 in
thirty volumes. It is referred to as an authority in the
Dharmasastra work Nirnaya-Sindhu. Manuscript copies of
this work are available in many private and public libraries
including the Government Oriental Manuscripts Library,
Madras, Adyar Library, Oriental Library, Baroda and
Sarasvati Mahal Library, Tanjore.

1. Ramabhadra Dikgita: Patafijali-Carita, (Kavyamala Series, No. 51 Nirnaya -

Sagar Press, Bombay), VIII, 71.
2. gakrdaya Satputa IV, Sakcika, X, p, 240. Sri Vani Vilas Press, Srirangam,

35
The 16th chapter of the 9th amsa of this work

refers to the life and work of Safkaracarya. Towards
the end of this chapter, it is said that Safikaracarya
worshipped the five sphatika-lingas brought from Kailasa

and attained siddhi at Kaici.

TR AR RE - RgTd AR ae s A |
e fafrg aeaTsadTTeas: WY 9 sreeamg ffgaa

tadyogabhogavaramuktisumokgayoga-lingarcanat praptajayah svakasrayam |

" tan vai vijitya tarasa akgatasastravadaih misran sa kaficyarh atha siddhimapal|

This portion is quoted verbatim in the commentary
Advaita-raj ya-laksmi on verse 103 of the 16th Chapter of the
Madhaviya-Sarkara-Vijaya. Thus the Sivarahasya which is
an independent work corroborates the story of Sankaracarya

attaining siddhi at Kafici.

Another work entitled Markandeya-Sahhita contains
particulars about the life of Saiikaracarya. The 7th and
the 8th sections (parispandas) of the 72nd Chapter of this
work give an account of the life of Safkaracarya. It is
stated therein that five sphatika-lingas were obtained by
Satikaracarya from Lord Siva. It also mentions the various
places where Safkardcarya installed them, namely, the
Mokga-linga at Cidambaram, the Mukti-linga at Kedara,
the Vara-linga at Nilakanthaksetra, the Bhoga-liiga at
Srifigeri, and the Yoga-linga at Kafici. This work further
mentions that Sankardcarya consecrated the Sricakra at the
Kamaksi temple, established the Kamakoti-pitha at Kafici,
installed Sureévara as the head of that pithae and attained
siddhi there.
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AT FITEIS TRIGSTR: JEIAIN
TSeaT e R O gaffy gRt feaaeeas |
L I E | R4 ER RN L G I N a R
YT Wi RAARIRY: aroae, AT |
Fr=<a] HAAHIE FRowsTw Feaficar g,
iR deTd MR TamS Tesdiy |
YAAHARSY gFSgITaRIGSINTETCAT
REUEgIR WSy AaRETRR Ao )

Rafeg ufigey fRgraEas |
Hers FeT- AT YATIIGRTA |

SR, AT, Y TIRGFINCT, |
g g Rrsarg guaToafigTior: §

gRefeg T ¥31 Now0s Foaw)

gfasreg agrarel o fifdwan |: |

Fro=0i P! J AFISFATIA, |
afygTcy QRITT gag g e |

Aaguardarft yefRemamEfasy: |
=HArETeahs ﬁraﬁsgﬁ ATHE 6§
[Aréodaaa—sR o /te—ta]

gatvd kailasabailm jagadakhilaguruh §ankaracaryayogi
drstva sambam Sivarh tath svayamiti suciram cintayannantarange
labdhva paficatmalinganyamalatarasubhalin gitanyarigabhajarm

bhutyai saundaryasararh himagiriduhituh prapayan gamayasit

kancyam $ri kamakogim kalimalasamanith kalpayitva surese
Srividyarajapi tharcanamahitamaharajyasarnrajyalaksmim }
sathveSyatmiyasigye sakalabhuvanasammodahetormahatma

cidrapasvanubhatirh bhajati bhavamahambhodhisantaranaya 1t

.,
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Sivalinigam pratisthapya cidambarasabhatale |
moksadam sarvajantanam bhuvanatrayasundaram ||
vaidikan dikgitan Suddhan $aivasiddhantaparagan |
pajartham yuyuje Sigyan punyaranyaviharinah ||
muktilingam tu kedare nilakanthe varesvarm |
pratisthapya mahayogt param pritimavapa sah ||
kafichyarm $ri kamakogau tu yogalifigamanutiamam |
pratisthapya sureSaryarh pajartharh yuyuje guruh ||
$ri Sankaracaryayogt Srifigagiristhanamagamadakhilesah |
$ri $aradakhyapithe Sivalingath bhoganamakarn cakre ||

[ Markandeya—samkhita, 72[7[10-16. ]

AR ggus SRSY grEvegusIdRRuETey |

YA Bageay Franame 9 Igud: |

oauETial 9Rsd HIIAgea@EmHE |

sigegidratga s T IwsE axiiaad |
[arbosTERAT—93 [9/3—R]

Sri desikah padmapadam svasigyam
pakhandakhandarthamatipracandam |
SringadrideSe Sritatungabhadre

niyojayamdsa sa Sankardryah ||

sureSvardcaryavarath svasigyarh

kancipuri-sundara-kamakotau |
Sricandramaulis varapiajanartham
uiyojya cakre asya dharadhipatyam ||
[ibid, 73/7]1-2.]

All these go to prove that Satikaracarya established the
Kamakoti-pitha at Kafici and attained siddhi there. But
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: various other places have been mentioned as the siddhisthala
of Sri Safkara. And we shall now deal with this point

in some detail.

The holds

Anandagiri’s Sankara-vijaya as the authentic biography of

Guruvamsa-kavya referred to earlier
Safikaracarya. But as regards the siddhisthala of Saiikara-
carya the Guruvamsa-kavya differs from the tradition recorded
in the Anandagiri’s Sankara-vijaya, namely, that Safikara-
carya’s siddhisthala is Kafici. The Guruvamsa-kavya while

dealing with the last days of Saiikaracarya says:

#eqT Tdeg: FIFQATT AETHATATTOTHTCTF L |
georaad gAUIEIR T ATHAATIE |
ols guereaf gasTF Rsar ensraft aAggd !
TR GUSPHUSHE, AATSI=T JATST € o F TW
gust Sedor guiurEiiaicAar 91Fy FHUSHHA |
AETeA SRARIE Tt T Y GrdaE LI
gaTed YFARGS gy a5 Famg—

gY @ wwenty arg var, Rg Rrsar )
qisfy wear gitufrarim fasar-

I gEAdgar ad dt JTSATON |

matva yatindrah kriakrtyabhavarh
mahat samabhagapamaptukamah |
svacchandacari munirajadatia-

treyasya ramyasramam gjagama |l

aukam samastanyapi pustakani

Sigyan samasth@nyapi tan amuficam |
astamimau dandakamandalii cet-

yalocya tatydja sa tau ca yogi ||
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dando druripena sa paryanamsit

tirthatmana cambu kamandalustham |

mahatmano hastaparigrahena

jadau ca tau sarthatani abhutam |i

dattdtreyarh bhuvanavinutat vikgya natva nyagadit
vrttam svipath sakalamapi tan pregitan dikgu Sigyan |

sopi Srutva munipatiradadasigo visvariapa-

caryadibhyo sukhamavasat@r tatra tau bhagamanau
(111, 67-70)

Safikaracarya towards the close of his career went
from Siddheévara in Nepal to Dattatreya-Aérama, left his
danda and kamandalu which respectively became a tree and
a tank, stayed at the Dattaireya asrama at Mahuripuri

conversing with Sri Dattatreya.

The commentary on the above says:

qrst—aairaisty giaRy: fresararatiierd onle: s@r—aTary |
TA—TERGY, ATAON—HST= @t gaEaIgETl Fl—IgFS oEE-
ITH—IRRI |

sopi-dattatreyopi munipatih visvarapacaryadibhyo asisah adat-datiavan.
tatra mahiripure, bhagamanau-sarhlapantau tau-dattatreya Safikaracaryau

ciram-bahukalar avasatarm-u$itavantau.

This Mahuripuri is referred to in the Tirthanka which

has a shrine of Dattatreya.!

Aeated $ Yaas ArgL 37 T gETYT ega g1 98 9 OF
39 ggqure 9F I & | wdaATe § AIECET §fg ¥ | ATERET ¥ o-
qaTaea adq ox A swafy B e & 1 XugERe w1 oAt &y ek
ORIITW FUS & | FET AQT & B ATET OTHA F1 ATHA I 911 g9y

1. Annual Number of Kalyan for the year 1957, p. 239.
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o A B F e A1 IR N o7 & Al TASH eud gId YoyFR
% 919 gEl oY oIk Ul IFEt F aWr LuHT ST ¥ wmfy 51 Y ¥ ey
HEMFTS FT AfegT a9T YT ¢ |

madhyarelve ki bhusaval nagpur lain par miurtijapiir steSan hai. vahirn
se ek lain yavatmal tak jati hai. yavatmal se mahiirkgetra samip hai.
makiirk§etra  mem mahargi

auasiyadattaparvat  par jamadagni ki

samadhi hai. renuka devi ka mandir hai. aur paraguram kunda hai.
kaha jata hai bhagavan dattatreya ka asrama yahim tha. datidtraeyaji
Jjamadagnir$i ke guru the. guru ki @jfa se mahar§i jamadagni apni paini
renuka devi ke sat yaham aye aur yahim unhom ne tatha renuka ji ne samadhi

li. kile ke bhitar mahakali ka mandir tatha sarovar hai.

qiiFTEeaQ st suggRe Ve IgseRa RaRed |

I TATISIAIIEER® AFFIIET: I FI1H 0 [a&—go0]
parikanksisvaro’pi apaduddharakam
sevamanatulasvastivistarakam |
bapadavanalatapasarmharakam
yogivrndadhipah prapa kedarakam ||
(16-100)

The Cidvilasiya-Sarikara-Vijaya reads as follows :

faqeaq 958 w9 IAGTEFITHT |
e FRIRE I S=sTEHaad 9@ o

STYFTAT TFLTATAFCAGAATE |
HISFEY FUI0T SIATAATY TAT9G; |
gy JRIEIK GTATSSTT Tag=ad; |

FATL I Foré 9ad: aRARTH | [33—9¢, av]

vitanvan badarim prapa tapodanakrtasrayam |
dinani katicit tatra svacchandah avasat sukhi ||
(31-25)

[2e—34] g

\!

i
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ityuktva $ankaracaryakarapallavam adarat |

avalambya karagrena dattdtreyas sa tapasah i

pravivesa guhadvararh dattva ajiar janasantateh |

kramat jagama kailasarn pramathail parivestitam ||

(31-48, 49).
As regards the place where Satikaracarya spent his last

days, the Guruvamsa-kavya does not follow either the
Madhaviya-Sarnkara-Vijaya which is regarded now-a-days as
the authentic biography of Safikara by the authorities of
the matha on the banks of the river Tunga and which
mentions Kedarnath as Saikaracarya’s last resort or
Cidvilasiya-Sankara-Vijaya which refers to the Dattaireya-guha

in Badari as the last resort of Safikaracarya.

We can infer from this discussion either that the
Madhaviya and the Cidvilasiya-Sankara-Vijaya did not exist
when the Guruvamsa-kaiya wds composed ; or, that if they
existed the authorities of the matha on the banks of the river
Tunga were niot aware of their existence when they directed
the composition of the Guravamsa-kavya.

The tradition recorded in all the versions of Anandagiri’s
Sarkara-Vijaya regarding the final resort of Safikaracarya
has not been followed by the author of the Guruvarmsa-kavya
although he considers Anandagiri to be the most renowned
biographer of Safikaracarya. The alteration in the Guru-
vamsa-kayya that the place of final resort of Satikaracarya’s
was Mahuripuri which is noted for its shrine of Dattatreya
might have paved the way for Cidvilasa to make a
further alteration as regards the place of Safkaracaraya’s
last resort to a cave in Badari regarded as the abode of

Dattatreya,
6
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Thus for one reason or the other the place of Sarikar-
acarya’s last resort was changed from place to place, namely,
from Kafict to Mahuripuri and from there to Badari and
then to Kedarnath. The latest alteration is to Kashmir
found in a work on the life of Satikaracarya in verse form in
Sanskrit published under the auspices of the Dvaraka
matha by one Srinivasa Alaya of South Canara, in whose
opinion alterations in the details of any hero’s life are not
wrong, provided they do not lower the dignity of the hero.
Although he mentions Kashmir as the place of final resort
of Sankaracarya, he declares in the preface to his work that
he follows the Madhaviya-Sankara-Vijaya, which, on the other
hand, mentions Kedarnath as the place of final resort.

Dr S. K. Belvalkar referring to Sarkaracarya’s
stddhisthala says: ¢ according to one set of traditions Kafici
in the South of India is given as the place where the @carya
breathed his last. According to other sources, he died at
Badrikaérama disappearing in a cave in the Himalayas.
The weight of probability belongs to the first view’.!

1. Gopal Basu Mallick Lectures on Vedanta Philosophy, p. 240,

vide also :  FIHGT TF U HETAF T ... Fas DT @ a8, w1} Aarhe
WERL Razr faa gemg 919% AeRa #1 ey, wmEd
FEN ¥R A 4R, WA g B Ok O GRS ... .. FEER
N F AR FT ORI R | o $ Wgw & W, IZOAT & Ry &
wmqwaﬁc{wmaﬁ?ma%l

(&= Rz Vol. 1V, yg-336.)
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We may substantiate the above observation by referring
to the letter dated 6—7—1958 from Sri Sampurnanand, the
then Chief Minister of Uttar Pradesh to Dr T, N. Rama-
chandran, Retired Joint Director of Archeology, Govern-
ment of India which is as follows: ¢there is nothing new
to prove that Sri Safikardcirya died at this spot
(Kedarnath). All that tradition says is that he came to
Kedarnath and in the modern phraseology disappeared
thereafter. So what is called a samadhi is not a samadhi but

a memorial ’.

The letter of Svami Sahajananda of Guruvayur written
from Badrinath and published in ¢The Hindu’ dated
19—6—1959 is as follows: ¢On enquiry from the Joshi
Mutt they say that it is only a sankalpa samadh: and that

the actual samadhi is not on the spot ’.

We shall conclude this section by pointing out that on
the basis of the several texts cited in the earlier section and
the two letters referred to above the traditional belief of all
the followers of Safikaracarya has been that Safikaracarya’s

last days were spent at Kafici.
ITI
In order to preserve and propagate the Advaitic tradi-
tion for the benefit of posterity Safkaracarya established
several monastic institutions all over India. The texts

dealing with the Safkarite Institutions are known as

Mathamnayas ; and, they are :
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(1) Saﬁ/car&c&:ya:jagadguru-math&mn&_ya, printed by
B. Mishra at the Balabhadra Press, Puri and
pubhshed by Pandit ngendra Ashtavadhana
Sarrna in 1930;

(2) Unpublished Upanisads, printed and published by
the Adyar Library in 1937;

(3) Sankaragranthavali in Bengali script published by
Rajendranath Ghosh ;

(4) Yatisandhyasamuccaya published by the Dvaraka-
pitha in 1967 ;

(5) Mathamnaya published by the Vani Vilas Press,

Srirangam.

Apart from these, there are manuscript copies of the
Mathamnaya texts in the Oriental Institute, Mysore and the
Bhandarkar Oriental Research Institute, Poona. These
texts give information about the various Saikarite Institu-
tions for the western region ( pascimamnaya), eastern region
(parvamnaya), southern region(daksipamnaya), northern region
(uttaramnaya) and other super-regions (@rdhvamnaya). A
mathamnaya text besides other particulars gives information
about the Sakti, the devata, and the kgetra of each matha of
an amndya, that is, a particular region. All the above
mentioned texts, except the one published by the Vani
Vilas Er_esé, Srir_angem, spealg of the Sakti. of the southern
region as Goddess Kamaksi. The ong published by the
Vani Vilas Press, Srirangam mentions the sakti of the
southern reglon not as Kamaks1 but as Sarada 'The deity
worshlpped in the Srmgerl-mat/za 1s referred to by that
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matha as Sarada-Candramaulisvara. But Sarada is the Sakt:

of Brahma and the sister of Candramauli$vara.!

We must now enquire into the reason for the discre-
pancy between the readings of the Mathamnaya published
by the Vani Vilas Press, and the many other Mathamnayas
referred to above. And this requires a consideration of
a view that Sri Saikara established four mathas in the four

corners of India.

We find the institutions for the Northern, Western and
the Eastern regions are situated in the respective corners
of India. The institution for the southern region, accord-
ing to a work— The Greatness of Sringeri is at Srifigeri on the

banks of Tuiga which, however, is situated only in the

" North-West portion of South India and not in the southern

corner of India. As regards this, Sri Mahadeva Rajatam
Bodas of Bombay observes in his work Sankaracarya
in Marathi thus: “ We can say that the four mutts
were established at four dhams ; but we see that neither the
instituﬁon at Srifigeri nor the one at Kafici is at a
dham (corner). They are in the centre of the country.
The instirutiqn should h{ave been either at Rame$varam or

at Kapyakumari.”2

It is very interesting to note that all the mathamnaya
texts mentioned above uniformly describe the ksetra of the

mathas in the four corners (car dhams), that is, Dvaraka

1. Sarasvati-agtottara-namavali; (i) brahmajayayai mamah
(i) Sivanujayai namah

2. Sri Mahadeva Rajaram Bodas S_ﬁﬁkaracagya, (Jagathitecchu Press,
Poona 1923), p. 49, e = g b
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in the West, Badari In the North, Puri (Jagannath) in the

East, and Rame$varam in the South. From this we can
conclude that Sri Safkara had in his mind the idea of
establishing Mathas in the four corners generally known
as car-dhams, that is, Dvaraka in the West, Badari
in the North, Jagannath in the East, and Ramnath or
Rame$varam in the South. But we now have two popular
Safkarite institutions in the south—one in the Mysore
region in the North-West portion of the Southern India and
the other still further South in Kafici. The pitha-Sakti of
the former is Sarada according to the mathamnaya version of
the Vani Vilas Press, Srirangam, while that of the latter is
Kamaksi, that is, Kamakoti.*

Now the question arises as to the existence of two
Sankarite Institutions in South India, one in the North-
West corner of South India and the other further South
at Kafici. As regards the Sankarite Institution in the
North-west, a serious difficulty arises: In all the mathas in
the Ceded districts and in Mysore bearing the names of
Srifigeri like the Virtipaksa-Srifigeri, the Pugpagiri-Srifigeri,
and the

Karavirmutt Srifigeri in the Maharashtra region?, the

the Avani-Srifigeri, the Sivaganga-Sringeri,

1. The aspect of Sarada is quite different from Kamiksi. In the Lalita-
sahasra-nama, the two names of Kamaksi (23) and Kamakotika (118) appear as
synonymns of Lalita. But Sarada is referred to in the Sahasranama as
worshipping Lalita equated with Kamaksi or Kamakoti.

In the Lalita-tritati, Sarada is described as waving camara for Lalita.

2. Itismore likely that Vidyaragya who was the head of the Saikarite Institution
on the banks of the river Tuiigabhadrd would have shifted the headquarters

[Ny
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preamble to Srimukha include the epithet Tunga-bhadra-
tiravasi—one who dwells on the banks of the river Tusnga-
bhadra.

But the institution - Srifigeri on the banks of the Tusnga
also has the appellation Tungabhadra-tira-vasi which it
cannot have. Our inquiry, hereafter, therefore, would
centre around two vital questions, namely, (i) the existence
of two mathas in the Southern region of India—one in
the North-western portion and another still further South
at Kafict1; and (ii) the existence of two institutions
bearing the name of Srifigeri in the North-Western portion
itself - one on the banks of the riger Tunga and the other on
the confluence of Tuniga and Bhadra and thus really on the
Tunga-bhadra-tira.

‘Enquiries made from the people of Mysore revealed the
existence of a tradition that Sri Sarada (Sarasavani) after
the defeat of Mandanamisra decided to ascend to Brahma-
loka when Sri Safikara bound her by Vanadurga-mantra and
besought her to follow him till he installed her Sakt: in this
loka itself for bestowing her grace on aspirants for know-

ledge. She agreed to follow him on the condition that he

of that Institution to Sridgeri on the banks of the river Tuiga and construc-
ted temples for Vidyatirtha and Sarada there. Further, Vidyaragya would
have invoked the blessings of Goddess Sarada that She should manifest her
sannidhya at Srifigeri on the Tungadatira on the occasion of Nacaratri, Itis
only thus that one could explain the tradition current in the Karnitaka
region that the sannidhya of Sarada is manifested in the temple at Sringeri
on the Tungatira on the occasion of Navaratri. Vidyarapya left such a
deep impress on the Saikarite Institution at Srifigeri on the banks of the
river Turiga to which he had shifted the headquarters of the original
Safikarite Institution on the banks of the river Turigabhadra that later
sub-divisions of the original $@nkarite Institution on the banks of the river
Tuiigabhadra have the word Sridgeri affixed to their Institutions such as
Avani-Srifigeri, etc.
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did not look back while she was following hirn. While they
were crossing the confluence of the Tunga and the Bhadra,
the sounds of Sri Sarada’s anklets were not heard by
Sri Safikara as her feet were imbedded in the sands at the
confluence of Turnga-Bhadra. Not hearing the sound of
Sri Sankara looked back. Sri Sarada then
reminded him of his promise not to look back and said
that she would not proceed any further but would stay at
that place itself. Sri Saikara therefore installed Sri $Grada

anklets,

there itself consecrating Her in the temple, and arranged
for an institution there with a line of succession for her
worship. This accounts for the springing up of an addi-
tional but accidental Satikarite institution in North-West
portion of Karnataka and for the inclusion of the epithet
Tuhgabhadra-tiravasi in the preambles to the Srimukha of
thiat institution and all its sub-divisions. This tradition is also
mentioned in some form or other by many authors in their
works. Tt is current in Karnataka counfry and is recorded
by Sri B. Surya Narain Rao, M.R.A.S. in his brochure
The History of Sivaganga Mutt. This tradition furnishes an
explanation for a matha in the Karnataka-Maharashtra
border for the puja of Sﬁradﬁ-Devi deviating from the
principle of establishing mutts at four corners or four dhams.
‘The institution on the banks of the Tunga river should also
be a sub- division of the Institution on the banks of the
river Tungabhadra. The institution on the banks of the
Tungabhadra consequent on its sub-divisons in different
times led to many Sahkarite institutions with the epithet
of Tungabhadra-tiravasi and with Sarada as the main deiiy
worshipped.
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Thus an accidental event led to the establishment of
an institution on the banks of the river Tungabhadra with
darada as the sakti. All the Maghamnaya texts except the
text of the Vani Vilas Press already referred to enumerate
only four $aktis, namely, Bhadrakali, Purpagiri, Vimala,
and Kamaksi. An institution for a region requires three
main factors: a Sakti, a devata, and a ksetra. Purnagiri
as the Sakti, Badrinath as the devata, and Badari as the
ksetra constitute the institution of the northern region
(uttaramnaya) ; Vimala as the Sakti, Jagannatha as the
devata, and Puri as the kseira constitute the institution of
the eastern region (pirvamnaya); Bhadrakali as the Sakti,
Siddhedvara as the devata, and Dvaraka as the kgetra consti-
tute the institution of the Western region (pascimamnaya).
We have earlier said that the kgetra of the institution for
the southern region is Ramedvaram and Sakti is Goddess
Kamakgi. This we know from all the Mathamnaya texts
excepting the text of Vani Vilas Press. All these texts refer
to the devata of the institution for the southern region as
Adivaraha, popularly known as kajvar. This figure we find
in a niche of Sri Kamaksi temple outside the southern
wall of the sanctum sanctorum.* Safikaracarya thus established
the matha for the southern region by linking Rame$varam
situated in the extreme south with Kafici which is the
moksapuri, and which is the seat of both Kamaksi and
Adivaraha—the $akti and the devata of the institution for the

southern region.

1. See Tirthanka—Annual No. of Kalyan for the year 1957, p. 92.
7
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Thus the banks of the river Tungabhadra also became a
seat of an institution because of the accidental stay of
Sarasavani—the wife of Mandanamisra, there. This is how
we can meet the problem confronting Mr Bodas according
to the Marathi quotation already referred to. But it is yet
a puzzle how Srifigeri got a place in the Mathamnaya

structure.

All the Sankarite Institutions in the Mysore state and
Ceded Districts have the epithet tuﬁgabhaé’rc‘z-tirav&si and
Karnataka-simhasana-pratisthapanacarya in the preamble to
epistles being issued, that is, Srimukhas. The expression
Karnataka-simhasana-pratis }h&pdnacc‘zrya refers to VidyErar,lyé-
the reputed founder of Vijayanagara Empire. In the seals of
most of these institutions the name of Vidya$arikara is also em-
bossed. The epithets of the Srimukhams of all the institutions
usually allude to the founders of the respective institutions.
And a referen ~ to Vidyaranya stabilizing the Virtipaksa
matha and the Sriﬁgéri-ma‘gha on the banks of the river
Tungabhadra in a hymn styled Pugpagirimathamnaya which is
quoted in the Sankaramathatattvaprakasikasangraha published
a century ago by the great Telugu Poet, Kokundrum
Venkataratnam Pantulu garu states that Vidyaranya came
from Kafici to Humpi or Viripaksa and wrought many
miracles. And after his life work in that region he returned

to Kafici with great pomp and splendour.’ Thus Kafici

1. 39 9 mondegeus T@acal |
fRIRuaR: Fifarat arnil e )

.........................................................
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has been connected with the propagation of dharma through
the Sankarite Institutions in the Andhra and Karnataka

regions.

One of the noteworthy features of the $afikarite Insti-
tutions in the north and the west is that the Sakiisthana
is far away from the kgetra and the Devatasthana. The
ksetra and the Devatasthana are identical. Itis thus: the
ksetra and devatasthana of the Institution in the north is
Badari. The sthana of Sakti, Purnagiri, is in the Nepal
border nearly more than two hundred miles away from
Badari. In the same way, the ksetra and the devatasthana of
the Institution in the West is Dvaraka. The sthana of Saktz,
Bhadrakali, is in Ujjaini which is far away from Dvaraka.

In the Southern region, however, the position is different.

Kaiici is the abode of Sakti and devata and so the Sakiis-

thana is identical with the devatasthana. But Rameévaram

the southern amnayaksetra is neither the devatasthana nor the

goaay faeane Haﬁa% AEw |

FyrgFsoEE A RaEN |
BFgsa FIHTK 9298 qarEq |
FeaRTageEH Ferared s |

tatah param gajadrinduripake §akavatsare |
vidyaranyaguruh kakicinagaryarm sambabhay mahan ||
punyakgetre virapakge mathamekarmn manoharam |
vai$ akhakr§ napakgasya triiyayam vidhordine |

visr jya kaficinagararh sahaisvaryar savahanam )|
vidyaranyaguruhsoami kailasalayarh avisat ||
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Saktisthana. Kafici, the Southern mokgapuri, is the place of
both the southern amnaya-sakti—Kamaksi, and the southern
amnaya-devata—Adivaraha. Although the institution for the
southern region should be in Rame$varam as it is the
southern dham, yet Kafici became the headquarters not
only because it is the seat of the southern amnayasakii—
Kamaksi and the southern amnayadevata—Adivaraha but
also because Sri Safikara was there in his last days. ‘And
this institution is based upon the Kamakoti-pitha at the
ancient Kamakottam whose praise had been sung by the

three Nayanmars.

v

Sri Satikara’s life thus has been closely associated with
Kaici; Kaficl and its environs are replete with the remini-
scences of Sankara’s life and mission. The temples of all
denominations in Kafici abound in sculptures representing
a sannyasin with e¢ka-dapda many of which could easily be
identified as those of Sri Safikara.!

To begin with: there is a life-size stone image of Sri
Sarkara installed in a shrine in close proximity to the sancium-
sanctorum of Sri Kamaksi. The bronze utsava-marti of Sri
Sarikara which is in this shrine is taken every year on the
Vyasa-pija day to Mukti-mandapa on the banks of the Sarva-
tirtha, and is offered worship there.

In the mandapa with one hundred and eight pillars at

Sri Varadardjasvami temple there is a sculptured panel in

1. See Appendix for illustrations
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which are depicted a brakmana pandita with sikha and yajhio-
pavita in a defiant and arrogant mood, and a young sannyasin
with ekadanda in front of him, and radiating calmness. This
panel illustrates the meeting between Vyasa in disguise and
Safikara, at which the former challenged, in order to test,
Satikara’s interpretation of the Brahma-siitra. There is another
sculpture in the same temple on a pillar in the mandapa to
the north of the shrine of the Tayar (Laksmi) which shows
an elderly sage, with jata, rudraksa, and yajiiopavita, in a
sitting posture, and with one finger of the right hand raised,
and an ckadanda-sannyasin standing nearby, offering
obeisance. This sculpture evidently is the complement to
the previous one; it represents Safikara worshipping Vyasa
after the latter’s identity had been disclosed.

It may be asked how a sculpture relating to Advaita-
siddhanta came to be sculptured in a temple under the
control of the followers of Ramanuja. We may in this
connection draw the attention of the readers to the following

facts :—

According to the Cidvilasiya-Sankara-Vijaya, which treats
about the life of Sri Sanikara, it was Sri Safikara who had
the Varadardja temple constructed through Rajasena, the
then Ruler of Kafici. Since the temple was constructed
under the direction of Sri Saikara it was but proper to
sculpture some incidents in his life in the temple. Not only
this : sculptures of an ekadandi-advaiti-sannyasin, apparently
Sri Sankara, are found in some of the temples, under the
control of the followers of Ramanuja, in and around Kafici.

In the Varadaraja temple itself there are some more sculp-
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tures of an ckadand i-advaita-smarta-sannyasin, one in the four-
pillared Vasantamanpdapam to the right of the ampta-saras,
representing a standing sannyasin with a danda and kamandalu
by his side, and the other outside the eastern wall of the
second prakara of the temple featuring an ekadanda-sannyasin
without $ikha.

There is another sculpture in the Vaikunthaperumal
temple representing a sannyasin without Sikha, with ekadc;t,zgla
and kamandalu and a pustaka by his side and with a camara on
either side of his hand, standing on one foot and performing
tapas, with his left hand on the top of his head.

There is a sculpture featuring an ekadanda-advaiti-
sannyasin without $ikha and yajhopavita in the big Visnu
temple in Sevilimedu (Sivalifiga-megu) at the southern out-
skirts of Kafici. There are similar sculptures in some of the
Siva temples also of the place, as for example the Punyakoti-
$vara temple, Kumarakogtham, Kaccapeévara temple, and
many in Ekamreévara temple. '

The sculptors in and around Kafici were so familiar
with and so much devoted to Sri Saikara that they sculp-
tured his figure in all the prominent temples in the city
without regard to the deity to which they were dedicated or
the sect to which the temple belonged in the later times,
Not only this. It seems that Sri Saiikara or his successors
had something to do with the management of the Varadaraja
temple. This could be seen from Vol. III (pages 340-341)
of the Catalogue of Oriental Manuscripts relating to Mackenzie’s
collection, where William Taylor gives a brief summary of a

copper-plate inscription in Vignu-Kafici in which the name
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of Satikaracarya appears among others as one who had some-
thing to do with ‘the temple before the line of Tatacarya
took charge. Sri Safikara and his successors having been
connected with the temple, it was but natural that

sculptural figures of him are seen in the temple.

There is an inscription in the Varadaraja temple relating
to Mutt, called Veda-matha, situated in the temple, the head
of which is named as Vedendra-Sagara (No. 350, South
Indian Temple Inscriptions—Vol. I, Madras Government
Oriental Series, No. C. IV) ' The appellation of Sagara is
one of the ten appellations used by Da.s‘anamz-xann_yasms of

the Advaita-sarmpradaya :

1. It may be added here that there are evidences which go to show the existence
in K&fici of the Sannyasins of two more orders of tirtha and bharati apart

from sarasvaii and sagara.

In the walls of the Siva temple at Ambil village, there is an insérii:)tion in
Tamil wherein the Ambil village is referred to as madappuram, that is, offered to
Sannyasins. This inscription records the institution of an annual worship for
the merits of Krspa Devaraya by Candragekhara Sarasvati. ‘

In another village (8 miles north to Kaiici) Govindavadi a Dakginamiirti-
kgetra there are two sculptures of Advaita-ekadanda-sannyasins, one enshrined in
the wall in the Dakginamirti-sannidhi and the other prostrating 'with danda
towards Dakgigamiirti. There is an inscription referring to this sculpture
as an Advaita-sannyasin of the tirtha order. '

Of the many sculptures of Aduazta-sannyasms in t.he Kamaksi tcmple ope
sculpture is referred to in the inscription under it as a sannjasm of the
bharati order. There is nothing strange in it. As pointed out earlier, in the
Guruparathpara of the bharati order of sannyasins, ‘recorded in the Search Jor
Sanskrit Manuscripts in Southern India it is said : Sahkara installed Kamiaksi
at Kaiici and attained siddhi there; and on hearing about it Pthvidharabha-
rati-the preceptor of the institution of Bh&irati order on the banks of Tuiga-
bhadra reached Kafici. The Curupararh[mr& of ‘the Kii dali Matha also says
the same thing with a very slight modification in phraseology. The disciples
of Prthvidhara-Bharati might have stayed on at Kanci and thus we come to
have a sculpture of a sanny@sin of the bharati order.
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MatagaroufkadaarrT: |
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Hirthads ramavanaranyagiriparvatasagarah |

sarasvatl bharali ca puri namani vai dasal|

The sannyasins of the Ramanuja-sampradaya do not use

any of these ten appéllations. From this we can say that in

the early centuries of the post-Ramanuja period, there was -

no objection to an Advaita institution flourising in the

precincts of a Visnu temple.

There is a Vignu temple in a village called Tirumukku-
dal on the banks of the Palar 13 miles to the east of Kﬁﬁci.

An inscription in this temple states that a college and a

hospital were being maintained by the temple and that

Sivagama was one of the subjects taught in the college

attached to that Visnu temple.

These two inscriptions show that in the early centuries
of the post-Ramanuja period there was no bias against the

propagation of Saivite and Advaita tenets in Visnu temples.

It is well known that the Safikara Mutt in Vispu Kafici |
is situated just a little to the West of the Varadaraja temple.

This Mutt is referred to in a copper-plate inscription of the :

later Telugu Chola time in the following words :

5T HFTCSNUSAISEATARITICA: |
TEIRNEAEET 9y 9 9fy w4

qAEAT GAY REFEqTAATHAS |
QAT By QiftufguRacas o

HefaIoTiad Fead afed 73 |
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frargratE-afGareafgseas |
N PTG Te6 TR |

* * * *

AfETFIYTTATE ArafrFamoig (fn?) &Y |

so ’yam Srigandagopalacolaksmapatiratmanah
pattabhisecanat iirdhvath varge ca sati Sodase
tapodhanaya munaye Sivadhyanaratdimane
svatmaramaya viduge poppilliprathitatmane
Srihastisailandthasya nilayat pascime mathe
nigamantarahasyartham Sigyebhyastu viornvate
nityannadanavidhisantarpitatmadvijanmane

$ri Sankararyagurave vatsare kharasatnjhiite

arhbikapuranamanam gr&mﬁcintﬁma(pin) [nim] dadau
Some scholars may try to explain that the sitting figure
in the Varadar@ja temple on a pillar in the mandapa to the

north of the shrine of Tayar represents a sannyasin of the

Ramanuja-sathpradaya by name Alagiya-Manavala Jeer

or Ramya-jamatr-muni and the standing figure as of one

Safikara.Dasa, a philonthropist who at the bidding of
Alagiya-Manavala Jeer, constructed a mandapa in Kaifici
to install the goddess Marakatavalli. As authority for the
same, they may rely upon an inscription in Sanskrit which
states that a certain Sankara-Dasa built the mandapa in
front of the shrine of the Marakatavalli Nacchiyar at Kafici
at the bidding of one Alagiya-Manavala (No. 432, South
Indian Temple Inscriptions, Madras Government Oriental
Series No. CIV).

YgT-agaaead YagRa: sREasmarg:
AR 9 gdfaugaqr ggfeuy Avey |
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vedantadvayatattvabodhamuditaih Sriramya jamatrbhih
ajfatena ca dharmavigrahavata sanikalpite mandape
$rimacchankaradasanamavilasadbhaktena kaficipure

$rilakgmirmarakatavallyasau trijagatam maia cakasti svayam

The sculpture earlier discussed (No. 1) is on a pillar on
the mandapa on the northern side of the Tayar sannidhi of
the Varadar3ja temple and the Goddess there is called
Mahadevi (Perundevi in Tamil). She is not called
Marakatavalli-Nacchiyar. The inscriptions relating to
Alagiya-Manavala Jeer and Satikara-Dasa is in the Dipa-
Prakasa temple, a mile to the West of Varadaraja temple
and not in the Varadar3ja temple itself. There is another
inscription in the Dipa-Prakasa temple. This inscription
states that Alagiya-Manavala Jeer built prakaras and
mandapas in the temple of Dipa-Prakasa.

HSAHAYLIRTHAAT: TgNge Aea:
BTLN(TV) G0N TR HAEATTATI: |

o1(F) PR quenfan: fed: e #
JeagRaaAfeax oy douwr gk

Sribhagyamrta purapiritamanah padmollasan madhavah
Srikafici(va) (pu)rabhiganaih yativaraih Sriramyajamatrbhih
pra(ka) (ka)rairapi mandapairviracitaih divyaih vimanaih krie

tat sankalpitanandire vijayate dipaprakaso harih

According to this inscription, Alagiya-Manavala Jeer
was a sannyasin belonging to the Ramanuja sect. Sannyasins

of that persuasion alone use the appelation Jeers. The

sannyasins of this persuasion do not discard their §ikha and

yajiiopavita, carry tridanda and wear filaka, that is, three
vertical lines. The sitting figure in the sculpture in the
Varadaraja temple can not be that of Alagiya Manavala
Jeer because that figure has matted hair ( jata), does not
have sikha, wears rudraksamala and has neither #ilaka nor
tridanda. The sculpture in the standing posture should be
that of an Advaita sannyasin, apparently Sri Safikara. The
figure clearly shows that he has no §ikha, has ekadanda, and
does not wear yajiopavita. He is doing vandana, represented
by the afijali posture with danda. A sannyasin does not
worship one who wears sikha, yajfiopavita, etc. Here in this
sculpture we find a sannyasin worshipping one who wears
yajliopavita, etc. The former must therefore be Sri Satikara
and the latter must be Vyasacarya — the paramaguru of
Gaudapada according to the guruparampara of Advaita-

acaryas.

ARTAU} qgF AR/Y IR 9 TTLITRRK &

T YF Meug Aer=d Mrgariegnara Rsay |
HEUEAEAAT UG F sWWoS o Rey

J A% IRFFRAATIWGYS Feaqaraarsha |

nardyanarh padmabhuvarn vasigtharn §akiimh ca tatputraparasaram ca
vyasar Sukam gaudapadam mahantam govindayogindramathasya Sigyam
$ri Sankaracaryamathasya padmapadarh ca hastamalakarh ca Sigyam

tarh totakarh vartikakaramanyan asmadguriin santatamanato’ smi

The third inscription in Telugu states that a chieftain
(Mithadhara) named Safkara Da$a renovated the
mangdapam, etc, in the Dipa-prakasa temple.
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svastt Srivijayabhyudaya $alivahanasakabdah 1652 sadharananamasarh-
vatsaramulo $ri dipaprakasasvami sannidhiyandu ammavari sannidhimundu i

mangaparh rajasri Sankaradasa mighajivari dharmam

dipaprakasa(ka) jagatprabhusannidhau $ri
Srimandirat vijayatam iha rajadhanyam
dharmarthina jagati Sankaradasanamna

dhirena lokavilasadyas$asa nibaddham

sadharanabdasamayakalau Srimandiram cirath ata eva tasmat asaryama-

bharajanikara ......taddhi grhe vasatu $ankaradasanamnabh.

So the one Sarikara-Dasa referred to in the inscription
in the Dipa-prakasa temple should be a king or chieftain
and not a samnyasin. F urfher, on the first pillar on the
southern side of the outer mandapam of the said Tayar-
sanmdhi, there is a sculpture of one Sarfikara-Dasa with a
label in Telugu script above, mentioning Raja Sri Safkara-
Dasa. The diadem, the moustached countenance, the
ornaments and the apparel of the figure show that it
represents Satfikara-Dasa, the Chieftain.
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Considering all these facts together we may safely say
that the standing figure in the Tayar sannidhi is that of

Sri Satikara and not that of Safikara-Dasa.

There is a temple at Kafici called Vyasa-Srantaéraya.
On the super-structure of the main shrine of this temple
there are two stucco figures. One represents Vyasa with
his two arms raised, signifying Vyasa saying with uplifted
arms before Sri Vidvedvara at Kaéi that there is no God

higher than Kefava.

Y 9 99: 99 SGED YoIg=aY |
1A e O ARG 7 &8 AT TH |

satyath satyath punassatyath uddhriya bhujamucyate

vedat $astram pararh nasti ne daivam kesavat param.

And the other represents Vyasa sitting in the dhyana-
posture. According to the Kajici-mahatmya, Nandike$vara
cursed Vyasa for saying so and as a result of the curse Vyasa
was unable to move his uplifted arms. He then proceeded to
Kafici, installed a Sivalifiga there in a spot called Vyasa-
Srantadraya, that is, the place resorted to by the afflicted
(Sranta) Vyasa, and worshipped it.*

One of the stucco images of the Vyasa-Srantasraya
temple mentioned above is similar to the sculpture in the
Varadarajasvami temple. From this also we may infer that
the sitting sculpture in the Varadaraja temple has been the
model for other Vyasa images. In the images occurring in

both Varadardja temple and the Vyasa-Srantaéraya temple,

1. Kafici-Mahatmya, X,



62

there is a resemblance in the facial expression and the
Jata-baddha-kalapa. But the image of Vyasa with uplifted
arms on the super-structure represents Vyasa in an afflicted
mood, whereas the other image represents him in a happier
mood, his affliction having been removed by his worshipping

the Sivalifiga at Kajici-ksetra.

These sculptural forms of Sri Safikaara in the temples
at Kafici are tangible and concrete evidence showing
Sri Sankara’s close connection with Kafici. Presumably
to disapprove such connection of Sri Safikara with Kafici,
it has been argued, that the sculptural forms of Sri Satikara
found in the temples of Kaficl are really those of Lakulifa
or Laksadhyayi of the Golaki Santanam. These alternatives
indicate the uncertainty behind the argument. The
danda in the hands of the sculptural images in Kafici are
an unmistakable evidence that the images are those of
Advaita-sannyasins. To meet this negative evidence, it
is argued that Lakulias of Padupata-sect also have danda
in their hands. Lakuda means danpda. But as lukuda and
lakula sound almost similar, it is argued that the Lakuliéa

is one who has a danda.!

1. Asregards the image of Sri Sarikara in the precincts of the Kamaksi temple,
it is asserted that it was originally an idol of Buddha and it had undergone
rechistelling so as to make it appear as that of 8ri Safkara.

Within the four rajavithis in Big Kafici are situated the Kamakgi temple
dedicated to Devi Kamaksi, Kali Koil dedicated to Kali, Mahakale$var
temple by the side of K&li temple and Airavatiivarar temple dedicated to
Siva, the temple of Sadkupagpi Pillayir dedicated to Vindyaka, Kumara-
kogtah dedicated to Kumara-Subrahmanya, and Ulahalandar temple dedic-
ated to Lord Trivikrama Visgu. A temple dedicated to Sfirya also existed
nearby but now has become extinct.
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But the danda in the hands of the Advaita-sannyasins
differs from that in the images of Lakuli$a thus : the former
is of bamboo with knots (parvas) bearing the symbols of
the conch (Sankhamudra) and the axe  (parasumudra)
in cloth tied up with sacred threads (dapdasitras). Itis of
the size of a thumb of the sannyasins. The images of
Lakulia have only a short staff and not the danda as

described above.

A painted fresco enables us to have a clear idea of the
type of staff that the Lakulisas had. This fresco was in an
underground room in a village, Alladurg in Telaigana
area, and was discovered recently by the Archaeological
Department of the Govt.,, of Andhra Pradesh. Experts
are of the view that this must be 1200 years old. Since it
has been in an undeground room, it has been protected

In the same way, there might have been temples dedicated to Buddhist and
Jaina faiths in and around the Kamaksi temple. In course of time, they might
have been deserted on the decay of these faiths. The idols of Buddhist and
Jaina pantheon are found scattered in that locality. Inthe Ekamrefvara
temple we find the images of Buddhist slabs in the walls of its outer prakara.
This does not mean that this temple was orignally dedicated to Buddha and
later it was fashioned so as to appear as the temple of Lord Siva.

The argument that the mirtis of Buddha were rechistelled in the form of
$ri Sankara is wrong on the ground that the main purpose of chistelling and
installing a sculpture is to worship reverently, and reverential worship one
cannot expect to have in respect of rechistelled figures. Such chistelling and
remodelling cannot command reverence either from the Buddhists or from the
Hindus. A new mirti of 8ri Sadkara could easily have been sculptured
instead of rechistelling Buddha’s image into that of Sri Saiikara.

$ri Mahdmahopadhyaya Gopinath Kavirdj in his work Bharatiya
Sathskrti aur Sadhana observes as follows:

U BN ST arErd TgE Fil FEeIRds § € W©yA S9797 971 |
ufg & % Fre & Fwneh 3@ ¥ oafegr d et ) erand agh #1 -
af Gfd &, o ©e § 3+ ffg ug g8 41



Hyderabad Museum. There is a figure in thig fresco, with
a black turban and a black cloth as shawl, It has a staff
in its hand. This staff appears to be made of silver since it
is white in colour, The stone figures of Lakulida —
excavated by the Archeological Department have similar
staff in the hands but their material could not be identified
because they are of Stone. This fresco gives a clue to the
identification of the staff as made of silver,

with the sacred thread alone, the cloth after adip in water being in the

process of drying up. 1In no ksetra other than K3 fici can one find as many
images of Advaita-sannyasins,

In the Iravattanedvarar temple at KZfici which belongs to the Pallava
period we find in a niche in the wall the image of Sri Vyasa by the side of
Dakgigamarti. To the left of that image is an ekadanda Sannydsin, a boy of

ident ified as the figure of Sri Sankara in his teens seated near Vyasa. This
sculpture has been discovered by Sri C. Sivaramamurti, Director, National
Museum, New Delhi.

In Sivasthanam in the South Eastern border of Visnu-Kanci ksetra, the
sanctum sanctorum which isa £ajaprs ta-vimanam has in its western wall a
somaskandamiirt; and an Advaita-sannya.rin doing danda-vandang on the

prominent. The beaming countenance of the mdart; is unique and is not
found anywhere elge,

In the Madhaviya-Sankara - vijaya it is said that Safikara reached Kaiici
and offered worship to Ekamredvara and then to Vifvanatha (who is on the
banks of Sarvatirtha). He then went to pay obeisance to Goddess Kamakgi

who is in the form of bilakasa as if she desires to know the heart of Lord

tatra ekamradhisvararm viSvandthath natv gamyam svlyabhagyatisitya
devith dbﬁmﬁntargatamantakﬁre rhardrarh rudrasyeva jijiasamanam
(14-60)
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Bana in his Harsa-caritra refers to the Bhairavacarya,
that is, Lakuli$a as wearing a black turban and a black
shawl. This he explains on the basis of the Agama texts
of the Bhairavacaryas. Bana says further that the
Bhairavacaryas offer worship to win the favour of demons

T9 TFWTEPAT R qear T Qrowmiaar |
3ol amTFafaeaERely ey e ) [g9—¢o]

Sri Satikara then offered worship to Kallaleda who is nearby: The

verse which states this is as follows :

FYIST FRPA ARG SEMFT Ygaes 9qui |
FRUATERI=TR=ATREY ey 39 EFIAY QRFT |

kallaleSarh draktato natidiire laksmikantar samvasantar puranam
karunyardrasvantamantadis Unyarh drstoa devam santutoga ekabhaktya

The commentators construe the word kallaleSa with laksmikanta and
interprets it to mean Lord Varadardja. But the word kallalesa does not
mean either etymologically or conventionally Lord Varadardja. A careful
study of Sivaji anabodkam, Tévaram, and Tiruvilaiyadal Puranam shows that
the word kallala means a sturdy bunyan tree.

L sderd Ayed wh daori YGaflw Quredeor i
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i. Kallal nilal malai villar aruliya pollar inai malar nallar bunaivare

(Sivajﬂ&nabadizam, Marigalavalttu).
ii. sdeored Aped CuuwaCar
[Csauryib, 437-3]

il. kallalnilal meyavane
(Tevaram, 437.3)
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(vetala).' The existence of a vetala temple in Allah Dufg,
in proximity to the fresco could be taken as evidence that

the image is that of Bhairavacarya.

In the light of the foregoing analysis, the argument that
the images having a danda, with a symbol of the conch
(Sankha) and the axe in the temples in Kaifici could be
those of Lakuli$as who have only a small silver staff in their

hands, is unsound.

Hence we may conculde that because of the close
association of Sri Sankara with Kafici, we have several

sculptural images of him in and around Kafici.

The parampara of Sri Saiikara continues in line of
succession in the great Kamakoti-pitha and this we know
from several copper plate grants, stone epigraphs, and
contemporary records. We shall deal with this point in

some detail.

iii. Kallalin pudaiyamarndu ndnmarai arafigamudar karra kéjvi
vallarha] nalvarkkurh vakkiranda pliragamay maraikkappalay
yellamai alladumai irundadanai irundapadi irundukatti
Sollamayr Sonnavarai ninaiyamal ninaindu bhavattodakkai velvam
(Tiruvilaiyadal Puranam-Kadavul Valttu)

The word kallalesa should therefore be taken to mean the Lord who is
seated under the bunyan tree, that is, Lord Dakginamirti. Thus the verse
must be taken to mean: ¢8ri Safkara then had a darsan of KallaleSa (that
is, Dakgipamirti at Sivasthanam), and afterwards had a dar§an of Laksmi-
kanta who is nearby to Sivasthanam and was very much pleased.’

1. (i) krsnosnisam .... krsnavasasat...... mahabhairavarn bhairavacaryarh apasyat
Hargacarita: (University of Kerala Sanskrit Series, No. 187),
Third Ucchvasa, p. 163,

(ii) bhagavatah mahakalahydayanamnalh meh@mantrasya krsnas rgahbaranulepanena
akalpena kalpakathitena mahabhairavavp atena mahasmasane japakotya krtapirva

sevo’smi. tasya ca vetalasadhandvasand karyasiddhih.
S ibid., p.159.
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We have a wealth of details about matha and its his-
tory, preserved in the Modi records of the Madras Central
Records office, the Sarasvati Mahal Library and the archi-
ves of the matha itself. Tradition has it that during the
Carnatic wars on account of disturbed conditions, the matha
was transferred from Kaficipuram to Tanjavur and then
later from Tanjavur to Kumbhakonam. The Mackenzie
Manuscripts throw light as regards the inscriptions relating

to Sri Kamakoti matha.

The portion relating to Sri Safikaracarya of the Kama-
koti Pitha, Kumbhakonam, is found on page cclxxiii and
cexiv (263 & 264) of the second volume of Mackenzie’s
collection published by Wilson in 1828. It is extracted

below :

Page CCLXIII: Report of Babu Rao, Maratta Trans-
lator to Col. Mackenzie, of his journey to Pondicherry,
Karaical etc., along the coast for the purpose of collecting
historical information, coins etc., from the 24th December,
1816 to 27th May 1817.

April 8th and 9th, 1817: Proceeding by way of Nach-
argudi I arrived at Kumbhakonam, collecting some coins
thereof from the shroffs. 10th: I visited the chief priest of
Sankarachari, expending four rupees on fruit etc., to
introduce myself, and requested him to give me a copy of
the copper inscription he had in his Matham, but some of
the Karyasthalu (or managers of the Matham) directly
denied that there were any inscriptions on copper-plate,
being afraid of losing their original documents which they
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had saved through many years from destruction during
different wars. I encouraged them much assuring them
that I would take no original but only wanted a copy ; they
answered that if I assured them that only a copy was to be
taken, and that I would give them a recommendation to
my master regarding their discontinued Jagirs, and obtain
their restoration of any of the discontinued villages, he
would give them a particular account of the Cola, Chera
and Pandian—together with that of the Rajas of Bijanagur
as he was the Guru of all the Rajas. I accordingly gave

them recommendatory letter. Then confiding in my asser-

tions that I had only come to copy inscriptions, and collect’

historical information he was much pleased and promised
to get me particular information of the Rajas that had ruled
from the commencement of the Kali Yugam. He took me
into his agraharam and showed me about 125 copper
sasanams each contained in five or six copper plates, he gave
a copy of two, presented me with a piece of cloth worth
5 rupees and gave me leave promising me to get me a parti-
cular account of the Chola Rajas together with several coins
if I recommended him personally to my master at Madras,
and got any assistance to recover their discontinued
villages.

There is a record bearing No. 31/C Item 60 subsection 5
among the Modi records from the Sarasvati Mahal Library,
Tanjavur. There is a petition where a number of people
had made a complaint to the then king of Tanjavur about
the alleged misdeeds of some Karyastha of the Matha. This
interesting document belongs to the time of Sri Mahade-
vendra Sarasvatl who ascended the Kamakoti Pitha in the

t
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year 1851 during the time of the last king Sivaji of Tan-
javur; and in this the petitioners in their introductory
paragraphs give a brief but interesting account of the

Matha. Tt is stated in the petition as follows:

¢« The Mutt of §ri Safikaracarya Svamy at Kumbha-
konam was a small Mutt! when it was at Kafici-
puram. Raja Pratap Singh brought the Saikara-
carya from Kaifici and built a Mutt at Dabir
Agraharam, granted Mohinilands, offered him his

first honour and respect, etc., etc.

This clearly shows that the matha was shifted from
Kaficipuram to Tanjavur during the reign of Raja Pratap
Simha of Tanjavur. We have fortunately enough of
original documentary evidence of the Tanjavur Maratha

rulers themselves to substantiate the above.?2

The question as to why the Sri Kafici Kamakoti
Matha shifted its headquarters from Kiﬁcipurarﬂ to
Kumbhakonam arises for consideration. That the matha
was established by Adi Safikara at Kaficipuram, and that
it has been continuing in an unbroken line of great acaryas
is clear from the other evidence already shown here. As
to why and when the matha shifted its headquarters to
Kumbhakonam, we have clear evidence in another import-
ant public record. This is about a court case belonging to
the time of the 64th acarya of the matha. In the year 1844

1. In the report of Babu Rao to Col- C. Mackenzie reference is made to the
Mutt’s discontinued Jagirs and the request to their restoration. Probably it
was in this stage that the institution is described as a small mutt.

2. See Preceptors of Advaita, p. 435.
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A.D., the authorities of Srifigeri Matha filed a civil suit in
the Trichy District Sadar Amin Court claiming that the
right for the tatanka pratistha of Goddess Akhilandesvari
belonged only to that matha. Sri Kafici Kamakoti Matha
was made the first defendant in the above civil suit. The

plaint of the plaintiff, the answer of the first defendant,

the reply of the plaintiff for this, the defendant’s rejoinder

(the evidence presented by both sides) and the judgement,
are all now available to us in print. Ultimately the court
decided that the documents submitted on behalf of the
Srifigeri Matha were not reliable, and that the oral evid-
nce adduced on their behalf was self-contradictory, and the
suit was dismissed with costs. This suit bears the number
O.S. 95/1844. This was taken in appeal No. 109/1846
and in special appeal petition No. 106/1848 to higher
courts and in both the appeals the Srifigeri Matha’s
claims were disallowed with costs to this defendant. This
one record is more than enough to give us a graphic insight
into the affairs of Sri Kafici Kamakoti Matha about 120
years ago. This record contains an important point of
reference. In the rejoinder of the Sri Kafici Kamakoti
Matha, para 20, the reasons for the shift of the matha from
Kaificipuram to Kumbhakonam are clearly given. The

following is a free translation of the relevant passage :

“ The plaintiff in column 20 of his reply states that if
it is true that the Kamakoti-Pitha was established at Kafi-
cipuram by Safikara and if Safikara’s disciple was installed
there, the first defendant should still be residing there only
and the reason for his residence at Kumbhakonam has not
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been stated in the defendant’s answer. It is not stated in
any authoritative text that the Kamakoti-Pithadhipati must
necessarily live only at Kaficipuram and should not take
up his residence in any other place. The first defendant’s
disciples and other staff of the matha are still living in the
Kaficipuram Matha and are still carrying on the daily
piaja to the Sarvajiia-Pitha there. The first defendant’s
parama-Guru (that is Guru’s Guru) wanted to reside on the
banks of the river Cauvery and hence came to reside in
Kumbhakonam. He brought along with him the 7 ogalinga-
Candramaulisvara-Svami, consecrated by Sure§varacarya.
The local Rajahs and other discples afforded every facility
and convenience to him and hence he used to alternate his

residence between Kumbhakonam and Kanchipuram etc.,

The above clearly gives the reason why Sri Kafici
Kamakoti Matha was shifted to Kumbhakonam. This
record belongs to the time of the 64th acarya, Sri Candra-
$ekharendra Sarasvati V. He was the head of the pitha
from 1814 to 1851 A.D. His Parama-Guru was the 62nd
Acharya, Sri Candradekharendra Saravati IV who adorned
the pitha from 1746 to 1783 A.D. It was this acarya, who
sifted his head quarters from Kaficipuram to Kumbha-
konam in order to carry out his meditation and worship
on the peaceful banks of the river Cauvery. He attained
siddhi in 1783 A.D. in Kumbhakonam itself. The tradi-
tional accounts of the shifting of the magha from Kafici-
puram to Kumbhakonom assign it to the period of King
Pratap Simha, one of the Tanjavur Maratha Rulers who
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was a great devotee of the acarya, This has been clearly
corroborated by the Modi Document of 1750 A.D. menti-
oned above. This king ruled between 1740 and 1768 A.D.
This traditional account of the shift of the Matha is fully
borne out by the statement made in the court documents
mentioned above. It is thus elear that in the latter half of
the 18th century, the Matha was shifted from Kaficipuram

to Kumbhakonam.?

There is another record, a grant of 1783 A.D. which
was made by the Raja of Sivaganga on September 10, in
which the village Pulavacheri was granted to the matha.
This grant purports to give the village Pulavacheri in
Salivahana Sakabdha, 1705, Kalyabda 4884, cyclic year
Sobhana, Avani Masa, 28th t#thi, Suklapaksa, Bhanu-
Vasara and Paurnimavasya day, to Sri Kamakoti Pitha
Singhasanabhigikia Sri Maha Bhagavatpadacarya Svami Matha
situated in Sri Kadicipuram Diyyaksetra for Svami Pyja,
Diparadhana, Brahmin feeding, etc., etc. We know from
other evidence that the 63rd acarya came to the Pitha on
20th January 1783 A. D., and on 10th September of the
same year, the Pulavacheri record clearly establishes that
the pitha was situated in Kadicipuram. We have already

seen that the matha had been shifted from Kaficipuram to

1, wide: The celebrated Dabir Pandit, an expert in Revenue matters was
another of the great men in his court. He continued to serve the son of
Pratap except for a short period and did much good to that state. He and
Pratap welcomed to Kumbhakonam the Sankaracarya of the Kamakoti Pitha
from Udayarpalayam whither the latter had shifted from Kanci on account
of the increasing Muhammaden trouble in the City.”” The Maratha Rajas of
Tanjore, Chapt. vii, p. 48.
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Kumbhakonam only a few years ago and hence it can be
safely deduced that the 63rd acarya, Mahadevendra Saras-
vatl IV must have come to Kaficipuram immediately after
ascending the pitha probably on a tour. This also fully
bears out the statement mentioned in the court document
that the acaryas used to live alternatively in Kaficipuram
and Kumbhakonam and that the worship at the matha at
Kaficipuram was beirig continued by the disciples, since only
a few years after the shift of the magha, the grant clearly

mentions that the matha was situated in Kaficipuram.

Though the matha was thus shifted to Kumbhakonam
in the latter half of the 18th century, still in all the records
of the matha the acaryas were still being mentioned only as
Sri Kadici Kamakoti Pithadhipatis. For example :

1. A Firman of the Nawab of Arcot of 1792 A.D.
mentions that S7i Kamakoti Sanikaracarya should be given all

facilities while going to Tirupati, river Krishna, etc.

9. There is a stone epigraph in grantha of the 63rd
acarya, §ri Mahadevendra Sarasvati in the Adi Kumbhe-
vara Svami temple in Kumbhakonam. Here also, the
acarya is referred to as:

$r1 acaryasvamibhih nirmita kaficipithabhisi(kta)

$ri mahadevendrayati ubhayam.
= srardE@atn: AffTeRsmR[E] = aegaTgafy swag |

3. Another stone epigraph of the same acarya is found
in that temple itself which is as follows :

« Salivahana Sakabdam 1722, Dunmati varsam, KumbheSvarasvami

Somaskanda-martikku ardhamangapam, mahamantapam mudunnu Sri Kafici

10
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Kamakogipithadhipati Chandramoulisvara dasabhiita Sri Mahadevayati

dharmam.”

AAAET TFEGH YRR,  FAREAY, FRrE@TH FAFIE T
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4. Towards the close of the 18th century Avani Sri-
geri mutt had sent a Srimukham to the then acarya of the
Kamakoti-Pitha. The Avani Srigeri Mutt is one of the
sub-divisions over specified areas of the Karnataka region ;
the others being Sriigeri on the Tufiga, Virtpaksa-Sringeri,
Sivagafiga-Sriigeri and Karavir-Sridgeri. The Avani
Sriigeri has jurisdiction in the eastern portion of
Mysore. The Mutt began to tour the Tiruchirapalli district
on the banks of the Akhanda Kaveri and when it was
brought to its notice that it had encroached upon the
traditional rights of the Kamakoti-Pitham in the locality,
that mutt forwarded a Srimukham to the Kamakotipitham
making amends and informing the routes they would take
without violating the status quo in the locality. The
route includes, Pudukotta, Madurai, Rameswaram, Ram-
nad, Sivaganga, Tirunelveli and Travancore. The Acarya
of the Kamakoti-Pitha is referred to in this letter as :

Srimad Sankara bhagavatpadacaryanam adhigthane
Sirhhasanabhigiktanam Sri Kamakogi Pithadhipati
Sri Mahadevendra Sarasvati

HWAE, IgeracaraTaTator e fEramieEi stEmsRdeTE-
oty swERaFFatEd |

5. In 1840 A.D. the 64th Acarya, Sri Candraekha-
rendra Sarasvati performed the Kumbhabhigeka of Srl
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Kafici Kamaksi temple. There is a stone epigraph in the
temple which mentions this in Telugu characters as follows:

« spasti Sri vijayabhyudaya $alivahana Sakabda 1761 vikari nama
sathvatsara. Sri Kanci Kamakoti Pithadhipatulaina, Sri Candrasekhara

Svamulavaru, Kumbhakonamununci Kafcikivacci., etc.,”.

gy RGarggy  TEEETIEEG Wey  RBFIRAm Fa7E
AFfEmRRasTRage Margietagsare FEAmoggy 1 afyl

6. There is another interesting letter of 1858 A.D.
written by the Garrison officer of Kumbhakonam to the
Agent of the Matha in which the officer Commanding had
informed the Manager that some sepoys who had misbe-
haved did so due to ignorance and that he had issued

suitable instructions to them. The addressee of this letter
is given as follows :

« Soobhier the Agent of Sree Sankarachariar the priest

of Sree Conjee Commacote Peetam at cusbah of

Combaconum.”

7. A reference to the Inam lands and Inam titles
of the matha also shows that from ancient times
onwards several lands in several villages round about
Katicipuram like Madhavaram, Ambi, Sivakaiici, Sevili-
medu and Kundiyantandalam have been in the occupation
and enjoyment of the matha. In several of them the original
title of the grantee is written as «Sri Kaiici Kamakoti
Pitham” or * Kumbhakonam Sri Katici Kamakoti Pitham?”,
etc. This also clearly shows that the traditional title of
Sri Kawci Kamakoti Pitha was continued undisturbed even
though due to various reasons the matha was transferred

from Kaficipuram to Kumbhakonam.

ey
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8. The Astikas of Madras who had an organisation or
Sabha for determining dharmic questions and correct lapses,
if any, in the community, were in the habit of assembling
periodically in the premises of the Madras branch of the
Kamakoti Pitha at 119, Thambu Chetty St., G. T., Madras,
which was dedicated to Safikaracarya svami for the grace

of Candramauli$vara by one Vajrala Thyagarayadu in the .

year 1742. The Astikas were represented by eighteen
Jaladhipatis, who were the accredited heads of the different
communities. The meetings were presided by an elected
Sabhapati at the time. The Srifigeri Acarya in the year
Sukla in the last century (1870) issued a Srimukham to the
then Sabkapati of the Madras Mahajanas, Sriman Pandi-
péqldi Krishnasvami Ayya in which the Acarya makes it
clear that he has no intention to act against the Kamakofi-
Pitha.

9. In the present century the learned royal families of
Cochin, Benaras and Pudukkottah refer to the institution as
Kamakogi Pithadhisthana of Jagadguru.

10. In the Subhalekha (invitation) sent to this Mutt on
the occasion of the coronation of the late Maharaja of
Mysore, Sri Jaya Chamarajendra Wodayar, this Mutt is
referred to as S7i Jagadguru Kafici Srimat Sankara Bhagavat-
padacaryanam adhig thane simhasanabhigiktanam.

11. The authorities of the Srifigeri Mutt in a letter
dated 14-10-1942 to Sri Viéuddhananda Bharati who was
residing in Kafici in the building belonging to Srigeri

matha have informed that Kafici is the seat of the Great

77

Kamakoti-Pitha and the building of the Srifigeri matha

there was not to be given the status of a matha.

VI

It would be clear from the foregoing that the Acarya
of the Kaicipitha has been referred to as Kapici-Kamakoi-
pithadhipati even after the matha was shifted from Kafici
to Kumbakonam in the latter half of the 18th century.

The author of a recent book Devi Kamaksi in Kafici,
however, has said that ‘the Saiikaracarya of Kumbakonam
has assumed the style of Kafici-Kamakoti - pithadhipati in the
yeaf 1960.°!

The same author in A Manual of Pudukottai State
edited by him has said ¢

“ The Hindu sects do not attempt to proselytise, nor is
there any great organisation in the state to conserve the
religious faith of the peoble. The followers of the Advaita
school offer homage to the gurus of Kumbakonam (the
Kanici Kamakogi Pitha) and of Srifigeri founded by the great
Sri Satikara. The guru of the Kumbakonam Pigha has a
large following within the state, and since he is the guru
of the ruling family, honours are accorded to him during his
visits to the state.” (Chapter 111, p. 84).

In his article on A Copper-plate of the Kamakoipitha in
the Fournal of Indian History, Vol. XXIX for August 1951,
the same author observes as follows :

¥t s -

1. Devi Kamakst in Kakci, p. 58. Riges ohrgel a
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¢ The record is important as showing the very close
connection that existed between the gurus of the Kamakoti
Pitham and the Pudukkottai Ruling House in the 18th
century. About 1738, Vijaya Ragunatha Raya had received
spiritual instruction from Sri Sadasiva, the most illustrious
disciples of the matha and this had brought him into the
direct line of disciples of the Safikaracaryas of this matha.
The devotion that the ruler had for the venerable Svami
of the matha was emulated by his followers and retainers

who made this grant in 1742 to an agent of the matha.

In the proceedings of the Indian Historical Records
Commission, Vol. XXII, the above author refers to two
firmans issued by the Nawab of Arcot and the East India
Company one of which has the names of Kamakot: and

Satikaracarya. The firmans are as follows :

Sri Sambamurti Sastri, a prominent disciple of the
present Svami of the Kamakotipitha, has sent me for exami-
nation four unpublished Persian inscriptions which I notice

here very briefly.

‘The first which bears the seal of Saadat Khan is a grant
confirming a previous one by Dawud Khan to ‘Sankara-
carya Gossain’ of the village of Ponnambalam (Ponnai) in
the ‘Karnatak taluk of Hyderabad’ measuring 250 chakras
of dry land free of taxes. This document is dated 6 zilhijja
in the 6th year (of the reign of the Emperor Muhammad
Shah), 5 August 1725 A.D.

The second which bears the seal of Safdar Ali, ‘Servant’
of Muhammad Shah Padshah Ghazi again confirms the
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same grant with effect from fasli 1151 (1741-42). This is
dated 1 Rajjab in the 24th year of Muhammad Shah’s reign,
22 August, 1742 A.D.

Dawud Khan, a mansabdar of the imperial court, held
the post of naib of the nizamat of the Carnatic Payanghat
between 1700 and 1708 A.D. Saadat Khan, his successor,
was confirmed in the nizamat in 1723 by Asafjah Nizam-ul-
mulk. According to the massirul-umara, he held the
nawabship until 1732. (Burhan: Tuzaki Walajahi, Nainar’s
translation, Madras University, Part I, p.64 n. ff). Nawab
Safdar Ali did not enjoy the nizamat for long, and was
murdered on Shkaban, 1155 A.H. (October 1742). Dawud
Khan’s gift of a tax-free village to enable the Svami ““to
maintain himself and to pray to God in peace” was con-
firmed by two successors of the nizamat of the Subah of
Arcot.

The third and the fourth record an order to all jagir-
dars, amaldars, mustajirs, chowkidars, poligars, foujdars,
rahdars, etc., to afford safe passage to the * great guru
Satikaracarya Svami Mahant” of Kamakoti Pitha and his
retinue, and desist from collecting tools or customs during
his travels between the banks of the Krishna and Tinnevelly
while making pilgrimages to Tirupati, Ramesvaram, etc.
One of them bears the seal of the commissioner of Customs,
East India Company, and is dated 18 April 1792 (25
Shaban, 1206 A.H.), while the seal in the other [This

record has Telugu and Marathi (Modi) translations] reads
Padshah Ghazi Shah Alam, Muzaffarul Mulk, Amirud

Dawlah, Azadud Dawlah, Salarul Mulk, etc., and is
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dated 23 Nov., 1792 A.D. (8 Rabi-us-sani 1207 A H.).

These two documents reflect the political condition of the
Carnatic in 1792 A.D. To ensure success in their war with
Tippu, the Company had concluded in that year a treaty
with the Nawab Muhammad Ali Walajah, and had assumed
entire control of the Carnatic. Thdugh the Nawab was
virtually under the protection of the Company (cf: Madras
Military Consultations—22nd August 1781—Nawab Wala-
Jah is to request to the Governor General), the fiction of
the legal sovereignty of Delhi continued. (The name of
the Moghal Emperor continued to be recited in the Friday

prayers at Arcot and Madras almost until the dissolution of

the Carnatic Kingdom). ~This explains why the svami got
Jirmans from both the Company and the representative of
the titular emperor.

One feature stands out prominently in these records—
the spirit of religious toleration and respect for a highly
venerated spiritual head of a large sect of Hindus which
animated the ruler of the Carnatic from the time of the
early naibnazims, whether Afghan or Persian by descent,
down to the time of the annexation of the Kingdom by the
Company. (See the writer’s paper— The Religious Policy of the
Walajahi Nawabs of the Carnatic, read at the All India Orien-
tal Conference, Hyderabad session—to be published shortly
in the Quarterly Journal of the Mythic Society, Bangalore.)
‘These rulers, who professed to be the vassals of the Padshah
Ghazi, the imperial defender of Islam, afforded ample
protection to Hindus and fostered their religious Institutions.
(Indian Historical Records Commission), Vol. XXII.
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It will thus be seen from the above that the acaryas of

the Kamakoti-pitha have been referred to as Kamakoti-
pithadhipatis even in the latter half of the 18th Century.

CONCLUSION

At Kafici Goddess Kamaksi presides over the Kamakoti-
pitha in Kamakostham whose praise has been sung by the
three great Nayanmars. |

Sri Sanikara established an Institution for the southern
region based upon the Kamakoti-pi tha at Kafici, consecrated
the Yoga-linga' and spent his last days there. It is
heartening to see that Sri Sankara has been followed by a
line of Advaitic Preceptors in that great Institution. May
goddess Kamaksi, the $akti of the Kamakoti-pitha, protect

us all—Her children.

1. The Naisadha-kavya refers to the Yoga-linge at Kafici in the following

RSy ufengea achfagarsgd

a7 wiea SRS afed sag; Far T a9 g |
TaRegfafegugi 9% T1faa e

TETEY FSZITT THREHFY: T APET ) (3R-3¢)

Some, however, read RIS instead of gEPE. Sri Baldev Upadhyaya
in his work Sri Sankar@carya refers to this and affirms that the reading

PG is a corrrct one. v
I ¥ BUF A F AT ¥ F& iR T FE AR 918 fAEar 8 |
geeg galaR #1 9= & GUFaT FT PR 93 & AF udfia Bar 7
g ¥ (2R-3¢) T Rad K9 ewfesfen #1 aviq &, a8 gL gR1 wnfa
Qe fog & 7 |
(hagu=ii—Dby = sexT surEATd, UFRE-REgEE gHedl,
ISEAE) &R, 9. 299,



A stone image of Sri Safikara at the temple of Goddess Kamaksi
(See p. 52)




A Sculptured panel in the Varadardja svimi temple depicting
Sri Vyasa in a defiant mood and Sri Safkara with radiating
calmness (See pp. 52-53)
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A Sculptural image of ri Vyasa and Sri Saiikara in the Varadarajasvami
temple (See p. 53)
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A sculpture of 8ri Saifikara in the

Vasanta-mantapa of Sri

A sculptural image of Sri Sasikara on the outside of the

Varadarija temple,

eastern wall of the second prakara of Sri

Kaiici (See p. 54)

temple (See p. 34)

ajasvami

Varadar

A

A sculpture featuring $ri
Safikara in the Vigpu temple
at Sevilimedu at the outskirts

of Kafici (See p. 54)

A sculpture of Sri Saikara in
Pupyakotijvara temple
(See p. 54)

A sculptural image of Sri

Safikara in the Ekamreévara

temple
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A sculptural image of $ri Sankara in the Vaikuntha A sculpture of Safikaradasa in the Dipapraki$a temple,

perumal temple, Kafici. (Seep. 54) Kafici (See p. 60)
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Stucco figures representing Sri Vyasa in the

. Vy@sadantadraya temple. (See p. 61.)

A figure of Bhairavacarya in a painted fresco discovered by the

Archacological Department of the Government of Andhra
Pradesh (See p. 63.)
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ikara in the Ek@mredvara
64)

temple (See p.

A sculpture of Sri Sa

A sculptural image of Sri Safkara in Dandavandana pose in the sanctum

sanctorum of the Sivasthanam temple at the

(See p. 64)

giici

outskirts of Kaii
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(p- 73)

A Firman (I-11) of the Nawab of Arcot of 1792 A.D.



Stone epigraphs {I-I}) in the Adi Kumbheévara Svami temple
in Kumbhakonam. (p. 73}

I1

(p. -74)
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Srimukham from the Avagi Srifigeri Mutt (1797 A.D.) (p. 74) G. T. Madras, dedicating the same to Sri Kaiici Kamakoti Acarya (p. 76)

An inscription found in the building at 119, Thambu Chetty Street,
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Srimukham from the Sringeri Acharya (1870 A.D.) to Sri Pandipeddi
Krishnaswami Ayya. (p. 76)
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OFFICE OF THE SRI SRINGERI MUTT
& ITS PROPERTIES.

Sringeri, Dated 14%h. Qetx 79.42.

V. SRINIVASACHAR,
oFFICER-IN-CHARGE.

Most Reverred Swamiji
I am very much grateful to you for your
xind letter. Mr.Nagaraj lyer came here and we gave
him all comforts and conveniences for the darshan of 7
Sri Saradambal etec., I must thank you for your proposal
of arranging for founding a Library st Conjeevaram. '
The buillding there,cannot be considered asss Mutt. We
only own a building there.which we have to keep in good
| repairs and the manager there takes care of the building %
It may not be quite advisible to keep photos or idols
or padukas there end arrange for worship and give it
the colour of the Mutt, As regards Lidbrary, the mainte
ﬁ-nance of it will involve some gost. Excepting to keep §
the building in order and we as it were a ea-retaker of
:1¢ , 1t has not been the intention of the Mutt to give :
it any better status, especially because,it is the seat

0f Kamakoti Pita and it is not advisible to get oursel-
ves8




11

to any controversy with that great Mutt, or to create

ji r rival spirit in that locality.
| With profound respects,
*Yours obediently,

o A

Officer~in-charge,

Reverred‘Vishudhananda_Theerthg_ﬁwamlji,

CONJEEVARAM

A letter dated 14-10-1942 from the authorities of the Sringeri Mutt to
Sri Visuddhananda Bharati. {p. 76)

Sringeri Mutt & its properties.




