RUDRA FROM THE VEDAS TO THE MAHABHARATA
Author(s): Sukumari Bhattacharji

Source: Annals of the Bhandarkar Oriental Research Institute, 1960, Vol. 41, No. 1/4
(1960), pp. 85-128

Published by: Bhandarkar Oriental Research Institute

Stable URL: http://www.jstor.com/stable/44028447

JSTOR is a not-for-profit service that helps scholars, researchers, and students discover, use, and build upon a wide
range of content in a trusted digital archive. We use information technology and tools to increase productivity and
facilitate new forms of scholarship. For more information about JSTOR, please contact support@jstor.org.

Your use of the JSTOR archive indicates your acceptance of the Terms & Conditions of Use, available at
https://about.jstor.org/terms

is collaborating with JSTOR to digitize, preserve and extend access to Annals of the
Bhandarkar Oriental Research Institute

JSTOR

This content downloaded from
157.50.45.24 on Fri, 17 Jul 2020 08:00:35 UTC
All use subject to https://about.jstor.org/terms


http://www.jstor.com/stable/44028447

RUDRA FROM THE VEDAS TO THE
MAHABHARATA
By
SUKUMARI BHATTACHARJI

Rudra is a comparatively unimportant god in the RY, with
only two and a half complete hymns to him and about 75 casual
references in all. In the RV, he is mainly described as a
physically attractive god, with well-formed jaws, strong limbs,
massive build, bold and powerful, of a whitish or tawny com-
plexion, having a gold chain around his neck and brave like a
bull.! He has matted and braided hair,? full of elan,® is a thunder-
bearer and is seated in a chariot.?

He is a benign giver of gifts,® has healing power,® is a father
of the world, and destroyer of enemies.” Prayer is offered to him
so that healing may come to the family, as also for the welfare
of cattle,® whose protector he is.

His associates are the Maruts, whom he begob in Préni. The
Marats are quite frequently mentioned as his sons.!® In 8:101 ;15
RV. Go instead of Préni is mentioned as the mother of the
Maruts. The word Rudra has also been derived from a root
meaning ‘to howl’ (Cf Nirukta 10:3:2 yadarudat tadrudrasya
Rudratvam ).

RV.
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85 Annals of the Bhandarkar Oriental Research Institute

From sll this emerges a powerful and benevolent god, like
most of the gods in the earliest pantheon in the RV. He hasa
minor position, but in essence is not different from the major
gods. Hoe is attractive, not repulsive; fierce and powerful, yet
with no dark or evil associations about him. He is prayed for
protection and kealing and, becauss he is so powerful, is suppli-
cated to protect the devotee and charge his arrows away from him
and his. One is reminded of David’s Jehovah in the Psalms:
“Fight against them that fight against me......Let dcstruction come
upon him unawares”. (Ps35: 1,8).

The SV gives us no new feature of the god. With the YV
we have a much more clsarly delineated and at the same time
a somewhat different piciure of Rudra. New traits appear together
with new names and epithets, He is the son of Svadhiti,! and
hag a sister Ambika? He is Tryambaka3 He is also Krbti-
vasas, Siva, blue turoated, tawny, thousand-eyed, golden-
armed, red, and wears a head-gear.? He is called by names which
later become more familiar: Bhava, éiva, Pasupati, Nila-
griva, Sitikant,ba, Kapardin. His physical appearance, which was
powerful aud attractive before, undergoes sich redical charges
that it hardly ressmbles the other fizures in the Rgvediec panth-
eon. The tawny fair-limbed archer, seated in a chariot, with &
gold necklace around his neck, now becomes a dwarf with dis
hevelled hair, aged, massive and old5> He is still coppercomple-
xioned and rodé. In YV he is called Sambhn ani Samkara and
suddenly becomes poor (darilra) and is styled © the blue-and-red
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Rudra from the Vedas to the Mahabharaia 87

one, the supreme one (the I$ana), and has a new name Krivi!
As Krivi mears a leather-bag, the name is directly ‘associated
with storm, cloud, lightning and rain, as is amply clear from
16:38:39.2 As healer, he becomes the first divine physician3
Prayers are offered so that he averts his weapons from his wor-
shipper.* He is a bestower of gifts useful to an agrarian commu-
nity —besides long life, wealth, focd, prolificity, also healthy cattle,
bodily strength and go:d progeny.S Prayer is also offered that
be will ward off his wrath from tte worshipper’s parents, relatives,
children and cattle.® For the first time also Rudra is also addre-
ssed as a creator god ; 7 he becomes the overlord of the vegetation
and animal world,® together with all spheres of human life. The
list in K'YV 16 adds a new series of associations, which includes
not only foreign but also contradictory features to those of the
Rgvedic portrait of & formidable yet benign patron god. He now
becomes the lord of thieves, robbers, cheats, the bald-headed, the
pight-rovers, and the deformed.? Grace is sought from the. bene-
volent ¢ spect of the god.!* He remains the warrior armed with
bow and arrows,! While in the RV., Rudra was generally aseoci-
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88 Annals of the Bhandarkar Oriental Research Institute

atad with rivers, earth, water, trees and mountains, (RV. 10:64 : 8);
he now has a particular habitat in the Majavat Hill (SYV 3:61).
For his special attendant Rudra has now a mouse." He now be-
comes the god of architects, councillors and merchants.? He
shouts out loudly (16:19). Immediately after he is called the
gracious and benevolent gcd of peace, the fierce and formidable
aspects are particularly emphasized and he is characlerised as a
frightful ard merciless killer of even far away enemies, the Woun-
der, the Destroyer; then suddenly the Benignp, the Good, etcd
The Satarudriva of the YV. intioduces certain daik, irauspicious,
mysterious and malevolent asecciations. Here Rudra is worship-
ped in his macatre asfect. The obnozious details of the entrails,
the liver and other tuch parts of the tocy are mentioned in this
bymn. This again isa new Rudra, who, berides being terrible
and awe-inspining, is almost horrible and loathsome,

In the AV, this Rudra is alreedy a fixed ascumption. Certain
new details are acded. As the Rgvedic Rudra remains the same
in the SV, the AV Rudra is also virtuslly the same ag in the
YV. The terrible and horrible features are now kis regular char
acteristics ; what is added is nothing entirely new, but only an
exteneion or intensification of the already known traite. Blue
tufts and a thousand tufts are attributed to him.* He is Sarva,
Pasupati, Rudra, Bhava and Mabadeva (AV 15). He still is
Jalaga-bhesaja (2 :27: 6), but as a bealer his task is now specified
as extraction of arrcwsS He remains the divine pbysician;
people pray to him to be healed. In 6:20: 2 he is supplicated for
the cure of consumption, and in 6:59: 3 for the cure of cattle
with medicinal herbs.6 In 6: 90 there is probably a reference to
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Rudra from tre Vedas to e Mahdbhdrala 89

rheumatism caused by his missiles. This dread god is now fr«qu-
ently implcred for protection, favour and grace.! Twgether with
S)ma, Rudra is invoked for remission of sins, (7:42:1,2)
Bhava and Sarva are together invoked for the expiation of sins
(8:2:7). Together with Yama, Mrtyu, Rudra is invoked for the
same purpcse (6:93:1 & 2). He has a golden bow and a namber
of arrows2 * But Rudra is never associated, as Indra is, with the
war-like exploits of the Maruts, for he does not engage in conflict
with the demons” ( Vediec Mythology by Macdonell, r. 74).
Rudra like Agni is praised as an immarent and omni-present
deity.! His animal aseosiates have become more rumerous and
varied—cows, horses, goats, sheep, crows, dogs, deer, ducks, sna-
kes, vultures, birds, sirhsumaras, pythons, eagles, anl aquatic
animals.* His dcgs with gaping mouths are mentioned in a
hymn (11:2:30). Two whole hymns (2: 34 and 15:5) are
addressed to him as the lord of animals (Pasupati). Rudra bhas
always been a destroyer of animals, even in the RV. Inthe AV
he remains so (1:19: 3), and has become moreover a kilier of
demons (6: 32:2)5 As Bhava and Prénivahu he is implored for
the destruction of an enemy army.® ‘
Pursuing the drift of the Vedas,, we notice, not the grudual
development of a Vedic deity along lines already laid cown in the
RV but the metamr orphosis of a minor yet recognisably Aryan god
into a god who has both Aryan features and features which have
to be called pre-Aryan. The process starts in the KYV, with the
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introduction of the dark and malevolent traits. If in the RV.,
Rudra is invoked with fear and fermbling, it is not so much
because he is ill-tempered and irate, but because he is powerful
and embodies those cosmic forces which, misdirested, may bring
immense harm to the community. His associations with the
Maruts and Préni are clearly traceable to his essence as the rain-—
bearing cloud. Thus he is poweful and, to an agrarian community
a formidable god worth propitiating for wealth and prosperity of
men and cattle. He has a human form, that of an archer in'a
chariot with bow and arrows and a necklace round his neck; an
altogether attractive figure. With the KYV, this god imbibes
traits which emphasise his might in such a way that, from an
awe-inspiring god he gradually becomes a sinister deity. Where
have these traits come from ? A non-Aryan mountain-deity, who
obwiously had associations with storm, cloud, and rain has lent
gome of his characteristics to Rudra. Both Rudra and his new
counterpart are mighty storm—gods, but there the similarity ends..
As a.result, new. and dark associations step into the concepts of
Rudra.. He is called by other names; Sarva, Bhava, Ugra, Krivi,.
Nilasikhanda, Sitikantha and Kapardin. This association with.
blue (later blue-red ) is entirely new. Hoe still is a healer, but
also becoms lord of the_plants, herbs, trees and even of the world.
The utterly foreign and arti-Rgvedic attributes are introduced
here: he is a dwarf with dishevelled hair, he is old and poor. At
the same time he is invoked as an auspiciqus god bringing bless-
ings. In other words, we are no longer concerned with the homo-
geneous aspect of Rudra but that of two-concepts telescoped. - Here
the most important aspect of the later Rudra appears in- ‘his dual -
nature. For, in the process of as:imilation of the new traits the old
Rudra is not yet.lost sight of. The resulting Rudra is a mysterious
bemg with two contradlctory sets of a.ttnbutes He is Rudra and
Siva, Ugra and Sambhu, Bhima, and Samkara, Hantr and Mayas-
kara, Haniyas and Sivatara. In the YV and not in the RV. we
have all tne germs which later create the complex Rudra—Slva
of the epics and Puranas.

The gruesome asscciations multiply, for in some prayers the
entrails and loathsome parts of the body of the sacrificial vietims
are offered to him presumably because he dellghts in them, On'the

This content downloaded from
157.50.45.24 on Fri, 17 Jul 2020 08:00:35 UTC
All use subject to https://about.jstor.org/terms



Rudra from the Vedas 16 the Mahabhagata 9%

other hand, from a minor 'god he'is increasing in stature for he be-
comes the god of various profsseions:-the architéects] the faerchants
all find a god in him.- On the one ‘hand he clearly becomes-a
mountain-dwelling god and on thse other he is the cantral deity
who, while retaining overlordship of the vegeiation .and. animal
world has through realising his potentislifies bécome. a-major and
significant god of an expanding city~dwelling psople of marchants
and craftsmen. 7bis construcme pide is a direct product. -of lis
benefi-ial aspect (Cf. Yate Rudra Sisa tanuh YV 16 1) He is
mvoked for long life, growth and heahno, over fcod ﬁelds, forests,
trees, herbs, animals and paths. He is glven a new ammal-
follower—the ( mouse akhus'e pasuh YV 3:65 ), Svadhitiis hls
father, Prini or Go, the earth, his wife, the Maruts bls sons and.
Ambika his sister. These relatlons have gra,dually aocumulated

In both YV and AV ( but not in the RV.) he ig called the cx_-eatq_r_,
god (YV 11:54, AV 7:87). This is evidently due to tt e increase of
bis dimensions : he is being transformed from a minor RV. god to a;
major later-Vedic god. This mutation continues, and the dualily
of his nature becomes sharper.  The ¢reator god is also the god; of
thieves and cheats; the overlord of the inanimate a.nd animate world,
is a poor, old bulky ﬁugre associated with demons and monsters,
with matied locks and clad in a leather ]om*qlpth. The- sinister
side is emphasized and the mystic associations multiply.

Rudra has been called Agni.! ~The* Nirukta says, Agnirapi
Rudra ucyate ( 10 12 7). In tbe‘TaitﬁtIia Sambita he has been
clearly identified with Agni2 "The Agvins, because of their
power and prowess have been callel Radra in SYV. 8: 12:3.

In one passage of the AV, we have an interesting passags of how.
the RV. Rudra became the later Mahideva and Igina?® “ Tt

is probably owing to his formidabls characieristics that in the

'sgiar@@agm T.S.5:4: 351,

2 @ REE @ AIAISHIT @ AN 999 @ guiAisAag AV. 7 ¢
92 : 1.
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Brabhmapas and Sitras Rudra is regarded as isolated from the
other gods. When the gods attained heaven, Rudra remained
tehind (8B.173)”. ( Macdonell : Vedic Mythology, p. 76 ).

This Vedic Rudra unde-goes a change more thorough and
eomplete in the epics. Of course the process continues through the
Brihmanss and Siatras, but when we 1each the epics we find an
almist new god, though traces of the old guise still persist.

When Arjuna praises Siva in 3:39 for Pasupatastra, he praises a
supreme god with the attributes of cie itor, preserver and destroyer,
shinin; with resplendent glory, with a third eye in the fore-ead,
invinecible, the destroyer of Daksa’s sacrifice, of Bhaga’s eye, ote.
Or again in the Tilottama episode, when staring at her, Siva became.
four-headed.! The most typical description of the epic Siva is
found in 7:20. 118-138, where his forms are both brilliant and for-
midable? He is so very powerful that Nariyana eould tes him
only after he had praeticed penance for thousands of years ( 7:200:
57-58 ) and when he finally saw him, Siva was Rudra, I3ana,
Rsabha, Hara, ‘:ambhu, the awakener, the Suprene Being of fierce
wrath, the destroyer of ¢verything, armed with divire bow, arrows
and golden armour, with the Piir&ka, thunder, s blazing pike, club,
trident and a sword. H»s was white with the moon in his head,
dressed in tiger-skin with a stick in bhis hand, with armlets, and
snake-thread around his trunk, surroundei by supernatural hosts,
seated with his presty consort Parvatl, Then Narayana sings a
typical hymn' to him addressing him as C.eitor, Pie e:ver and
Destroyer, tte Alpba and tie Omegs, tte Sabtle, Abstract Prinsiple
beyond Being, prototype of all cieation —past, present and future,
the Omnipresent and Omniscient Being ( 7:200:63-67 ). This then
is. the Rudra with slight minor modifications, i, e., additions
and. alteratirns, that we meet in the epics—the saum total
of all funadimeatal oreitive principles together with certain
apparaately irrsconcilable concrete details. Inthe next chapter,
(7:20 ) when Arjuna asks Krsna who the shining figure armed with
the spike was, who went before him killing enemies even before

! of SAiE: ToTiEal, 1 911 211 28,
: Faid g giE a;\ta .7:201:118,
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Rudra from the Vedas to the Mahabbdraid 93

Arjuna’s’ weapons touched them, who was Vvery black, ahd xhose
feet did not touch the earth, from whose Sala flew a thcusand
others and hit the foe (7: 201 7-11 )}, Krsna told him it was none
other than Sarmkara Isana, and Mahadsva—tte thiea~eyed ore wih
tuft in his hair, clad in rags~-the underlying principle of all that
be, has been and shall Le. He has a blue neck, a head-gzar, iscfa
fine face, with a thousand eyes, the mountain is his babi:at, his
arms are golcen, he is dressed in grass ard bherks, yet is the best of
beings, Iike the bull (7:201:28-34). He notonly posseses a
bow and arrows but is excessively fond of them.! Siva hastwo
forms ;2, he is Tryambaka for being the lord <f thres goddesses?
He is S.va because he offers saerifices dssiring good to manki.d in
all spheres;? Vyomakesa bacause his hair is nothing but the
brilliant splendour <f the sun and the moon ; 5 Vrsakapi because
Dharma is called tte Vrsa®; Hara becausz he robs Brahman, Indra,

Varuna and Kuvera; Rud-a because be is c¢ompored of all
that consumes, all that is sharp, fierca and powerful in fl :sh, blood
and marrow.” The epithets Sit'in, Jatila, thousand-eyed,
Bark~-clad, Powerful, Three-eyed, Blue-throated, Pingkin, Tawny,
Sxmoke-coloured, Invincible, Blue-tuftad, Destroyer, Pieserver,
Distributor of Wealth. Husband of Ambika, Goldsn—armoured, -
these are all mentioned in 7:78:53-62. I is called Golden ( Hiran-
maya ) ia 1:48:22, with an eye on the forehead ( Lalataksa ) Sarva,
?aneég, in(3:39:74-80). Ho has eleven forms, and again eight
‘orms
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Then in 12 284-12-he has three locks of matted hair, three
Leads, with a three pointed pike. In the same chapter he is chara-
dterised as fond of dance-offerings. ( Natyopaharalubdha ) and the
patron of music’ and singing (Gitavaditrapalin) with ten hands
(Dasavafiii ), with hands in his head ( kapalahasta);  fond of ashes
of ‘the ‘burning pyré ( Citibhasmapriya), sword-tongued (Khadga-
thva) with a deformed face ( vikrtavaktra), with an antelope
ekip, for ‘his upper garment (krsnajinottariya ), ‘with a stout but
decayed bodJy and ‘with matted hair (Sthula]lrnajaula ), with
locks shining. like a blazing sun and. fire (dlptasuryagm]atlla)
Then suddenly in v..56 we are reminded that this Siva was once &

storm-god, for he id stxll called masses of clouds, lightning and
tLe rumb'mg of clouds In 12-323-20 he is said to be wearing a
garlanc‘i of karnikara blossoms. In 13: 17:32ff Upamanyu
descnbes his vision of SLva to Krsna and says that he saw him
skin-clad, with matted and tufted hair, deer-eyed and destroyer
of all creatures - Then again concealed in the Zuise of a lunatic
(unma’atavesap}‘acchanna ), the preserver of all creatures (Sarva-
lokapra]épatl) bull-shaped vrsariipa ), la.rge-Jawed ( mabahanu ).
Ttis also hmted that'his actual form dwarfs and defies descrip-
t'lonz“ Side by side with his descnphlon as an attractive and
lmplesslve god runs another strain which characterises’ him as-
fox—shapad and fox—and-horshaped and even banyan tree-gha-
ped.t "In v. 58 in‘the same chapter afe arrayed the usual eplthets—
sikhin, mundin, jatila-and, then are added: burning and born
Qf a miru, one Who wa.lks on hlB head, -insincere, bird and
wing- shaped a Iunatlc, (]valm, ‘mirtija, murdhvaga , khalin;
paksm paksarupa, unmada) He :has. abnormal size and a defor-
med shape described in a vivid and macabre fashion in 13:17:
§6-89, where most of- ‘his limbgs are mentioned as dxsprop,ortlonately

' ala Agaged fag tafasia:-7 0 201 : 56,
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large, He lies in ashes, preserves the world with ashes,is a
(Gandharva, Aditi, and Garuda, He is extremely irate and a
charmer in v, 100 ; also Abhirvudhnya, Skanda and Kuvera. He is,
very fond of song and dance and is worshipped by Apsarases.’'
The names Hara, Mrda, Siva and Sarhkara are frequentely used in
the later Sitra literature, presumably because “ the great and red
god must be trested as auspicious in order to make him so in point
of fact” (Keith: The Religion and Philo:ophy of the Veda and
Upanisads). He is called ithyphallic.? He is fair, dark and
black,® bull-shaped with a black tail, with sweet brown eyes.
His pinaka bow is described in great detail in 13:14:256-7, sila
in 265-270, and parasu in 271-4. In answer to Parvatl's question
he explains the functions of his four faces :- with the eastern one
he performs Indra’s task, with the northern he enjoys Uma's com-
pauy, the western face is auspicious {o all creatures and with the
southern, malignant face he destroys all creation’ Indra had
hurled his thunderbolt which scalded his neck and thenceforth he-
was called Srlkant_ha.

: This description of Siva does mnot correspond to that of the
Vedic Rudra. What was drawn merely as a sketch heis now be-
come fuller with new dimensions and details of attire, weapons,
hair, face, head, eyes, ornaments. The old picture has disappeared.
He is no longer one figure but many figures pressed together;
and, what is stranger still, he is at the same time the negation-of
_ these new epithets and attributes. .

Siva was a hunter and a hero in the RV., YV., and AV. Ho still

is that; but his hunting fame is now established, referred to as a
thing of the past. In the Kirata-Arjuna episode Arjuna said
that none other can bear the shower of ‘his shafts except the

' geindl Feaad | qdE: adeiea: | agEiAal aEe gead aufa: o

13: 143 117.

2 oaziw: 13 ¢ 142161, ° e axweqar T 13: 14 : 162,

* gugwyw, wigss: AglgaeEa 13 2 14 ¢ 240

5 qdor FEHAHFEAINRA ¢ | IT07 @ar wd EggAfERgy | abad
& o9 dpd SInOTEEEed | QR HiEE g T@ ae 0 13 3141
5, 6.

This content downloaded from
157.50.45.24 on Fri, 17 Jul 2020 08:00:35 UTC
All use subject to https://about.jstor.org/terms



96 dnnals of the Bhandarkar Oriental Research lusistute

bearer of the Pinska-bow.! Again he is referrod to as the equal
of Krgna and Arjuna.? Satyaki’s fierce fighting and slaughter are
compared to the slaughter of the animals by Siva.? “ The divini y
to whom this clars f prayers { Mrgarasiktani) is addressed
moet frequently is Rudra-Siva (Agni) under the large variety
of names of embodiments ( marti ) customary with that divinity ”’,
( Bloomfield: The Atharvaveda and the Gopatha Brahmana)
When did Siva slay animals so ruthlessly ? We have no account.
From the preserver and lord of catisle to this merciless slaugherer
o} cattle is a far cry. Of course prayers have been offered to him
as early as the RV. for the protection of cattle and he was ever
an angry god, but no such slaughter was ever mentionei. And
here too, this is mentioned in similes as if it was already part of
established tradition. Brahman paid compliment to Siva’s marks-
manship and archery in 8:33:42, where with reference to the thres:
cities he says that none but Sthanu can pierce them with one
shot.* The gods are ordered to placate this matchless archer.’
Aévatthaman says that he will behave towards the Paficalas as
the Pinakapapi did towards the animals.6 Siva is referred to as
a general, as bunter and archer, the killer of elephauts and

demons.’?

As in the SV, and AV., he still is the lord of the animal and
vegetable world, Fiejuent neubions in descriptive phrases bear
testimony to this. He is the lord of elouds, creatures, tiees, cows,

1 13:14: 256-7.

* e as Mfieg gaAIEd HA: | 49 F qS FRGAN SHFAF
e 7:32: 1L _

§ QA gy 7: 11109, * A T waopga agesymae 8:33:42,

S gyurAlaTd FAWATHEETROR L AT | 8:33; 42, TFEA |k FEHA
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Rudra from the Vedas to the Mahabharata 97

forests and waters.! As PaSupati he protects animals and is
happy with them ss their overlord.? He is identified with certain
trees and is also a cowherd clad in cowhide? He can sssume.
various forms especially tho:e of foresters, Savaras, Ysksas, raksag,
snak's daityas and danavas and hole-dwellers. Then follows
a li:t «f the craatures who e shape, Siva can assume 13: 14:
14-21. In 13:14:32!1-22 he is the lion of the animals and of
the village animals he is the bull. _

Siva’s habitation is more localised and more distinctly men-
tiobed, for unlike other gods, he is a dweller of the north, and
has his home down oa this earth instead of in heaven. Many and
varied are the references to his habitat, but sifting them we come
to certain n tioms, e. g, * While the other gods abide in the east,
the place of the rising sun,’” his place is in the Hin.dlaya, in the
north, in Mufijava$, Mufijabata, or Mufjaprstha.,® When Uma
asks him why he has chosen the cremation ground as one of his.
habitats he replies that no place is more sanctified.> As a natural
corollary follow his associations with death and decay. We have:
a vivid descript.on of this simister place:5 Various epots in the
northern region and a few elsewhere have heen specially mention-
ed as pilgrimages to. the Saiva devotee, and naturally these are
spots where he dwells (3:82-127 ). His as-ociation with and

' queaqd, qquid, 399, 1@t 9 7 201 2 34, aewdlai of, 35
wai 9fd 34. :
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98 Anndls of the Bhandarkar Oriental Research Institute

overlordship of nature are “indieated by phrases which make him
dwell beneath trees, on uneven places, mountain peaks, in caves
and in water and also among grass and herbs,! In KYV (T. 8.)
4:5:1:3 we are told that he haunts lonely forests and is seen by
cowherds and maidens drawing water. He is also supposed to
practise penance in water, 7: 78 58,10: 17 : 11, '
One o Siva’s functions in the epioc is to give weapons and gifts
to supplicants. After Arjuna had taken the vow to kill Jayadra-
tha on the morrow, he, at Krsna's advice praised Siva for favour
£0 that he might fulfil the vow. Siva gave him the Pasupata
weapon 7: 78 :’47—79 : 24, The Brahma$iras weapon is given to
Arjuna and Siva teaches him the mystery and use of it (3: 40),
reference to it is again found in 3: 91: 11. The sfory of Pasupa-
tastra is repeated in 3:168:18:56. There is a strange tale of
Duryodhana. When he was dejected over his discomfiture before
the Gandharvas and the consequent loss of prestige before the
Papdavas, the demons offer & sacrifice, sunmon Duryodhana and
tell him that he is a gift tc them from Siva after the latter had
been propitiated by their penance? Again when the Kasl prin-
cess was pracbising penance, Siva appeared and granted her her
desire: she would be born as king Drupada’s son and kill Bhisma
to avenge herself (4:189).. Drupada’s queen.was childless and
had prayed to Siva who had blessed her with a child who would
be born as a daughter but would later become a son.> Krsna had
reassured Arjuna that the gods would be graciousto him since he
had challenged no less a god than the terrible Siva who is norma-
iy invisible to the mortal eye.* The Sakti weapon waich Yudhi-
gthira hurled at Salya was supposed to have been fashioned by

U gmdiat 989, 93T RAY 91 TR ... | e 13 0 17 0 99
gdwd 13 1 17 : 108.
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Rudra from ihe Vedas to the Mahtbhdrata ‘99

Tvastr on Siva’s-;bahalf.“ In order to encourage Yudhisthira
Krgna tells bim that when propitiated Siva will grant even -im-
mortality and such weapons as would slay even Indra.? Parafu-
r&me had gained his famous weapon by pleasing Siva at
Mountain Gandhamadana3 Again when there was chaos and
anarchy in the world Brahman approached Siva and asked for
Danda ( punishment), who created it through meditation.t When
the sword was created out of sacrificial fire Brahman gave it to
Siva who first dancad with joy, was transfigured and became
terrible and aweinspiring.. His host sang snd danced and putup a
macabre show. Later Siva handed it over to Vigpu$

In the vulture-and-jackal episode, Siva, at Parvati's request
took pity on the dsad child and revived it 12:153:110-115. Krsna-
Dvalpayana desiring a worthy son pleased- Siva with penance and
received Suka, Siva bimself periormed the injtiation ceremony
for the new born 12:323: 11-29; 324:18-19. Again when Siva finds
the father grieved at his som’s early liberation and consequent
detachment, he coﬁsoleé the father saying that such was the son
thé latter = had desired, and promised undying fame to him.®
Whether hyperbolically or realistically, Slsupala, the king of
Chedi has been called Siva’s incarnation? Siva it was who
had blessei the Nivata-kavacas.® In 13:14 :73ff thereis a list

1 £ S, ~
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of gifts and boons bestowed by S.va to different people at differ-nt
times. Thus we fear of Hiranyakasipu and his son Mandars, of
Visnu and bis Sudarasanacakra, the damon Satamukha the Svaya-
mbhuva Kratu and the gift cf a thousand sons, of Vedavyasa who
won fame, the Balakhilyas, Atri’s wife who won sons in the absence
of her husband, of Sakalya and Savarni who Le:ame authors, of
Indra’s r.covery f the heavenly kingdom, and Narada gaining
eiernal fame and power. Upamanyu tells his own tale: he was
Vyaghrapada, a sage’s son in the Kriayuge. He bad asked his
mother for payasa and had received only rics-paste-gru.l as they
were too pocr to afford the real thing. When Le was giizvel, his
mother told him tc beg Siva for it and ske herself introduced the
god to him. by tinging a hymn to him. Ugon this he practised
penance for 3000 years. Siva appeared in Indra’s gui.e but tke
supplicant refused to receive anything frcm anytody except Siva
end surrendered Limsef utterly to the god wlko them had to
shake off the disguise and «ffer him any boon he chose: he chose
unflinching devotion to Siva. Krsna also bhears testimony to
S'ivga.'s gift: he himself got sons through Rukmmini by pleasing
Siva (13:15: 4). Thea Jambavati had also asked for sons. K1sna
went to Siva again .where Upamanyu the devotee told him to.
practise penarca. Later Uma granted a son tohim 13:15: 4. We
have a second list of gifts cistributed to different sages by Siva.
It records the episodes of Vyasa, Valmiki, Jimadagnya, Visva-
mitra, Asita-Devala, Grisimada, Vasuceva, Jaiglsavya, Garga,
( who raceived the 64 arts ), Parasara, Animandavya and Galava.
Pieased, Siva may give away the kingship of heaven itself.!

Oof Siva's exploits the ones most frequently referred to are his
burning of the thres cities, and his destruction of Daksa’s sacrifice.
Of Tripuradahana there are actually thies full accounts and many
stray references strewn in the whole of the epic. The first account
is found in 7:201:64-82, It suy= that three demon-brothers Kama-
laksa, Tarakaksa, and Vidyuumalin built three cities of gold, silver
and iron respectiveiy, and had become virtually iuvincible and
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invulnerable, through Brahman’s blessing. Naturally they started
tormenting gods and men, so that the gols in cire .distress:
approached Siva for their destruction. Siva agreed but said that
he required physical and metaphysical equipment for the task.
These sesured, he wait d for 1000 years till the citics revolving in
mid-air fell in one line, and then with one single arrow he yierced
them. When the ci i:s burned, Parvati came > see with a child in
her arms. Indra grew jealous of the feat, and immediat 1y his arms
were paralysed The gods approached Brahman who revealed that
the child was none other than the mighty ol Siva. They towed
to bim and he restored strength to the paralysed limb. In 3:41:39
we hear of the wespon with whieh he burnt the citi:s.! In 3:173
is the aceount of Arjupa de:ttroyir g lea.nya,pura through Siva's
blessirg. Another verse in 13:14: 262 says that Siva destroyel the
cities with a single arrow and with ¢>mplete. ease. The gocond
version of Tripuradahana is fourd in'8:33: 34, Here the demon
kings of the cities are Qhree gsons of Taraka blessed with invinci-
bility. Here, prior t . Siva’s taking charge of the sffair, the gods
made a futile attempt. They, then approached Siva who said that
ttey should make a joint efforf. At this the -gods replied that
the demons were t~ics as powerful as all of them taken togcther,
Then Siva borrows half of their total et-ength. A unique chariot
is fashioned and equipped with matxial and sbstract accessories,
This being complete, he asks them for a chariot :er who was saperi .-
to him, they appointcd Brahman. While tbe chario: starts to
move, Siva’s bull roars, and the charict sinks from the commotion
Then Visnu, in the share of ancther bull rascues it Now strirg-
ing his bow Siva concen‘rates, awsiting the moment when the
oities will fall in a line. When tnis happene, he shoots the arrow.
Terrific tumult and destruction follow. Yet a1 other episcds tells
us of one Bhima, ruler «f the demcns who ignored Dharma and
thus creatad havoe. The demons under him had become bold and
iniquitous, 8o in order to punish them, Sivs, st the gods’ request
destroyed them with one arrow.”
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The next important feat of Siva is bis destruction of Daksa’s’
sacrifice. Of this foo, we have three distinct accounts, the fiist
is in 7 : 201 : 52-62, where it is briefly narrated as o ‘how Dakga.
had rot at first set’aparc & share for éiva in his sacrifice,-and so.
the god destroyed it in Lis wrath. . Daksa’ was then coavinced
of bis'divinity. A fuller account is found in 10 : 18, where it says.
that when Siva was angry with Brahman for transferring. the.
ecommissioh to create from him to another, he retired to Mufijavat.
Then the gods ( not Daksa ) o‘fered a sacrifice leaving Siva out of
their account because they  were ignorant of his true stature,

- 80 Siva made a bow out of Lokayajfia and Nryajfia and Vasatkara
became the bow-string. - Armed with this, Siva came to the
venue of the sacrifice and in a consuming indignation shot the
sacrifice in the heart. It fled in the shape of a deer, Siva followed
it, the earth'shook, the gods fainted and in the chaos thatresulted,
Siva cast out Bhaga’s eyes, lopped off Savitr's arms knocked out
Pagan’s teeth and besieged the gods. Then - words uttered by the
immortals ‘caused the string to- fall  off the bow. The gods
propitiated him and he cast his anger in-a pool where it remains
as fire and dries up the ‘water. At last Siva restored the lost
limbs to Bhaga; Piisan and Savitr, as -well ‘as-the sacrifice’ to
Daksa and -what is more; the 'gods recognised his ;ight:to-hhé
sacrificial offering.’ The longest-account of this episode is- found
in-12: 282-3. Here -Parvat! saw the procession of the gods
moving towards Daksa’s- sacrifice. Sivg -explained the situation-
to- her: * Gods have fore-ordained -that I should have .no
share in the sacrifice .2 Then, observing her mortification,. hs.
said, .“ Wait”’, and ~mustering his . host. rushed towards the
sacrifice ‘and utterly destroyed it. The gacrifice assumed the
shape of a deer and fled.’ Then, as $iva .pursued it his sweat
f¢ll on the ground and out of it sprang. a dwarf whose march
sliook the earth. It was Jvara. Brahman requested Siva to
divide it up as the earth could not bear it whole. He did so, and
we have various maladies of men, demons and animals. Shaking
from fever Vrtra yawned and Indra hurled his thunderboit.
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In chap. 83 we have a slight variation of the sams theme. This
episode adds that Dadhlca uttersd words of caution and admoni-
tion when Daksa proposed leaving Siva out of the account,
saying that then it would neither be righteous nor a sacrifice
worth the name! He then asked them to watch out for Siva’s
approach, and cursed and prophesied destruction2 Then Siva
created a demon Virabhadra and a demoness Bhadrakali who
did their master’s bidding and completely smashed the sacrifice.
The gods asked in terror and consternation: * Who are you”.?
The demon replied that he was Virabhadra and she was Bhadra-
kalf, born of Siva’s and Uma’s wrath, Then Daksa, together with
the gocs worshipped Siva, who suddenly rose from the fire and
redressed Daksa’s loss.: Still another variant says that Siva
destoyed Daksa’s gacrifice at Dadhicl's request and sent  his
burning trident which consumed: everything 12: 342: 108ff.
Reference to this is found againin 12: 342: 25 where the story
is given in a nutshell and the only addition is that Siva edme
by his third eye :as a consequence of Daksa’s warth.® Another.
reference is made in 13:1:32 which says.that.Indra became
supreme by slaying Vrtra and Siva-by slaying the. sacrifice.t

- Siva is further ‘credited with another murder-that of Andhaka,
Brief, almost ‘passing references to-this feat are made in 2: 284+
1:11-and 7:200:71. Mention should also be made of what was
perhaps already an extinct custom, referrad to only once in the
epie, viz., human sacrifces to Siva. When Jarasandha wishes to
offer human sacrifices to-Siva in order to gain his favour, Krsna '
and his party ‘question him : How can you, a king yourself, offer
innocent kings to Samkara 95
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Among his more peaceful enterprises may be mentionec his
holding of the river Gang:s ¢s it fell from the sky. When Bhag!-
ratha decides to ucher it to tte earth, the river acks him to beg
Siva to hold her as none other was eapable of the ta:k 3:108:23-
24. Siva agrees and does g0 3:109:%,9. He is mentioned as
Jahnavidhrk in 13:17 : 137,

Mankanaka the sage of old was wounded with the blade of
a kuSa grass and vegetable=juice 6ame out cf the wound ; be dan-
ced with joy. This provoked the gods who appealed to Siva to do
something to stop his exultation. éiva, in compliance with their
request went tefore Mankanaka and pricked his own finger from
which dropped ashes. This put Mankanaks out, who in due humi-
lity submitted to and praised him 3:83. This same episode is
repeated in 9:38:39. Mankanaka danced at the sight of the
Sakarasa and all the earth shook at the danmee. Then the gods
and s1g3s approached Siva who asked hin the reacon of this
jubilation. Mankanaka told him ; Siva showed him ashes from
his own wound and the 8ags worshipped him 9:38: 38:53.

In the epic Siva is quite frequently styled:as the Supreme Being.
Passages like 7: 200: 62: 64, 66-68 73-78 where NArayana's
vi-ion of him as tie highest being is vividly described strike
a somewhat new ncts, Even in the YV Rudra bad been ccoasion-
ally called the highest, but hers Naidyana, the god of a parallel
stature in the eric pantheon sees him as the creator, preserver and
destroyer, as the final principle; basyond whom there is nothirg
and in whom everything con:ists and all contradictory principles
converge As the apocalyptis vision continues in the next chapter
we have a further revelatios of Siva as the highest god 7:201:9,
10, 13-18, 121-22. RBarlier in 7:78:44-47 when Arjuna sees a
vision of Siva he sees the g :d as the unborn creator of the elements
as well as the dsetroyer. In the Kir&ta «p’sode theee attributes
are emphasised. Krsna describes Siva t> Yudbisthira as t-e Begin-
nir g Middle and End, in and through whose movement the world
moves.! He is the Ciuse, Effcct, Action and Instrument; the
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existent and the non-eristent are but his Being and Non-being.!
He is the eater of the food and the food himself, its giver and coxn-
sumer, its creator, cook and consumer 12:284:50. In the same
vein it runs in passages like 12: 284: 51-52, 66-67, 92-95. In
verse 127 it says that Siva is the foremost of the gods® After the
creation is destroyed with fire, Siva pervad.s it 12: 312: 13-14.
Upamanyu tells Krsna that Siva is the supreme god 13 :17 : 25-29.
Siva bore the vedas with the sutsidiary arts and sciences of the
past, present and future.l Siva's supremacy in all spheres, his
over-lordship of the material and spiritual world, of the temporal
and the eternal, of the mortal and the immortal — these have been
emphasised in 13: 14: 315-327; 407-423; 13: 17: 140 147;
& 13:18:71-77,

The god of a parallel stature to Siva’s in the epic is Nariyana,
and Siva’s relationship with bim is rather ambiguous. * Histori-
cally the most important facts are his identity with Vispu, but at
the same time the absence of trinitarian interpretation except in one
late passage, 3:272: 47", (E. W. Hopkins: Epic mythology, pp.
223-224). Siva's rela.tlonshlp with Vispu becomes- intelligible
only if we bear in mind that the Saiva and the Vaisnava gects were
vying with each other in proclaiming that the god of each sect was
supreme. There are passages stating that the two gods are _fundﬁ-.
mentally one. This essantial unity is stated in 12: 341 : 22-27,
where it says that when Narayana is worshipped, Rudra is worshi-
pped in bim, for the twain are but one.” When Nara and Nara-
yana challenge Siva, he ‘hurl: his trident which hits Nérﬁyanas
chest and burning the hair there returns to Siva, Siva then.
rushes towards the two sages, Narayapa takes him by the throat.
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twhich becomes dark at the touch.! There was a fight between
Rudra and Narayana; all natuie suffered and Brahman, together
with the gods, came and requested Rudra to make p:ace. They
did so. Rudra praised Nirayana, who said: He who knows thee
knows me, he who follows thee follows me.? At the second stage
of creafion Brahman got Dharma with Narayana as its essence
and gave it to Siva, who in bis turn, bhanded it over to the Bala-
khilyas and disappeared.’

‘ Siva’s associates, as they were introduced in the SYV and AV,
are still essentially the same, They have only gained in details
and have bec)me increasingly repugnant and even obnoxious.
They are dwarfish, with matted locks, bald-pated, short-necked,
pot-bellied, gigantic in size, fiercely energetic, big~eared with
deformed faces and feet, outlandishly dressed—by such is Siva
worshipped.* This description goes on in the same vein through
verses 19-21 and 48. In 7:78:40 they are described as bright,
ﬁhousand—eyed and with deformed limbs. Two of his followers are
deseribed as grey-eyed and red-and-blue, when they pick up the
enske-weapon from the lake, In 3: 173: 46-55 Arjuna sees
hideous figures and he burls a missile at the th1ee-eyed.one. These
associates are animals, snakes, demons, nymphs and men also. In
3:230: 28, 34-43, after Skanda's coronation, Siva left in kingly
splendour followed by his terribls retinue, ss did Parvati followed
by hers. In 3:271 when Jayadratha propitiates Siva he says, that
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Rudra from the Vedas to the Mahabharate 107

Jayadratha cannot defeat the Pandavas, because they have Krsna
for an ally. So, except Arjuna the rest will be defeated, With this
he retires with his associates who are dwarfish, fierce, hunchbacked,
frightful to see and hear, awful with many weapons.! Once the
goddess of learning saw Siva surrounded by his followers—some
with facss like tigers, lions, bears, cats, makaras, vrgadamdas,
elephants, camels, owls, vultures, jackals, ravens, pigeons, deer,
dogs, sheep, Salyakas, ichneumon, goats, aund various other
creatures 9:44:22-27. The description is continued in 9:45:
76-111. These are typical descriptions of the retinue of deformed
creatures and creatures from all speciss, with disproportionate
limbs, who are shoskingly diessed and who dwell in crematoria,
who follow, guard and worship Siva. In 9:46:1-58 this host
reappears, but this time thay have both pleasant and fieroe
features. In 10:7:16-49 this hcest is in action. They have
human and animal faces, are either singing or dancing or perpet-
rating repugnant and grue-some rites—gulping blcod and lumps
of fat and feasting on flesh and entrails.? Some have come to
resemble Siva through worshipping him In 14:8:1-32 the
deformed followers are vividly desoribed. Nandi, the only asscoiate
mentioned by name is deseribed in 13:14:289 as one who holds
the trident ard looks like a second Siva.t

Apart from these followers Siva is also asscciated with some
gods and sages to each of whom he stands in a distinet relation-
ship. Of bis two forms the malign monsterlike one is Vignu,
Agni, and the sun, while the benign ones is water, the luminaries
and the moon5 He once sent the irats Durvasas to deputise for
him in Svetaki's sacrifice (1:223). During Tripuradahana, Visnu
became Sive’s arrow together with Agniand Soma (8:34:48)
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When Prajapati was emitting the fire of his anger, éiva tried to
assuage his wrath.  Out of the controlled fury was born the
woman Death. Siva’s identity with the sun has been emphasised
in12:284:15. Again in 14:8:16 where Siva is Bhaskara and
Vaisvanaramukha, his associations with fire and the sun are made
clear. When Siva practised penance, Agni encircled on all sid:s
for 1000 years, stanling on one foot, and plaguing the other gods.!
Again when Siva came to ask Brahman why he meditated in
Vaijayanta, he is desoribed as Brahman’s son, born of the latter’s
forehead.? More important are Siva’s assocaition with Yama and
Kala. When Arjuna asked Vyasa who it was who went before him
slaying the even enemy before Arjune fought them, Vyasa replied :
He is the first Prajapati...and went on describing Sivain a way
which viitually identified Siva with Death 7:201.25. Ho is called
Rudra, éiva, Agni, Indra, Viayu, and the Advins; the lightning, the
cloud, the moon, Bhava, Isana, Varuna the sun, days, and nights,
Kala, Antaka and Mrtyu,® 7:201:102-104, He is specifically
identified with K&la, whose bow is the year and whose bowstring
the night of death.* Again Siva is death, the skarp knife, karman,
the destroyer of friends and foes alike as the apocalyptic cloud.®
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Rudra from the Vedas to the Mahdbharata 109

An acoount of Siva’s origin says that grandfather Brahman
had created Siva together with the seven sages.! In another
episode Brahman praises Siva and confesses that he is supreme
(7:202:90). And strangely enough, another episode reverses the
orders of creation, making Siva tha creator of Brahman from his
right side, while from his left he created Vispu? This account
goes on to state that during the final dissolution, Siva will devour
creation, Although he it is who created the universe, at the end
he will draw in everytbing including memory.3

Many new epithets appear for the first time in the epic
describing his appearance, functions and exploits. Thus he is the
destroyer of Bhaga’s eyes, Savitr's arms and Pusan’s teeth. He is
referred t0 as exteremely violent in temper, fully armed, indom-
itable, a destroyer of those hostile to Brahmanas, Uma’s husband .
(18:33: 52-58), the creator (12: 283 :59), the lord of the Yaksas,
all-hearing, all-pervading, with pointed ears, the lord of elephants
(12-283 ), greedy of cooked meat and rice, fond of lutes and lyres,
having fine raiments and garlands, quarrel-maker, a Paficala
12-284 : 26ff, greedy of foetus—flesh like a jackal, with a thousand-
pointed pike, preserver of children and their keeper, a toy to the
youngsters, pleased with the six rites, engsged in the three
activities, the subject and discourser of talks centring round
Dharma, Kama, Artha and Moksa, having a definite weakness for
chess, lord of the Ganas, Kama, fond cf karnikara garlands, drinker
of poison and fire, of nectar and death and of caramel. Pot—bellied,
he has clouds in his hair, rivers in all joints, the four seas under
his arms. He enters Rahu’s mouth and drinks soma at night;
as Svarbhanu he swallows the Sun (12 : 284 : 26ff ).
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When Siva was initiated for the destr.ction of the three cities,
Usanas cut off his locks which became snakes and tormented bim
so that the neck became blue. Also, in the previous creation
Narayapa's grip around the neck had turned it blue.' He is
credited with being the source of all knowledge. Through his
blessings many sages became authors, he himself is closely
associated with learning.

In the fourth month falls the festival of Brahman and also of
Siva.2 He is said to have burnt Cupid to ashes.?

One of the new epic associations of Siva is that with snakes. It
was implied before in the Vedas but becomes more explicit now.
In 7:78: 10 his weapons emerge out of lake-water in the shape of
snakes. In 1:48;22 we hear that Astlka grew up delighting the
snakes like Siva. Ha has snakes all over bis body ( vyaladhrk 3:
168 : 44 ), is himself sanke-formed ( vyalartipa 13:17:61).* He is
snake-hooded, huge in form, sharp of teeth, venomous, with the
neck encircled with a bow-string but has however a human shape’
Siva is ttyled as garlanded with snakes ( sarpakanthopihara 13.
14:307) and also relisving the pain and poison of snake-bite
( sarpartinada ) (13:14:309).

The Vedic Rudra was not an ascetic himssif but the epic éiva»
is. He is quite fraquently mentioned as engaged in deep medita-
tion. When he is e¢.mmissioned by Brahman to creatse, or before
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he destruciion of the three cities, or again when Arjuna or Upa-
manyu sees him, he is sitting in dstached philesophical isolation
(8:33:46-7, 12:327:21-25). When millions of saints clamou~
red for a vision of Rudra, he maditates and created a million
replicas of himself to gratify their desire of seeing bim first ( the.
Rudrakoti episode (3 : 82: 119-123). Siva is also the founder of a.
nsw cult with its philosophy known as Pasupata. He tells Daksa.
that he received it throgh meditation?

We are familiar with eleven Rudras. Even in the epics there
are quite a few references to thesa, In all major hymus to Siva:
they are mentioned. In 12:283:20 Daksa says: * We have
gseen many—actually eleven-Rudras, all holding pikes and with
matted hair, but I do not know this Maheévara® Agaip, in 12+
339:50 Siva mapifesting’ bis glory to Narada says: * Look at
the elevan Kudras at my right side””3 Mention of the Rudras in
the plural number is not rare (12:122:30) they are even said to
be 1100 ia number 13: 14: 390. Siva is the lord of all the Rudras
(12:122:34),

Parvatl does not appsar as Siva’s consort in the Vedas.. Even.
in the Kenopanisad 25 and Mundaka 1: 2: 4 passages she is. just
Uma Haimavat! without any reference to Siva as her. husband.
But in the epics Siva is almost everywhera accompanied by’
Parvatlt Not only does Parvatl appear together with Siva; she s
in the epics an independent gcddess ia her own right. Mahadasvi-
gikhara is a pilgrimage sanc'ified by her presenca (3:85:51).
Yudhistlira sings a hymn to Durga on his way to Viratanagara.
In this hymn we have a series of epithets which do roi tally with
our notion of Uma as the daughter of Himalaya and the wife of
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$iva, and in the hymps she is neither., And yet later, this: Durgs
becomes Uma. 1n the above hymn she is Ya8oda’s daughter, Nara-
yana's beloved, born in the line of cowherd Nanda she makes the
line increase. She is the destroyer of Kamsa. When she was
hurled against a stone she flew up to heaven. She is sister to Vasu-
deva, bearer of sword and shield, dark, a virgin, Brahmacarini,
resembling the rising sun, her face like the full moon, four-armed,
four-faced, with bangles of peacock-tufts, with bracelsts and
armlets on, a sky-rover, dark like a dark portrait with a facs like
samkargana’s, with huge arms, high like Indra’s banner, with a
_lotus and a'bell, orowned with a .marvellous head-dress, with a
waistband of snakes, a flag of peacock-tufts. She protects heaven
with her vow of chastity, is the killer of the buffalo-demon, has her
permanent residence on a mountain top in the Viedhya rarcges, is
fond of wine, meat and animals, a saviour in extreme danger.! In
the Bhismaparvan when Krsna asked Arjuna to propitiate Durgi,
we have another account of her. Here all the previous epithets are
repeated and some new ones are added. Among thess are: .dweller
in Mandara, with human skulls on her boiy, Candi, Katyayan],
cruel, armed with a fierce pike, younger sister to the cowherd king,
fond of buffalo’s blood, with a yellow robe on, Kausikl, (i e. Siva’s
wife ) with the face of a ruddy goose ( or cuckoo or wolf ), fair,
dark, wife of the fire god, greatest of the various vidyas, the great
sleep of men ( i. e. death ), mother of Skanda, permanent resident of
the nether world, the evening, etc. (6:23: 3-16 ). When the hymn
- is over, she appears and blesses Arjuna with invincibility. One is
reminded of Ramacandra’s prayer to her in a similar crisis with a
similar result. She blessed Ksrna too with a son Samba in 13:15.39,
In 13:146 : 33 Durga delivers a sermon on the duties of virtuous
women. She is associated with the phallic worshippers in 13: 146
& 14:43: 15, where it says that the great goddess Parvat! is the
supreme deity of the followers of the phallic cult? Parvat! is
dressed like Hara and has the same vow, has a gold pitcher filled
with the water of all the holy places.3 She is said to have pressed
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Siva's eYes in sport, when a third eYe appeared.‘ It burned the.
Himalaya, she was grieved for her father and so Siva restored it.
At one place she is related to Varuna and is called Gaurl,’

Her union with Siva is conceptually carried to an extreme in
certain passages, where the couple is described as one figure, Siva
in the right half and Gaurl in the left.?

Skanda in the epic supplants the Maruts as Rudra’s son. The
longett account of his birth is given in 3: 224 where we hear that
Agni desired the wives of the seven sages. Svaha was in love
with Agni, so she assumed the forms of all the seven sages’ wives
except that of Arundbatl and thus received the seed six times,
Later she brought forth a som out of it. This was Skanda.
Siva also came to his aid-.-Svaha clsimed the son as her own,
The seven virgins——daughters of the Tapas Fire--reared him.
Rudra gave him a garland fashioned by Vidvakarman. The
story says that Siva had entered Agni’s body and created
Skanda.! When Svaha desired & son, Skanda united her with
Agoi. Brahman sent Skanda to Siva and told him that Rudra
as Agni and Svaha as Uma had begotten and borne him
for the benefit of the whole world.* In9:44 we have another
variant of the same tsla, It says thatS fire, unable to bear Rudra’s
geed, deposited it in the Granges, who again laid it down on the
bank. It was seen by the Krttikas among the bulrushes, and the
child that came of the seed was brought up by them. Yet another
account (13:85:55-82 ) says that the Ganges, unable to bear
Agni’s seed, fainted. Some water-spirit roared and the Ganges
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shook with fear and refused to carry it. Agni asked her what it
was like. She said it was like fire, like gold. Later the child was
brought up by the Krttikds. The seed bad fallen so the child was
called Skania. Brought up by the Krttikas he is Karttikeya, they
hid bim iu a cave and hence he is Guha, His origin however was
" disputed: some call him Mahe&vara's son, others Agni's. Uma,
Krttikas and Ganga all claimed to be his mothers. He is even
called the son of Revatl.! The sun's rays bore part of the geed to
the trees and the sea and soms fell on land, so many kinds of
Ganas were oreated. These have to be worshipped with arkapuspa
(3:231). Then follows a list of the different names of Skanda. He
dwells in Rohitaka where the Mattamayiirakas ( a tribe with the
peacock as their totem ?) worship him, and is secated on a
peascock 13:14: 278,

Siva is not only wo:szipped in his proper person, he is worship-
ped as a phallic deity also, where the erect organ also represents
bim. A pasasge in 7:200:92-6 tells us of the merits of such
worship : it should be taken to mean the prime principle of life.
In the next chapter we hear that Siva praoctises chastity and this
pleases saiuts, gods and Gandharvas; so they worship his linga?
Hoe is called Sthanu becauss his 1ings is fixed in the erect posi-
tion.? Linga worship has been sugzes'ed to have been an alter-
native fer image-worship.* Brahman oces appointed Siva to create
the universe. Accepticg the commissiin Siva sank beneath the
water to meditate and remained there for a long time. Impatient
at this delay Brahman appointed another creator and had the work
complsted by him. Then at length Siva came out of the water
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and found the task already accomplished ; so he planted his linga
oo the earth and was abuot to retire. At Brahma’s enquiry he
replied that his psnance had been undertaken in ord-r to provide
food for the creatures before they were created. Then in great
anger he retired to Mount Mufijavat (10:17:10-26). Another
epirode tells us how Usanas became Sukra. Siva displeassd with
Usanas’s misdeeds put bim in his mouth and swallowed him.
Uéanas suffered much in Siva’s stomach and was allowed to
make his exic through the lings. He came out blazing whife.
Siva, in anger tried t» kill him but Parvat! called him son and so
he was spared (12:289:10-38). There are ithyphallie descrip-
tions of Siva, also as destroyer and lord of the lihga ; his libga is
marked vith yoni! Siva is unique in that it is only his linga
that is worshipped by the gods. Men and women belong to him
because they are either male or female — the lihga symboliging
both.?

The Vedas give a mouss to Siva as bis individual animal
asscciate ; in the epic if is the bull. During Tripuradahana we
hear this bull roaring 8:34:95. Siva put up a bull-sign in his
flag. The bull is his close associate;3 it is described in all its
strength and splendour in 13:14:240-43, and the description
gradually tends to identify the god with his beast, till in verse 46
the equation is complete.

Analysing the purely epic features of Rudra in the Mahabharata
we find that they may not have all sprung from the same source.
The RV. Rudra yields to the SYV. and even this later~vedic Rudra
imbibes traits from diverse sources. His feat of burning the three
cities, for example, resembles the exploits of Indra. The cities
have been desc:ibed as afﬂuenf; and prosperous, the demon-rulers
apparently invincible. Now Siva, like Indra,—the warrior-leader
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of the last horde of the I. E. people who entered India betwesn
1700 and 1400 B. C. (c¢f. T. Burrow: The Sanskrit Language:
Chap. 'The Emergence of the Indo-Aryan) must be shown to
have aided the forefathers of the epic people before he gains
admission into their pantheon. Thus he kills demons or gives
weapons for their destruction. As Rudra his claim is not disputed,
yet a Brahmana passage says that when the other gods attained
heaven, Rudra was left behind ( Satapatha Br.1:7:3:1). The
destruc.ion of Daksa’s sacrifice, hecause he was left out, may be a
record in the public memory of the struggle of the Vedic Aryans
and some tribal people, some of whose gods were slowly being
absorbed in the Aryan pantheon. One or more important organic
component of the epic concept of Siva muet have been lent him by
one or more tribal gods, so that at the first formative stage of the
epic' mythology, Siva was extraneous to the pa.ntheon
* The Satapatha Brahimana tells us that Sarva was a name of
.Agni among the eastern people and that Bhava was used among
the Bahlikas which suggests that in Rudra there have combined
the forms of different but kindred gods. A referenec to the cult of
Rudra by the Vratyas has been seer as the explanation of the
curious Vratya hymn of the Atharva-veda, and of the Caremonies
which are used for the introduction into the Vedic religious life of
the non-Brahmanical Aryans... The question, however, does arise
whether in the late Rudra we bave not the syncretism of more than
one deity and possibly the influence of aboriginal worship on the
Aryan”, ( A. B. Keith: The Religion and Philesophy of the Veda
and Upanisads ). 'The Daksa Yajiia episode, therefore, mey be inter-
preted as the record of the Aryan reluctancs to include Siva among
their gods, although as Rudra his vedic counterpart received his
due share in the sacrifices. He is—as Barth calls him—not
Brahmanic. Characterising the epic and post-epic conceptions of
Siva he says, “ We can concaive nothing more lifslike than the
figure that stands out from this picce of vedic realism, but nothing
at the same time, less Brahmanic. ( Barth: Religions of India ).
Of Siva as the god of the Vratya hymns, Bloomfield says, * There
can be no doubt that he is in reality Brahma, but section 5 which
introduces the Mirtis of Rudra shows it to be under Saivite
influence”’. ( Bloomfield: The Atharva-Veda and the Gopatha
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Brahmana ). The symbolic significance of the fact that the social
outcastes, the vratyas, found in Rudra a chamnpion of their cause
is obvious : as the dominion of the vedic Aryans was being conso-
lidated, as they were bringing larger and larger tracts under their
social and political influence, they were rcceiving fresh social and
religious impact from the newcomers. They had to absorb not
only other tribal people, but also new tribal gods and cultic forms
of worship. This explaips the entry of Rudra on the one hand
and the Vratyas on the other.

The new direction in the develcpment of Siva starts with the
KYV but is more clearly in the AV, where the stamp of tribal gods
on his personality is unmistakably impre.sed. 1t is quite in
keeping with the AV that instead of gaining any new theological
or philosofical feature, Rudra gains in the dark, magic and
mysterious at:ributes here. And, Bloomfield, commenting on the
trend of the Vedas in general, says, ‘‘ In striking contrast with the
vigorous though peculiar development of theosophic speculations
in the AV is its barrenness on the side of purely myihological
fancy. The RV. deals with the gods of nature as the theme of its
poetry : the Atharvan cultivates the more homely genii...or substie
tutes demonology. The character of the Jeading divinities of the
RV, Agni, Indra, Sirya is scarcely developed at all, barring the
undoubtedly popular advance of the fusion of Agni with Rudra in
the direction which finally produced the god Siva (op. ecit.
p. 90).

Besides charging his charaoter, Rudra has grown in stature,
He represents the syncretism of many gods and it is possible to
analyse a few of the component divinities, The first thing that
strikes us in the changed epic personality is that he is an establish-
ed hero with particular exploits to his credit—like the destruction
of the cities, and of Daksga’s sacrifice, the killing of Andhaka, the
holding of the Ganges, and the discomfiture of Mankanaka. Simi-
larly, his habits and habitat, his divine, animal and superhuman
associates are all well established. This may have been due to the
fact that one of the gods of this new syncretism was a mountain
deity of some northern trites. Even now Siva is generally worship-
ped in the mountain regions, * His uncanny and baleful traits
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have, however, also been explaired as starting from the eonception
of a deity of mountain and forest whence storm and disease attack
man and beast. ( Macdouell: article on Rudra in the Encyelo-
paedia ¢f Religion and Ethics ). And naturally his wife is Parvat]
daughter of the mountain. There may have been a couple of deified
hunters at the back of this concept.

The epic Rudra, whose beginning was seen in the YV. for the
first time, hag certain habits and associations which are i direct
contrast to the concept of a god in the vedic sense. Hers we have
a god clad in an arimal hide ( deer, elephant, or tiger ), with matted
hair, carrying a ftrident and s:at:d on a bull. This also has
aboriginal ard tribal asscciatiors. It hasnothing in common with
the vedic Rudra, nor.can it follow from anything rec guisably
Vedic-Arysn inreligion. This image tallies perfectly with that of
an ascetic, which Siva is, for, “ He is also par excellence the god of
ascetism and austerities * ( Barth: Religions of India). Lr. 8. K.
Do in his article on ‘ Sects and Ssctarain Worship in tbe Maha-
bharata ', says that the epic pbilosophy was Samkhya-yoga with
Tsvara as the 25th.principle, “ This”, he says, “is a curious medly
of two unrelated systems’”, The Iévaia here is not the pure
sbetraction of the later system, but i8 so nebulous and ill-definad
that the concept of Yogadhyaksa Siva fits this pattern. The
Pasupats system, says Dr. De, in the rame srticle, emphasiges
“ amotinal realisation more than mere knowledge ”,

The emphasis on t1e a:Getic side of his nature may have been
due to various reasons: Siva may have been the central deity of
an ascetic brotherhood, or a regional god may have been encowed
with this attribute in the process of being raised to a universal
siatus, Also, as one section of Salvism later branched off into
Tantricism, asceticism may have been the natural, even indispen-
sable counterpart of the oigiastic ritual of the other side. Thse
orgiastic side ¢f his nature is bLest symbolised by his image as
Bhairava or Kalabhairava, ecstatically dancing his dithyrambic
Tandava dance with his ghost companions. The lurid atmosphere
of such a dapce is parhaps reminiscint of some cultic rituals. In
the epic, Siva has been desciibed as addicted to soag, music and
dance, and his dance has been interpreted as cosmic, but, who
knowg whether behind it there was not originally a tribal
festival ? '
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In the epic, Siva i8 almost always mentioned with his host-and
these are not the Maruts with whom he is associated in the Vedas,
but the deformed and hideous legion symbolising disproportionate
deformity, subhumanity and death. These share and.reflect on a
lower plane the new features of the epic Siva, whose association
with them has clear traces of borrowing from some chthonic
god's char.cteristics,

In his connection with them and the crematior ground, Siva
assumes New iraits and becomes closely linked with death. Asa
gcd of the north he is not Yama who is a reside.t of the south, yet
he shares some characteristics with him, in a very complex
fashion. Parvat! is the killer of the buffalo-demon, and the buf-
falo is Yama’s beast. Yama is Kila, and Parvatl later became
Kal1, Siva being quite frequentely called K&la. The Badami and
Ellora cave t mrles represent Bhrigl and Kala as Siva's atten-
dants. Siva has been more than once mentioned as the god entru-
sted with the task of cosmic dissolution. His Gthora tanuh—Ileads
to his asscciation with Agniin the vedic and later vedic litera.
ture, presumably beccause Agni too has been conceived af the
agent of the final dissolution. His followers algo have some bear-
ing on this task. They are both ghastly, deathlike in appearance
and pleasant, as if they represent both good and bad spirits. At
the back of these spirits there may have been a faith in metempsy-
chosis, for *“ we find this worship of the dead among the Helleres,
among the Latins among the Etruscans, we algo find it amoug the
Aryans of India” (Fustel de Coulanges: The Ancient City ).

In the epic pantheon Siva enjoys a unique positicn. Ho is said
to be Brahman’s son, and Brahman is called the Grandfather-
Pitamaha. Although it is nowhere stated explicitly ye,t the un-
spoken assumption is that in the hierarchy of the gods, Siva enjoys
an intermediary position. He is c¢onceived as the father of' the
world, with Parvatl as the Mother goddess—Jaganmaita. Siva
was summoned for the task of creation, he is the refuge in times
of crises, he is the father of Skanda, and later this fatherhood is
extended to cover a family of four children. , As tte only god who
is almost always accompanisd by his wife, Siva is easily thought
of as the father of the world. Brahman is gradually dwindling
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into comparative insignificance and theologically his place is
being occupied by Siva. At this interesting period of a settled
agrarian communify, when the cosmic forces represented by the
BV gods are being transformed into personal gods, it is but natu-

ral that Siva should gain in importance and stature, as his is the
figure which easily lends itself to the concept of universal father-
hood. At this particular stage when the Indiam pantheon is
gradually giving Way to the supreme triad—Brahman, Visnpu and
Mahesvara—the inconspicuous vedic god, simple and linear in
execubion in the Vedas will naturally be filled out with all the
‘necessary theol:gical details and become a major god. As aresult
we have the inscrutable phenomenon of the association of
opposites in him—nhe is both benign and malign, dark and fair,
terrible and gentle, life, and death. This combination of the
polarities of the conceptual world is necessry to make him awe-
1npiring and mysteriou-,

Thus from comparative insignificance, Rudra gains in dimen-
sions till passing through the stage of what Keith calls Katheno-
theism, he is proclaimed the Supreme Being. What, precisely, is
‘at the bottom of this? * Syncretism of deities is so common' and-
‘notorious that it seems strange to find so much reluctance to
aocept what is notoriously a trait of post-vedic Siva, whose cosmo--
politan character enables him to absorb local god after god... It is
certainly possible that a forest and mountain deity of some kindred
god such as a vegetation spirit and even a god of the dead may be
united with the vedic lightnirg god to form the composite figure of
the YV ”’, ( Keith: the Religion and Philosophy of the Vedas and
Upanisads, Vol.1,p. 148 ). This aspect of the vegetation deity is.
olosely associated with the worship of Rudra’s symbol-the Phallus.
Phallie worship is nct an isolated phenomenon in India. Over
large tracts of land and over long periods of time, psople have
worshipped the phallas as a symbol of fertility and virility. We
know the Egyptian Chem, Munt and Amun who were worshipped
ithyphallically. In Rome Priapus was later represented as the
phallus. Worship of the detached phallus was popular in Babylonia.
At Harappa stone phallic symbols have been found (of. Marshall :

Mohenjodaro apd the Indus Valley Civilisation Vol. 1, p. 62-63 ).
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In the the Far East phallic worship was quité prevalent in'Indo-
China and Przyluski in his book * Non-Aryan Loans ia Pre-Aryan
and Pre-Dravidian ” says, * The phallic cults of which we know.
the importance in: the “ancient religious of Indo-China  are
generally considered to have been derived from' Indan Saivism.
1t is more probable that the Aryans borrowed from the aborigines
of India the cult of linga as well as the name of the idol ( pp. 41,45 ).
This seems more probable when we think of the actual vedic
references to the term Sisnadeva. ‘‘ The curt manner of the refer-
ences to Sisnadeva in the Vedas indicates the non-Aryan natura
of the phallic cult ”. ( Linga Cult in Ancient India: A. P.
Karmarkar : B. C. Law Comm. Vol.1 ). But how did Siva come to
be associated with this particular symbol ? For all over India

this is one of the forms in which Sive is worshipped even now.
And Allan has definitely described the symbol on an uninscribed
coin as the “lingam on square pedestal ”’: the 3rd and 2nd century
B. C. if not earlier ( Siva and His Early Emblems on Early Indian
Coing by J. N. Banerji 1HQ: 1940). There are ancedotes in the
Mahabharata to explain Siva’s association with the phallus, but
we must probe deeper in order to find the source of the symbol.

éiva, one remembers ; is almost invariably connected With Parvatl..

Now, Durga, who in the later mythology the regulgr consort of Siva-
has, in the Mahabharata mythology very little in common with
Parvatl, Once or twice where she is called Skandamats, and

Skanda is never directly described as Siva’s offspring, although
he is inferentially presented as such. ‘Durga therefore, is at best,
only inferentially related to Siva as his spouse. But Durga in the
Mehabharata in her own right, a fierce goddess sharing many-
primitive and horrible traits with Siva—her partiality for blood,
fat and flesh etc., her love of the repuguant, her hunting and

demon-killing traits, Both she and Siva have associations with
the phallic symbol. 8j. Nanimadhab Chaudhuri in his article on
“ Tihga-Worship in the Mahabharata (IHQ. XXIV, 1948), says,
“ It is our opinion that the assimilation of the phallus-cult with
the old Vedic cult of Rudra is owing to the previous association
of the latter cult with the mother-goddess . With this we come
upon another component concept of this interesting synoretism,
16 [ Aanals, B.O.R.1,]
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Through his asso@iation with Parvati, Siva changes from the
Vedic Rudra, loosely conneoted with Préni or Go ( Aditi in the
Ramayana and Surabhi in the Harivarmda) in whom he bagets the
Maruts. The mother-goddess concept is pre-Indo European and is
a very, very old Concept in the history of the world. In Egyptian
history we have Isis carrying Harpocrates ( or Horus) * some-
times represented as a young suckling”. (We also remember
how during the Tripuradahana episoda Siva was suddenly Seen as
a baby in ParvatYs arms). At Harappa has been found a goddess
of earth and vegetation, sacrificés to whom *‘ seem to be in conjun-
ction with the nature of the goddess of earth and Mother Goddess,
and her bloody cult, orgiastic dances, castration etc., .. customs
known from Asia Minor. This goddess to whom human sacrifices
were brought is likely to belong — as Siva does — to the cultural
sphere of Asia Minor. The cruel goddess Durga is her Old-Indian
analogue ” B. Hrozny : History of Western Asia, India and Crete
p. 186). W. Porzig in Zsitschrift {ir Indologie 5, 278, also
suspects the origin of Siva, god of mountains and storm, as well as
of hi\s wife Parvati or Durgd, to have helonged to Asia Minor.
{t is thgrefore 10 accident that Durga came to be associated with
Siva in the epics. When the Indo-Europeans came to India they
brought or fashioned Rudra, who, as the storm god, quite natural-
ly took over the attributes and associates of his West Asian
analogue. When the name is changed from Rudra to Siva much
else changes., * With the increasing use of this epithet, (Siva)
the malevolence of Rudra beccmes more prominent in the later
Vedas. The white YV which adds various disgraceful attributes
furnishes the transition to the terrific and repulsive Siva of Hindu
mythology ”. (Macdonell: article on Rudra, Hastings Encyeclo-
paedia of religion and Ethics).

Among the Siva’s animal associates may be mentioned his
gaping-mouthed dogs. Now, as the god of death, he is entitled to
dogs. 1n G.eek mythology the dog is called Kerberos and in
Egyptian mythology this dog is Anubis the conductor of the dead.
Anubis has been at times represented as jackal-faced in Egyptian
monuments, and we remember Siva in the epic being called Srgala-
mukha ; among his animal associates are dogs and jackals too,
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Of the other animal followers of Siva the mouse later came to be
associated with his Puranic son Gapesa. In the epic this Ganesa
is yet unborn; Siva has himself been called Gane$a and Ganapati,
and hag the mouse to himselfs

Both Siva and Parvat! are closely associated with snakes as
has been shown before. Now the snake e¢vls in the ancient world,
is & much explored subject. “ In very ancient times the serpeut
was the cult-sign or religious emblem of a tribe inhabiting a site
in the ( Egyptian) Delta, the capital of which was at Buto’.
(The Anvil of Civilisation, by Leonard Cottrell, p. 41). The
Cretan Mother Goddess with a pair of saakes ia her band is well
known. In the Mahabharata, India perbaps preserves the memory
of a snake-cult, whatever its source. The snake goddess Manasa,
who has survived the Old Pantheon, is popularly supposed to be
Siva’s daughter. Saakes werse the Dravidian emblem -of death
and fertility, and five-headed snakes formed a canopy of the hnva
on some archaeologlcal specimens of ancient India (A.P. Karmar:
kar: The Linga Cult in Ancient India, B. C Law Comm. Vol I),
Siva has snakes all over him and Parvatl al.o uses snake coils as
ornaments. It isesignificant that as Mahakala and Mahakall they

both have associations with snakes which directly symbolise
death. : ‘

“'T'he bull also is a very old symbol of strexgth, vegstation and
reproduction. It has always been connected with the pantheon of
primitive agrarian communities. In Egypt Apis was * the sacred
bull worshipped in Memphis. When the sacred animal died &
successor was chosen. ( Article on .Ap's, Oxford Classical
Diotionary ). There were certain gigns by which he ( Apis) was
recognised to be the god. ‘* Bulls are considerel the property of
the god Epaphos or Apis and are therefore testad in the following
way ... If the priest finds a single black hair upon him, Le
pronounces him unclean ... If the animal passes all the tests
successfully, the priest marks him ", ( Herodotus Bk. II, p. 117,
Penguin ). It reminds us of the pressnt dsy custom of dedicating .
the scotless bull to Siva and also of the bull relessed to save the
dead from hell ( Vrgotsarga ) a custom the date of whose origin is
unknown. The old death association persists. The Rgvedic Rudra’
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«did not have a bull but was seated in a chariot. Tha bull therefore
is a later addition. Among the Indus Valley coins the bull as a
symbol is depicted on the reverse side of a unique gold coin of
an Indo-Scythic king bearing legends in Greek -and Kharogthi
script—tauros and usabha, both standing for Siva. This reminds us
of the same device appering on the coins of the White Hun ruler
Mihiragula with the legend Jayatu Vrsah, in the script of the
period (Siva and His Emblems on Early Indian Coins by J. N.
Banerji, IHQ, 1940 )

-Of'S'iva's weapons the bow and arrows are gradually superseded
by the «pic trident and battle axe with which he is seen on certain
copper coins 1asued by the Kuninda Republic of the second and
first century B. C. A round copper seal discovered at Sirkap
shows him with a club, where he resembles Herakles and bears
testimony to the Hellenistio treatment. A Kusana Vasudeva gold
coin is interesting in that it shows him with a noose; here Rudra
Slva has clear connections with Yama the traditional bearer of
the ‘noose.

We thus have a composite godhead whose dlﬂ’erent and some-
tlmes disparate parts have travelled from distant land and whose
attributes have accumulated from pre-Aryan, Aryan and non-
Aryan tubal peoples over a long period of time. The resulting
syncretism offers contradictory traits but has gradually been
assimilated in the Indian pantheon, till in the Slva.— Slvamaha-
Skanda~, and Devlbhagavata puranas,ﬂwe have the picture of a

god belonging to'the supreme triad worshipped all over Indla.
ruling ull spheres of life in his theologlcal and every day ritual
aspoots.  This god does rot grow or change in essence after he has
received final shape in the epios. The naturistic and animistio
traits about him are shed in the epics and he is more humanised
than io the Vedas. He is in the Mahabharata an ascetic living a
retired life. He is the god who relieves people in distress, if they
practise penance and approach him with humility. He has
weapons which he himself seldom uses but which are yet his to
grant to a worthy sapplicant. _

Ha is no Ionger the protector of cattle although he becomes the
lord of anlmals Neither is he Lealer any longer, although as one of
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the three supreme gods he is almighty and can heal also. Rudra
in the epics had been denied a share in the sacrifices—-something
unthinkable about any of the Vedic gods, and enraged at this
_insult he shows his might, thuas forcing an acknowledgement of
his otherwise unrecognised divinity.

In all these we have a distinct transformation of the Vedic
Rudra. In the first place he is neither called nor thought of as a
‘firece storm-god. The Brhaddevats (2:34) and the Chha. Ur.
(3:16:3) still remember him as the howling god of storm and
wind. In the epic this trait is forgotten ; the purely physical
-counterpart of his perconality has been lost sight of entirely, or
exists purely in memory., The young Vedic god, of firm limbs,
beautiful lips, braided bair, dazzling shape, of almo:t sunlike,
brilliance, dressed finely, with & gold necklace and seated: in -a
‘chario®, has now become a skin-clad ascetic, wrapped in penance,
quiet and retiring, away from human habitation, followed not
by -the gods called Marats but by hideous demons. Tryambaka he
still is, but instead of having three mothers (which indicates his
{dentity- with Agni originating in three places) he has now three
eyes. Ambika, who was a sister to the Vedie -Rudra,is nowa
synonym for bis wife Parvatl,

What has actually happened to the Vedic Rudra? Not one
but many things have happened before he is so 'a,ltere"d. ~ For
olearer understanding 1t is better to call him Rudra-Siva instead 6f
ealling him by either name singly, Alteady in the'YV and in the
K. U. P. he is described as a malevolent god, a destroyerif also a
preserver. This is the point of departure. Here we atre’ introduced
to other non-Vedic deities—-a vegetation god, a god of animals, &
phallic god who is worshipped for fertility and strength, the god-
dess-asscciate Parvatl, and also other theological and philosophical
concepts like the Yogadhyaksa Siva, the Ardhanarisvara and Hari-
hara. This new composite god found the doors shut to him in the
pantheon; the memory of the struggle between this god and the
traditionally accepted pantheon lingers in the episode of Daksayaj-
fianada. As Daksa was an early Progepitor of the Aryans, the
episode gains in significance and becomes the story of early
Aryan reluctance and later acceptance of one or many-non-Vedic
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tribal gods. This new Siva brought with him all his tribal
chiaracteristics and retains most of them, or those of them which
~would fit in with the faint anticipatory YV passages.

One cf the less important Vedic gods has beea raised in the
epics to & supreme position, has assumed new dimensions and
attributes, has shed his old attributes, has a mother-goddess
for & coneost and the general of the divine army for a son. All
this did not happen in a day. The Rgvedic society had moved
from the days when the people sacrificed to the gods in the hope
that, pleased with their sacrifices the gods would move the forces
of nature for their beneﬁt give them crops and cattle, sons and
tho:y inwar. Now in the epic age, the Vedic gods have no longer
the same function. Another force, at once supreme and inelucitable,
has eome into existence, namely Fate-called by variour names, as
Kala, Krtanta, Niyati, Bhagadheya. Within this framework of
fatalism people live and worship. The gods are still there and
_have the power to grant toons when propitiated, but Fate rules
.supreme. It is immutable and explains all the anomalies of life,
as is amply clear in the series of anecdotes regardlng ~the
,complentles of life in the Sanuparvan N

The Rudra of only two entire hymns of the-RV. has gamed
immeasurably in importance in the Epic Age, not only because he
embodies in his person diverse divinities but also because in his
capacity as Mahakala he is a personification of. Fate itself. Asan
inhabitant of the cremation ground and with splrlts ( bh ut.as ) as
his fowllowers, he represents Death--the most formidable shape in
which Fate can appear to man. All the gods of the supreme triad of
the epic have this attribute - in eome form or other they represent
Fate; it is this potentiality in their nature which lends itself to
being identified with Fate that has secured for them this supreme
position, instead of the comparative oblivion to which many Rg-
vedic gods were consigned

Now we understand why Rudra has gained this new importance.
He has a dual personality--firece and deadly as Rudra, he is at
the same time a detached, gentle and benevolent deity as Siva. As
Rudra he could eagily be converted into the dark and malign
aspect of death, and as Siva he could be made into the benign giver
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of life, Thus with his ghors and Siva tanuh he embodies in his
person the dual principle of life and death, He is thus the olosest
apporoximation to the abstract concept of Fate the All-powerful,
the concept which in the Epic Age has, so to say, supplanted all
the other gods,
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